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PREFACE

WITH the establishment of Pakistan, a new era has
begun. A new life is remarkably discernible in the
country, permeating the warp and woof of the social
and cultural texture. There 1s an irresistible urge to
go forward. A rationalization of life is considered
pressingly necessary and just worthwhile to attempt.
‘And in contrast to the stage of stagnation and dis-
illusionment preceding, the new rationalization may evi-
dently appear to be radical or'revolutionary. Be it what
it may, the consciousness is there that new lamp-posts
' will have to be erected to mark the milestones of new
- Progress. The spirits are eminently high ; the architects
are ready. Yet there appears to be a lot of fumbling
- and faltering, groping and wandering for what is
' definitely to be built. The road is however decidedly
uphill. But if the explorers can proceed with the right
' kind of props in their hands, there are clear prospects
of success. Have our explorers got those right props?

i It is common knowledge that Islam as a religion
« can hardly be understood in terms of rites and rituals ;
. since in its real perspective, it serves as the motive-
] power to govern all sectors of life, individual and
E ._sc:c%al. At the same breath, it may be emphasized that
;_socml evolution and cultural progress based on Islam
:‘ii_'g;annot necessarily be isolationist in character. .Our
-Z;E-,_Social and c'ulturgl life can hardly stand but on the
§ foundations of the synthetic faith. The currents and
\ ndercurrents of that spirit and fg,'i"c-h,pfm?id“e'thé best
RO | - ‘
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stant dredging. So the latter appears to be the only

- narrow but apparently spacious stream ? That gives a
= clue to the insignificant part played by Muslims even
_i In that traditional patchwork of seeming cultural

1s unimpressive and cannot hope to stand world con-

- through the right type of social evolution that remark---
_ ,able cultural Strides can be possible.
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feeders of the flow of life in any sphere. But—thijs is a

very important ‘but’—popular understanding stumbles
and fumbles in this. For, ordinarily, what is found in

practice is the bottling up of those currents and under-
currents into two watertight compartments labelled
"religous’ and ‘social.’ And the hidden (because
general and underlymff) broad currents of the ‘social’
stream are comfortably lost sight of. while the other 1; |
current is given extraordinary formal attention and is g
made more and more spacious and embracing by con- ‘\

l

|

manifest vital force which invites and warns every
individualand institution ; and, topping, all, it asksthe -
social domain to build itself with this energy and no

other and commends culture to derive its strength and § °
beauty from this source and no other. It is here that
a big bewilderment grows and serious hurdles are
placed in the way of the architects of culture.

Can culture in its myriad wings of arts and
literature, music..and architecture and so on.be given
its true colour from the dyes of that onesided and

strides before August 14, 1947.. What isdefinitely ours

tests. Over and above, taking. things as they are,
prospects of spectacular achievments in cultural fields .
are hard to think of. For, social life is the real labora-

tory for inquiries into cultural progress; and it is

A searchmg self-analysm W111 show that there is {4
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‘appear from an analysis of our past, decayed and de-
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n;}thing wrong with Islam and Islamic principles Vis-

g-vis rich human culture. It is worthwhile to repeat
that Islam stands for not merely religsious doctrines

'but on the more important side of it, stands for a well-

ordered social system having a rigshtful province for

rich culture. A synthesis of the two main forces en-

sures real glory and real cultural stature. The glorious
chapter of Islamic history bears witness to how that
wonderful synthesis could be brought about 1n practice.

Muslim life in the subcontinent of India, it will

reriorated in the real vitality of synthetic cohesion
with an imperceptible gradualness till it was stunned

by the loss of political sovereignty at last. That-was
a blow deadly enough to cut the disintegrating entity
into two pieces. The religious force and the social

' force were thus cut asunder and sent adrift. But
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gradually the hold on the social sector was lost which
was a death-knell for social evolution. Hence, by and
large, Muslim life recoiled on the only piece left, viz.,
the religious force, and made it all its treasure. The
leading groups and classes sought a corner with a

- sense of frustration and resentment; and that explains

—_—

a great deal of the over-emphasis on the ostensible
formalities of religion on the one hand and Sufism of
-various complexions onn the other in the pre-Renais-

“sance period. It was however tinctured with some

sporadic sparks of an awakening of the real self. The

! -

undercurrents of the Sepoy Mutiny and the W ahabi

Movement are but the landmarks of that awakening

which made Renaissance in its full vigour possible.

':T_he' forces of Renaissance sublimating in the demand
for a Muslim homeland in Pakistan were all echoing
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and re-echoing the urge to recovet thelost treasure s
and it is this urge that worked like Aladin’s genii'to |
earn: and stabilize Pakistan within S0 unbehevably \

short a perlod as that | - - I}giﬁdfl
Now we have got back. the lost treasute of the: ‘il (;h;
social force indeed, along Wlth the treasure-island of i
lndependence itself. But obviously :we do not seem .
to have succeeded in integrating the recovered piece | ”
with the plece In possessmn As yet, it appears that . (
the piece in possession is working as an isolationist, A\ﬁ J

~ its jurisdiction to the borders of the frigid formalities “||
of the ‘oughts’ and ‘ought-nots,” of rites and rituals )

and hairsplitting controversies about doctr1na1re‘
subtleties. -As against that, the new generation, very
poorly convinced by that piece of religious onesideness;

seems to be far more alienated now, on the first ﬂush'

of mdependence by its excessive zeal for progress
whlch means to it-—not’ unnaturally—-the materialistic
prosperity of the Western brand. As a result, it ap-
pears that the horses are drawmg the cart each in the
opposrce dIrectlon. e

‘-‘__-..-d_—-_.ﬂ"
— =

é@m %.

DR The synthetic life of real progress is yet to
be evolved; the ‘balanced outlook is yet to be
77 cyltivated.  What has got to be realized 'is thatt
_ social evolution is -as .religious as religion -itself ;.
~ and., progressive pursuits divorced from sp1r1tual
ends are hardly worthwhile.  Islam,- as is pOpuJarly;
“known, .is much too narrow for a synthetic life of {
progress and ‘culture ;. and the .social life as -we I

find. today is -ill- developed: and hollow. The. latter i is %
W1thout egsentml spiritual roots and hence unable to i
bear} thg desn".ed frmts of rich culture ; and the’ former ! q‘
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CHAPTER ONE
MUSLIMS IN THE WORLD OF TODAY

Foggy Outlook

TO THINK of the world nowadays presents a prob-
lem or a puzzle. It is passing through a critical stage :
+he outlook is bleak and grim-—so they all say. That
is all centering round the hypothesis that a siddy race
has been whistled out between godless Russia and the
Leedless West—a race .In which the needless rigours
of the one and the heedless forces of the other provide
weapons and counter-weapons for a deadly contest.
Drums and trumpets are said to have been beating and
blowing to score points on either side of the pot and
the kettle. All the countries of the world, conven-
jently enough, are considered divided into two: the

fMundemacraM the fowl of the democra-
tic: and that Is because the division is made either by
fish or by fowl. Be it what it is, some non-violent
but colossal conflict is evidently in progress and has
‘been termed * cold war ” heavily charged with exces-
sive chilliness at which the intellect shivers and the
spirit of faith is <hrouded in befoggedness. The com-
mon hearts cannot help gasp before being completely
.~ stifled and cry: “ What'’s behind this clap-trap wordy

| __intellectual fog 2"

That cry unheard, the big fog continues to sain
density and awe, curiously blended though with vain
cheers on the one side and sombre silence on the other.
4 - It does not help matters to count the failures of one
3} — side on the basis of * popularity contests”™ in some
: religions or successes of the other on the basis of the -

1,
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2] ISLAMIC SOCIAL FRAMEWORK

first, doses of the Marshall-brand ointment on some of
the sick brows of Europe. The general bewilderment
goes on as strongly as ever, And the intellectual and
spiritual background stands deplorably blurred. Appa-
rently, therefore, life in general seems to have been
| divorcegl from the receding background, as.if to be
ruled over by the high principles of materialistic eco-
Nnomics. |

Economic Plight and Communism

Hence now more than ever, the economic ills
of the world are standing out extra-prominently. At
present, there are too many economic sores to be heal-
ed up in the globe. The Western diagnosis of pure
or mixed democracy is alleged to have ill-suited the
" needs of the war-scarred and backward territories, par-
ticularly in Europe and the East. In fact, the influence
of Communism seems to have increased appreciably in -
such regions. Winning by benevolence had been the |
manifest policy adopted and it has ironically replaced
the old “ beggar-my-neighbour” attitude. In that
“seramble” for benevolence, ravaged Europe was lucky
enough to receive the first attentions of the West
(now synonymous with America), while ruined and
n;glected Asia seemed to have fast receded from her.
So new gestures, new policies, new plans, at least 1n )
‘theory, have naturally been adopted to meet this grave i"j ’,
threat of easy walk-over in the East. The lessons of 3
China are being underlined off and on; and precautions
to tighten the girdle of security around South-HEast
Asia are known to have been advanced by tmportant
circles.

In reélitj;,ffhé@,meﬁﬁce looms larse. Unless posi-
‘tive efforts are made to give substantial relief to the

e T l .
1-.,,-'*' S , m L
| - _- Y. X
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MUSLIMS IN THE WORLD OF TODAY . [ 3

sickening economic plight of the peoples of the East,
the potential menace can scarcely be disposed of by
any comfortable pretext. When living standards are
frightfully low, it is futile to persuade a people to
refrain from seeking a short-cut to higher standards.
Whether those tidal waves are likely to dash against
the shores of India and Pakistan are, however, interest-

ing, warning-provoking issues.

But by now it has become common knowlege that
Islam has no guarter for the godless cult of Commun-
ism: and hence Pakistan is securely harboured in her
spiritual fervour and faith. Faith and spirit might have
been crucified somewhere else on the altar of reck-
less materialism, but not so in the Muslim countries.

Present Muslim World and Communism

But is that “the truth, the whole truth and no-
thing but the truth ? " Are the Muslim countries com-
pletely free from the ill of poverty, avarice, exploitation
and inequalities? We cannot probably utter an un-
‘L “doubted ‘Yes.” The reasons are obvious.

b " Pakistan has only lately come out of the imperial
orbit of Great Britain. And fcountries like Indonesia
in South-East Asia are yet to stabilize the status of in-
dependence. One can hardly expect ready application
of Islamic principles in such countries in the East in-
cluding Pakistan.

What about the Middle East Muslim countries ?
Can they be said par excellence to have practically ap-
~ plied all the Islamic principles, exhibiting the perfect
- Islamic framework, nurtured by the genuine spirit of
Islamic Socialism ? Unfortunately, even to a casual
observer, the general social and economic outlook of

Marfat.com



4] ISLAMIC SOCIAL FRAMEWORK

these countries will appear to be far otherwise. Eco-
nomic foundaions of these countries are yet to be
developed on sound lines ; since the living standards
are unimpressive. Victims 1n the nice chessboard of
* power politics,” they can hardly present d lively pic-
ture of strength, unity and organization.

A realist knows that as an economic palliative,
Communism grows in the filth and squalor of poverty
and is promoted by the absenceof a powerful synthetic
faith. Can he feel safe to conclude that the Muslim
world is most securely barbed-wired against the menace
while the synthetic faith itself is just feeble 1n prac-
tice ? He has, however, no doubt that Islam translated
into reality in full measure can serve as the surest
bulwark against Communism. Why this contradiction
then ?

Principles and Practice in Muslim Countries

The contradiction arises out of the difference be-
cween theory and: ‘practice as it is ordinarily under-
stood. But there is no such thing as “theory and
practice ” in the Islamic way of life. Islam has given,
as:is ‘well known, a good many fundamental principles
touching different sectors of life; these are not to be
confined, in a theoretical fashion, to pious academic
discussions but to be practised cent per cent with all

the enthusiasm and love of living them through:
Principles to be principles are to be transformed into
actual applications in the desired spirit. Hence 1in
Islam, principles and practices—amal—together form.a
common conn}otatig_n at-bottom. And in this the pre-
sent Muslim countries are greatly lacking. That is

why the present offers an awkward contradiction and

Marfat.com
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MUSLIMS IN THE WORLD OF TODAY [5
the past giorious era supplies the only source of inspi-
ration and hope. The past is the proud heritage that
demonstrated so fully the coherence between Pprinci-

ples and practice.

~ The Islamic framework demands
ment of individuality on the cne hand and collective
spirit on the other. In an economic environment
freed from private landlordism, capitalism and econo-
mic exploitation, private enterprise and state under-
taking provide the real economic Props; but the
collective spirit is sO sweepingly'pervasive that what
has been «called © social conscience” by English

economists is but a hopeless match for it.

perfect develop-

That collective spirit which 1s the crux of Islamic

Socialism could be produced thirteen centuries ago,
" hecause no confusion was allowed to creep in between
onds and means. Ends and means must be keptin their

proper places; otherwise evaluation of socialand moral
values is likely to be ridiculously distorted.

Marfat.com

In these days nobody hesitates, it luck favours him,

" to amass wealth for wealth’s sake, pile up riches for

riches’ sake and hoard for hoard’s sake. against which
the Qur’an has sounded repeated warnings. But, after
all. could such questions arise at all, had the means

‘been closely guarded against their abuses as ends Or the

social ends against their surruptitious degeneration Into
private ones?

Take, for instance, money. When anybody is ask-
ed, “ Tell me, is money @ means or an end ?” he is al-
nost sure to reply, if at all hecan reply, ™ Yes, it is only
a means.” But he will probably not hesitate to treat it
as both. Why? Roughly, it may be said, what men
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want to derive from money is happiness, called ‘utility’
in the economic jargon, which is bound to diminish
with additional holdings of money. Yet, why do we
pile up bags and bags of money and swell up bank
balances? The reply may be: ‘‘Money seems to-us a
defence against ‘the slings and arrows of outrageous
fortune,” and we try to pile it up as men pile up sand-
bags against a river that threatens to rise and over-
whelm them.” This is a real paradox and originates

from a wrong conception of standards of living, and

happiness and security.

Happiness and Living Standards

A modern Western writer says: * Real happiness
18 @ mysterious visitor whom only the very wise among
us know how to invite but who sometimes drops in
uninvited.” The modern man does not take much

N ‘ . .
notice of the pregnant proverb: * Much happiness 1is

overlooked because it doés not cost anything.” All
this, indeed, is closely linked up with general attitude

to life. Is this btief span of life an end in itself or just -

a resting-place in that etesnal journey of the soul to
help enrich. life in its evolution? Does a man pause

~to-think :

—_——

R From it (the earth) did We
Create you and into it |
Shall We return you
And from it shall We

Bring you out once again ?
_ | (The Qur'an, xx: 55.)
~ If no mistake is made in perceiving the goal of

. and attitude to life, there will be none but takes the

wise or correct viegw of the sort of life to be led and
the nature and measure of happiness to be attained.
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- MUSLIMS IN THE WORLD OF TODAY L7

And then, can money, among other things, be anything
but a means or a device pure and simple ?

In the living present, when an old farmer In
America expresses his notion of the high cost of living

 bysaying: Lady, look around you. Itain’t the high

‘cost of living. It's the cost of folks living too high,” it
may not evoke anything but laughter. But in the
changed outlook of faith and in face of a modest but
correct living standard popularly knownas that of plain

~ living and high thinking, such expressions are likely to

be fundamentally real. If the “music of the spheres”
is clearly visualized, the subordinate tunes will easily

adjust themselves with given techniques.
Living standards, conceived in the Islamic organi-

_ zation, are necessarily interwoven with spiritual har-

mony and hence must needs be based on a rationaliza-
tion of human wants. A rationalized modest standard
will not leave room for “folks living too high.” But
high incomes or large acquisitions Dy honest enterprise
are not to be banned; for they are not intended to pro-

" mote “personal ornamentation” but the substantial
- “excess” 1is to be held as a liability trust for the social

unfortunates and hence to be spent for their welfare

(which is 12 sabili’l-Lah).’

Forces, Economic and Spiritual

We are livinginaworld which is said to be utterly
gain-crazy under the sway of the mighty force of the
economic motive. This economic motive has found
in the scientific and technical progress the real Alad-
din’s genii to transform and shape out man's material
destiny in a sea of miraculous plenty and power. The
distance traversed by this motive so far has rendered
it exceedingly remote from its mother, the spirit. And

1 -—
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8] ~ ISLAMIC SOCIAL FRAMEWORK

many are naturally posing the interrogation: Can this
distance be bridged now?

To my mind, there is nothing inherent in the eco-
nomic farce to run counter to the spiritual one, if only
the spiritual force is given as free a play as the other.
However material and dismal the scene of economics
may have been dubbed, as yet it can never be condemn-
ed for confounding the means for the end. Has the
economic force asked anybody to consider money as
anything more than a medium of exchange ? It has on
the other hand pointedly defined it in a non-matetial
fashion: ““Money is what money does.” Economics
is fundamentally a rationalized attempt at meeting
Aumerous ends with “scarce means that has alternative
qses.” Further, of late, human welfare has been very

i ntimately asscciated with economic activity or enter-
prise. It requires one more step to rationalize the
numerous ends with proper incorporation of the
spiritual ones. If the spiritual ends lie veiled as yet,

that is due to the lack of active faith and spiritul fire
in the Western writers. It 1s the role of Islam to lift

that veil and usher in a new order.

L:‘ " Islam’s Role in the New Order of Balanced Life

W hat Islam aims at is a balanced life—a life re-

presenting the equilibrium of social forces. It is not
an equilibrium between demand and supply merely, but
. most satisfactory stage of balance and equipoise be-

+wreen the economic and spiritual forces. Left to itself,
the economic force is likely to unleash the frantic fury
of a fanatical devotion to gross material ends. Spiri-
tual values aréthg onlystabilizing factor that helps set
things in a hafmonious whole and flawless order. It

Marfat.com




- aUSLIMS IN THE WORLD OF TODAY [9

is left for Islam to supply the missing stabilizer.

There is, of course, a stage in which the economic
force is bound to exert a preponderant influence in
that social equilibrium ; and other forces are likely to
appear extinct, “Man,” very aptly says George Bernard
Shaw, “is at his most economic when hungry, cold and
naked.” When this stage of grim poverty 1s over, new
influences begin to work actively. Thereasons are beau-
tifully put by Shaw again: “When you feed, clothe,
and house him, however miserably, he ceases to be
wholly economic and becomes a creature with aspira-
tions and scruples, with a conscience, with ‘views,” with
‘passions and prejudices that are all immaterial and ir-
rational. that is metaphysical.” Hence as the develop-
ment of a nation proceeds from the bottom stage
upwards, the spiritual force may be called upon to play

~ a progressively increasing part; for " poverty is dole-
fully satiable, prosperity is practically insatiable.” With- -

out the blissful control of the spiritual force, the

] “ insatiable ™ craving for material prosperity can hard-

ly be made to yield the glow of happiness. There is

| thus an unchallenged province for faith and amongst

faiths Islam can most eminently fit into the social
| equilibrium. |

It is really heartening that winds have started
blowing to favour that new order. Changes in outlook
| are discernible : arrows of new light have begun to
1 plerce the gloomy fog. The realization is dawning
’ that so far there has been too much achievement of

o material strength and prosperity and too little of the
i real source of strength and happiness. Even the most
:! - prosperous part of the globe is fumbling with the

i words: “With enough of almost everything, what we
k have too little of is the personal practice of an action-
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producmg bellef in Almighty God and a knowledge
of the availability to us of His guidance.”

The potential dangers of an atomic war have push- \
ed the possibility of one into the remotest future, and i R
have convincingly driven home the futility of the R
wild technological and scientific research rushes and - \*
prosperity drives. Statesmen today stand stunned,

and scientists alarmed. War has got to be avoided and
endurmg peace has got to be built up. So it appears f
that the materlal prosperity of modern standards is
meanmgless without the intentions of wat. |

The Soviet counterpart of the world contest is 1
similarly embarrassed with a degree of reserve support-— 8
ed by regimentation processes and the *iron curtain.”

Some individual freedom-lovers have voluntarily es- |
caped the regime just because they are now with ‘views.’ \
The reserve and the regime without spiritual founda-
tions are still associated with a measure of success,
since they are a sequal to yet too low living standards
in Soviet Russia, on which the economic force has a
mightier influencethan the spiritual. So spiritual re-
vivalism and reorientation®may here be submerged or
suppressed or delayed, but not too long. And stirrings
are known to have begun in the new direction. Again,
understandably, it is just possible that the Muslim-
dominated states at least will rally with the new forces
- of light; and in the fullness of time, the Muslim world
seems to have grown alive to t:us.r Welcome s1gns

indeed.

Thus it appears that the perturbing aftermath of
the war, rather than the war itself, has tugged . the
components of- the world towards the final self-analysis
of boundless hope

Marfat.com
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Faith and Hope
For the cause of enduring peace, merely economic
_ and political measures can at best be “indecisive pal-
.. Liatives.” Refreshingly, the eminent scientist, Dr.
| Charles Steinmetz, when asked what line of research
would see the greatest development during the next
fifty years, said: “I think the greatest discoveties
will be made along spiritual lines. Some day people
will learn that material things do not bring happiness
. ~nd are of little use in making men and women creative
and powerful. Then the scientists of the world will
; surn their laboratories over to the study of God and
t prayer and the spiritual forces which, as yet, have
L Leen hardly scratched. When that day comes, the
':' world will see more advancement In one generation
" ¢han it has been in the last four.”

A Muslim may confidently hope, when °*that
t day " comes, Islam will provide ‘‘the greatest dis-
: coveries.” But before that conquest of faith, will it
' not be meet for the lslamic countries to revitalize
themselves ? Their living standards are yet to be rais-
" ed to approximate the golden mean to which the over-
- prosperous countries may condescend to drop for the
| sake of faith: and that has been echoed in the
(Qur'an .

Eat of the good

Things We have provided

For your sustenance, but

Commit no excess therein. (xx: §1.)

‘When the demon of the economic force will be
- thus chained by shattering the chains of poverty and
- the real spirit of Islamic Socialism enthroned, it is then
and not now that their examples will be * the external
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expression of inner convictions.” With faith and forti-
tude can be acquired concrete hope. Let Muslims
develop themselves with unfaltering faith and forti-
tude and then hope while praying :

O my Lord, advance me
In knowledge. (Qur'an, xx: 114).

Then the world may come to their doors.
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CHAPTER TWO

THE PART THAT ETHICS PLAYS IN
| SOCIETY

Idealism in Social Life .

IN Plato’s Republic, there was idealism that, like

Shellye’s skylark, could not drop down from the clouds.
Aristotle’s idealism in his conception of the ideal state

was, however, tempered with realism and hence, like
W ordsworth’s skylark, could descend to the dusts of
| the mortal world. In the latter’s scheme of things,
sood citizens by being good citizens are not enough
for the purposes of the state; they are required to
be good man, too. Hence, it may be said, from those
days began the stages of true evolution of human sciences
' definite relationship with ethical ends. Political
administration and social organization, therefore, could
~ hardly be conceived in isolation from ethics, nor could

life itself be lived away irom it.

Since then, blends of this approach to social life
| have tended to appear in different proportions, swing-
* ing, like pendulums indeed, between the extremes of
’ aggressive abstractionism garbed in moral philosophies
b and unmized materialism represented in the scientific
" social sciences. Kant, Hegel and others of their school
i are well-remembered for their pure ethical analysis,

¢ while Marx, . Engels and Kropotkin for their pure
b material approach. Curiously, even in the eighteenth
?! ~ century, the renowned French philosopher Helvetius
B writes " ‘Morality is only a frivolous science, if it 1s
l% not combined with politics and legislation.” Even:
Ay :
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recently, a notable American historian wrote a volume
to prove thaty 'not only does moral progress constitute
the very essence of the histrical movement, but the
ethical motive presents itself as the most constant and
regulative force in the evolution of humanity.”

Forces of history cannot be stemmed, indeed ; and
changes and counterchanges in techniques do charac-
teristically follow. W hat the French -thinker Helvetius

broughtto light was a fundamental discovery about hu-
man behaviour—self-interest, which, however strange
at first, led to its logical conclusions at the hands
of Bentham and Mill and came to be christened as
utilitarianism. That again passed through various stages

" in the economic sphere, later to give way to the recent
approaches of ‘welfare state’ and planning in the most
.material sense.

But at whatever end. we observe, it is a stark out-
standing characteristic of modern days that ethics or
judgment of value stands divorced from fact or con-
crete institutions of social life. This divorce between
the two groups that specialize in each wing separately
~tends to appear rather highly anomalous when concrete

- details are faced. The social scientists, justasengineers,
" are now-a-days said to be equal to all types of hercus-
lean tasks of looking into what is and handle practical
problems like soil erosion, nutrition, pest-control, flood-
control, increasing productivity per acre of land. But
they can, as even Marxists. say, lead us nowhere when
they are asked the institutions ought.to be. The ‘ought’
has been completely divorced from the ‘is* which is
very a]lurmgly called- ob]ectlve scientific analysis, and
they seem 1rreconc1lables S

-

b o

- -

1 .
T . .‘-l—.-.i
- .
[~
. = . - ... . | . PR I [ O TR g T

Ma;rfat com



THE PART THAT ETHICS PLAYS IN socIETY [ 15
Marxism as a Remedy

T+ has been aptly pointed out by Howard Salsam:
“ From Thomas Hobbes, inspired by seventeenth cen-
tury physical science to construct a mechanics of human
social behaviour, to Herbert Spencer in the nineteenth
century, who sought to solve all ethical and social prob-
lems by the biological touchstone, survival of thefittest,
there is a persistent attempt to iree ethics from super-
natural origins and sanctions and to root it in the
' nature of man and the world at large. Looked at his-
torically, this whole movement promised much and
achieved little!™ It is supposed, it was only left for
Margism to offer the real basis for conciliation be-
tween fact and value making, as is argued, both fact
.nd value scientifically determinable through ‘a scien-
vific theory of history and society.” A completely
scientific materialist approach to human life is regarded
as the magic-key for producing the miracle of adjust-
*-' ment between ethics and social sciences. '

. But can a doctrine, professedly materialist, appre-
ciate the forces of historical movements, so constantly

p motivated by ethical non-material factors? Apart
| from the obvious fallacy of treating all needs of hu-
\  manity to be passing through the single keyhole of
i - materialism, is it scieptific in any sense to observe
all material and no moral forces in the historical
changes of the world? It may be frankly admitted by
these social scientists, if they care to, that moral and
“spiritual values cannot as easily be determined as coms
modity values. But that is hardly any justification
for blindly writing off the former ones and pretending
with consistent material needs of humanity, On the
other hand, if Marxism seeks to analyze merely the

Martat.com
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materialistic aspects of history, there can scarcely be
any meaning in evolution. Evolution, however, may '
be understood in mechanistic terms which will be far | B
away from the spirit of progress and can at most be a | §
subhuman process without promises of ideal society. \

Islam and Marxism

Contrastingly, it deserves notice and stands ana-
lysis that Islam provides théreal adjustment between
the ethical and material needs of life in which Marzism
has naturally feiled. Marxism, on its negative side,
has taken a boisterous advantage of the conflicts of the 1
capitalistic structure of society. But Islam has scient1- l
fically provided its social safety-valves in the wonderful “
principles to help a spontaneous absorption of any
tension between interests. Islam will never allow the
principle of competition to be used as a biological
instrument, as was desired by Spencer and Bentbam.
Careful study of history shows that new approaches
and new techniques were invented in the pastinacknow-
ledsement of the’ madequacy or inefficiency of older
ones, but they themselves in their turn were carried to

~Jogical extremes, giving rise to vicious excesses and
ﬁlg:lgantlc social evils. Marxism is no exception to it,
' as is also capitalism, and hence is liable to be replaced,
in consonance with historical force by some other
technique or ‘ism.” But Islam, in letter and in_spirit,

et e ey S e - B

_is a systematic _and successful attempt  at and ever-
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of any pruning and replgggment When endeavours
were made in the past ‘to root ethics in the nature
of man,” they prgved abortive, since these experiments

were made.in the green-rooms of one-sided life—
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THE PART THAT ETHICS PLAYS IN SOCIETY [ 17

one-sided because a part was consciously separated from
the spiritual environment which is the vital soil for
successful ethical experimentation. The environment
of such success is rooted in the Is}gmi?wﬁh'iléébpﬁy
of life, which is both subjective and ob]ectf{re

—y -
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Laissez faire did nottake along to spend its utility

up and to invite modification, improvement and, in
some cases, replacement. The force of unregulated

competition is no mote regarded as the determinant of
111 human relationships, social. economic and national.
Clashes and conflicts in the sphere of these relation-
ships are now sought to be removed by the deliberate

creation of a moral atmosphere of cooperation, and
2chievements are made through careful planning. The

o g BT

Islamic framework, Iﬂggppilyu_jndeed,,_.affers.1._maxi_1_1;ym
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scope for such deliberate planning by _ eliminating
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real stabilizer of the spiritual-cum-moral force in all

-.r

purstits including material. Starting on a domestic
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basis. sach needs of co-operation and planning have

tended to extend increasingly to the international

plane; political, social, economic, and cultural planning
has been gatherﬂ momentum on a world basis, of
which the myriad-winged U.N.O. is just a concrete
beginning. In this context, it is to be observed that
the universality of the Ls__lﬁabgj_g;p;mgiples-suggests*the'ir
general application to mankind as a whole and hence
is based on the assumption of the world as a unit. If
such ‘compatibility with worldwide progress on all
fronts can be combined with the pursuits of the
ultimate objéctives of human life as such, can the
orie-sided designed analysis of Marxism stand compari-.

son with Islam as a comphrehensive social science?
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( Is a Level of Civilization 0

We are at one with Howard Selsam, an admirer of \
Marxism who in his Socialism and Ethics says: “No b
mechanical standard, such as an index of the industrial }l
and agricultural output per worker, enables us to \
measure the level of civilization and thus the moral ;
well-being of a people.” It is only through the opera- f
tion of the Islamic principles that the fullest deve- B
lopment of ‘man’s varied potentialities’ can be possible
—not merely the static social stability conceived by
Hobbes, nor the abstract and hedonistic goal of ‘the
greatest happiness of the greatest number,’ nor even
the mere material development of human life aimed
by Marxism. The optimum level of civilization, em-
bodying the maximum moral well-being, can never be g
aimed at without spiritual and rooral development to-
gether with the basic material development of a people,
~, nay, of mankind. Fundamentally, the Islamic approach

- 18 free from the mythical supernaturalness .of old sys-
tems and equally from the medieval inexorableness of
the laws of nature. It is just natural and human as
also peifectly balanced and scientific.

-
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Apphcatmn of Principles

0 Paradomcally enough the Islamic principles are
not, -by any stretch of imagination, associated with
_ greatachievements of modern standardson the material
- development front; but much of our pride is built
. upon -the axiom that Islam, and hence its principles,
represent a perfect religion (innad-dina ‘indallahil
Islam). * The Islamic principles descending from Divi-
nity are, indeed, perfect and absolute ; for no conceiv-
able measure of progress in c1vlllzat10n can. .hope to
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THE PART THAT ETHICS PLAYS IN SOCIETY [ 19

" dispense with them. But it should not be fbrgotteri

that the records or traditions of their application are,
in fact, relative to the physical, social and economic
environment of relevant times. Naturally, therefore,
the applications of the past, standing as concrete in-
stitutions as they do, should not be confused with the
actual principles, nor should they be treated as the
only forms or alternatives of application possible.,

Islam seeks to build an economy and society at a
safe distance from colonialism, racialism, imperialism,
narrow political nationalism, caritalism and all forms
of exploitation and inequality. The broad principles

-q-.-..—--- ool a

of equality, brotherhood and social ]ustlce are certainly

to be applled in ralsmg the c1tadel of Islamlc democracy

are to be adopted within the framework of monarchy
or oligarchy alone, if they happened to be associated
with monarchy and oligarchy inthe past, and the evolu-
tion of democratic institutions of subsequent days to

~ be unhesitatingly ignored. There is nothing particu-
larly sacrosanct in the past as there is nothing particu-
~ larly ominous in the present. If really progressive
... Institutions can be well fitted in in conformity with

the absolute principles, there cannot be anything more
welcome and more beneficial. When the modern man
has taken immense pains to evolve new institutions

 which, again, have to stand the test of time, and
Muslims, in reality, gave up initiative, aversions to

these new institutions, unless they are repugnant to
Islamic principles, are simply meaningless. The spirit
that has ever pursued the unknown with success.

~ whether embodied in the conquests of the Antarctica

or in’ the unmedsurable bulk of researches in human

'
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I
|
}
knowledge deserves appreciation. We read the Qur‘én 1
and learn: -

Do not the unbelievers see \
That the heaven and the earth 1
Were joined together (as one S 7
Unit of Creation), before \
We clove them asunder ?

We made from water . o 1l

Every living thing. Will they - R

Not then believe? (xxi:30.) | 1
And, on analysis, we find these prégnant words of &
Allah to be directly related to the truths of physical {

science, réferring to the mysteries of the solar system t
and. the astronomical world, and also to the truths of
biology, hinting at the mysteries of protoplasm and 3
‘predominance of water in the evolution of life as a i
whole. Have the physical scientists and biologists
done anything wrong to -work up-the labyrinth of
details of the same problems as set out-in broad out-
line above ? They have rather made the words of
‘Allah and hence His creation more understandable. .

If. however, in the process of experimentation, the /4]
{ 7L
g

ol

3

..i--

“faith in the Creator is lost somewhere and definitely
~ hinders His ‘ pattern of creation,’ these are real lapses
against which proper caution is required. And, frankly g
speaking, that is how Islamic principles can be brought o
in line with the modern sciences and arts ; which, how- i
ever, means running the race of knowledge with pro- -
gressive nations and excelling them in their evolution.
-  Avpart from the domain of modern sciences and
arts, we ma} sefer to another instance of the broad-
ness of Quranic guidance, and that is about ordinary

Martat.com
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" living 1n an ethical b.ackg'r'ound. “The Qur’an says: -

Say : The things that my Lord
Hath indeed forbidden are :
Shameful deeds, whether open
Or secret ; sins and trespasses
Against truth or reason ; assigning
Of partners to God for which
He hath given no authority;
And saying things about God o
Of which ye have no knowledge. (vii: 33.)
The ethical principles embodied in these words are
,undoubtedly of u_niv_ersal appeal and above any scepti-
cism from any quarter. But controversies are almost
inevitably to arise when one- proceeds to determine 1n
~oncrete terms what are the shameful deeds *and what
are the concrete modes of behaviour that can be
treated as ‘sins and trespasses against truth and reason.’
It is no wonder, then, that wide differences of opinion
had occurred among the orthodox schools of thought
classified . under  the four heads of Hanafi, Shéfi‘i,
Maleki and Hanbali, and they touch every minute
' detail of human conduct. What is striking is that
. - even these differences of views are invoked so very
profusely "to settle the disputes of our contemporary
r life. Itis yet to be shown ¢ the voluminous details
" of injunctions and prescriptions are to be treated asa
static code of rules for all times, stages, conditions and
circumstances, Of ‘to be viewed in the light of their
relativity to their own cbjective background in the
past and to be interpreted in new terms of the changed

background without any sacrifice of principles. Our
new researches should indicate the highlights of the

ways how this can be practically done. It is then that
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therace for the fullest attainment of civilization (based
on both material and moral development) can be run
i and ., he pride of the ideal heritage may be established.

E, « Goal of Ideal Civilization

it Having thus conceived, it is not difficult to visu-
alize the role the Islamic principles can play in the
fit ethical perspective. It is a concrete plan for Islam,

not merely Aristotle’s philosophizing, that sood citi-
i zens of a state ought to be good men, too. FEach
member of society, imbued with the right spirit of
‘righteousness’ (cf. Quran, ii: 177) is intended to
~develop a dynamic personality to justify the dictum,
as Kant has put it, that ° man must be used as an end
only, never as a means.’ The Islamic blend of rich
subjectivity and powerful objective urge will, there-
fore, guarantee not only the use of man as an end;
but the reaching of the goal of ideal civilization.
" But before that much leeway has to be made up towards
salvaglng the guiding subjectivity from the morass of
disuse and unmeaning use, and establishing convincing
records of obj ]ectwe weltare. The Qur'an reminds us:

If God hud so willed
He would have made you
A single people, but (His
Plan is) to test you in what
- He hath given you: so strive
Asin a race in all v1rtues (v: 51L)

The different groups and nations of the world
_have 1ndeed produced robust achievements on. a
level of civilization, never perfect though yet. Slgm,--
_f1cant1y, the directive conies from Islam to ‘strive as ~
in-a race’ .to rqach the goal of perfect cwlllzatmn,
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THE PART THAT ETHICS PLAYS IN SOCIETY [ 23

hased on material welfare for all fed by spiritual and
othical motive powers. Hence it is a plain truth that
Tslamic idealism is not merely an ‘ethereal minstrel.’
This skylark does not drop from the clouds off and
on, but dwells on the mortal earth to sing in ‘full-
throated ease.” And the melodies are hidden in our

strivings.
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MUCH attention has been focussed in these days

of Islamic revivalism on the proposition that Islam
provides a code of social and individual behaviour and
hence social and individual development, covering a '@
very wide range of human knowledge, and fails in the \
provinces of a sood many social sciences including |
ethics, politics, economics, sociology and others. Why 11
is it. then, that social progress could not be maintain-
ed in the Middle Ages? And, can it be confidently |

expected that Islam has to contribute to the new pro- ]
“gress of the new era?

e moal = ===
]
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Decline of Muslim Social Organization

The world has tasted many variants of culture and
civilization and had been constantly in pursuit of goals

Z T
:,{_,‘ I E.';ll‘.‘l...'. [ v a!l-.- ot

co achieve real order. The goals as ends changedfrom i
% time to time, indeed, but means changed spectacularly, (!*Z
- marking victories and defeats of different sets of fz’i

ideologies. In that history of ends and means, it can  ".{
be remembered with satisfaction that Islam once led t7d
to the ‘convulsion of the world’ in thoughts and ¢
philosophies, 1n :deal institutions and natural human- ¥
:sm. That code of social and s dividual behaviour and fa
development invited all-sided cultural progress and
immense advancement in: social sciences and techno-
logy. Those mgnumental practical achievements, how- %
ever, gradyally went on declining and later tapered &2
intoin significance. Some sOIt of a real vacuum resulted U3
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from the stagnant stupor; and historical forces, hat-
ing any vacuum as they do, shaped out, in due course,
new philosophies as practicable means to ends. It is a
sad truth of history that, many centuries back,
Muslims surrendered their initiative to newcomers and
consequently have not only been outstripped by others
but pushed behind. The door of iitihad, as pointed
out by the great seer Allama Igbal, has been closed;
the departure from real principle of Islam and deca-
dence of Muslim social organization has been marked
by an overwhelming tendency to hold fast to certain
Yifeless forms and formalities, if at all, to the skeleton
of Islam and not to its spirit—that again more in the
sphere of individual religious life than in other no less
important spheres. Such mechanical adherence having
failed to produce results, the worst evil followed :
Muslims lost faith in themselves and in the efficacy of
Islamic principles. On top of all, this meant not
merely a disintegrating process in the invincible cita-
del of the Islamic world, but a very dangerous one of

. substituting the ‘easily acquirable vices’ of other cul-
- tures in its framework. The words of Mr. Tamizud-

din Khan, President, Pakistan Constituent Assembly,
are worth pondering:

“ Had Islamic society continued to play its leading
humanitarian role as in the early centuries, corrod-
ing cults and ideologies like divorce of religion

from politics, exclusive and aggressive nationalism,
‘race superiority complex, colour mania, capitalism,
communism, fascism, colonialism, and imperialism
would perhaps have never been born, or at least
we would have been saved the havoc that these -
and their repercussions have brought in. their train,
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. because Islam, true Islam, is the surest preventive

~ against as well as the master—remedy for all such
- 1115 ” |

So long as the force of Islam continued to be
powerful in world history, it worked out an expan-
sionist order based on a new culture,a new philosophy 1
of life, and hence ‘a new civilization.. The changes
brought into being were tremendous in nature and
appeared, in a great measure, entirely miraculous. Even
Western culture was very deeply influenced, and the
traditions of triumph entrenched far long into modern
vears, although the fifteenth-century medievalism could
well be regarded as its stemming barrier. With the
new world of Islam established on the Mediterranean
, shores: those influences could be believed to ‘continue
| even to our own day.’ —Besides, the conquests of
| Islam, with spontaneous absorption of the conquered,
on so wide a scale remain a historical wonder. The
German became a:Roman ag soon as he entered Romania
but the Roman became Arabized as soon as he was

*‘conquered by Islam. Why is this?

Wgstei:n Culture influenced by Islam . \
\
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Mr. Henri Pirenne, 1in his " renowned book
Mohammad and Charlemagne answers this question:

Arabs, who were certainly not more numerous than

~ the Germans, were not, like the latter, absorbed by
the populations of the regions which they had con-
quered, whose . civilization was superior to.their

" own. There is only one reply to this question, and
i 1t is of the'moral order. - While the Germans had

. nothing with which to. oppose the Christianity- of

!
| - “Here the great problem is to determine why the
t |
L
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the Empire, the Arabs were exalted by a new. faith.
I+ was this alone that prevented their assimilation.”

D _lﬂflﬂm:ﬁ Moral Pl:nil-ﬁsmlznl_lyr of Life |

Mussolini and his co-thinkers once tried to glorify
the cult of Italian Fascism with moral plasters in their
so-called philosophy which *conceives of life as a
struggle, considering that it behoves man to conquer

~ for himself that life truly worthy of him.’ But its mask
. dropped down when the point of what is ‘truly worthy’
could be followed. The worth of life, according to
this cult, lies in identifying an individual with nation
: and fatherland, and wanton sacrifice of life, unrelated
1  with any semblance of slpiritual idealism. They said :

« The man of Fascism is an individual who is
nation and fatherland, which is a moral law, bind-
ing together individuals and the generations into a

~ ¢radition and mission, suppressing the instinct for
- alite enclosed within the brief round of pleasure in
}  order to restore within duty a higher life free from
the limits of time and space—a life in which the
individual. through the denial of himself, through
~ the sacrifice of his own interests, through death
- itself. realizes that completely spiritual existence in
which his value as a man lies.”

_ . . e

"'mm

l

This is at best a moral persuasion for an immoral
end. And that is why it could be said to have been
fated to fail. But Islam as a social order stood {(as it
will stand for ever) on a moral philosophy with proper
weightage to the absolute truth and relative truths—
a philosophy of dynamic spiritualism, not forgetful of
the basic needs of materialism. Peoples and territories

" were physically conquered, socially won over, intellec--
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28 1 ISLAMIC SOCIAL FRAMEWORK ’
tually ‘captivated, spiritually emancipated and morally [;51
welded together into an uncommon fabric of spiritual Y
nationality that knowsno geographical boundaries. Such 1
was the significant trend of fusion and assimilation . 5 1
under the levelling forces of Islam—a fusion in which 1 s
not merely the soul received the overriding considera- _ *
tion as in Christianity. Naturally thus the element “11
of idealism in Islam, supposed to be highly doctrin- N !

naire though, stands historically established. The
influence of Christianity and Islam differed funda-. A
mentally,. and this difference has. been beautifully
hinted by one Western writer thus:

“When it was converted to Christianity, the l ’
Empire, so to speak, underwent a change of soul; |
 when it was converted to Islam, both its soul and its i
body were transformed.” . . R | " ";i
A Separation of Spiritual and Material Needs | 8

I —

- . wle

Surprisingsly enough, this unique process of trans-
formation, too, got later stuck up to the soul merely
and turned into .one of passive conservation, hence
slowly degenerating intos positive decadence. Thus
while Muslims lost initiative and confined themselves

AT N _ll?,r ST -

?.'l., ]

- --_ __.""_T.- _r.-.-'l.-::"w-_";;, L.
- ST
e

“fo quiet corners, the needs of ‘ body” fell out of tune. E
~"And the non-Islamic world, with the loosened strings %
of Christianity, found it really opportune to-rise to "¢
the occasion, so to say. The new political conscious- L;
ness of the times was a product of that.- This, to- &
sether with new discoveries, led in to the first throbs ‘“;g

of a new vigorous life to meet primarily the needs of %
‘body.” The spadework, indeed, was done s_,ubstan_gijally

bjr'*thel relisious Reformation which, however, can -
itself be said td& have influenced deeply by the doc-

NPT Y L
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trines of Islam. The discovery of new trade-routes
resulted in a new meaning of trade. Characteristically,
the new nations, particularly of Europe, turned to
foreign trade for building their material prosperity;
and new philosophies began to be evolved in complete
segregation to any spiritual moorings. Mercantilism

was thus gradually wielding a greater force than all

 the soul-stirring sermons of Christianity.

The greed for overseas riches or the ill-conceived
tavourable balance of trade gave rise to a race tor sea-
power and a grab for colonies. This naturally brought
into being, among the new nations, new commercial
and colonial rivalries, though accompanied by essential

fundamental changes in the internal economic set-up
of the nations involved. In the new awakening after

 the Middle Ages of languid stupor, the sixteenth

century belonged to Spain and Portugal, while the
<eventeenth belonged to Holland. By the eighteenth
century, however, Spain and Portugal were entirely out
of the picture ; Holland declined into dimness and gave
its place of pre-eminence to Irance; England only

ranked second to France then. The nineteenth cen-

tury, s__imil_arly, is pre-eminently that of Great Britain
while the iwentieth is undoubtedly that of America.
Can it not be said that this whirling series ot changing

- powers was started with the ominous segregation of
- ethics and religion from social sciences which resulted

in 2 new valuation of values, including nationhood
and powet ? Trade was followed by the flag; and the
flag was followed by colonialism and imperialism with

" multifarious political and economic implications.

These forces of unblended materialism appealed
strongly to minds that were left cold by the one-sided
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abstract spiritualism-of Christianity. New channels of
life were now forcefully forged by blocked energy, and

were soon raised to the dignity of high philosophies:
These channels, however, in their turn produced

conflicts amongst the new nations on the high roads of
power-craze. It has got to be acknowledged that the
power-race brought the ingenuity of man to work so
wonderfully that the sum-total of that skill went far.
to constitute different branches of human knowledge
‘and technology, while inventions and fundamental
changes in approach seemed to be the: determining
! factor to maintain the supremcy of a nation. That is

I why mercantilism was to be replaced by another body
il of thought and the latter again by another with
=‘5' variation, modification, dlfferentlatmn and sometimes

fh with opposite reaction.

.1I}ﬁ'
Ay
- -

';I-

That mercantilism of some sort was a potent
j. factor in the achievements of Islam in the early
Hi centuries is discernable’in the paramount importance
siven to trade in Islam’s palmy days. - But it was ‘a
philosophy, if at all, one in modern terms, closely
associated with preachings and principles of the
Prophet Muhammad, and as such has to be treated as (%
> a part of an integrated whole. It was economics but
" -with faith. - - | | o (

Unblended Materialism and ‘Moder:n Cii'vilj'zation

! Cut adrift from that anchof‘ of faith, the mundane
i materialism of the recent centuries continued to be
' changed rapidly and to be clothed in various garbs
and colours, though in, a tremendous process. of
il trial and error. . Modern materialistic economics,
whether of individualistic -or socialistic brand, -is
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q"——-"r"-'_ e "y - = A ==F== T - r
LA "ok .- :

SOCIAL ORDER | [ 31

the culmination of that extravagant process of trial
and error. And naturally, therefore, the structure
of the giant industrial civilization bears the stamp
of construction in haste, and it has had to expose its
gaping gaps at numerous stages—gaps that could hardly
be bridged with new palliatives and prophylactics like
welfare economics, planned development, or any of
the higher dilusions of socialism. * Everything that
is done in a hurry,” says a writer, Mr, C.E. Montague,
“is certain to be antiquated; that is why modern
~dustrial civilization bears so curious a - resemblance
" to barbarism.” Obviously, thus, capitalism, planned
i economy, socialism, marxism or communism can at best
be the passing phases of an overall desire to overcome
the traces of ‘ barbarism ’ in different magnitudes. But
Islam provided a proved system in a harmonized order,

and can never be antiquated.

Indeed, mankind has, ‘after long travail, acquired
new powers, new instruments of understanding a finer
sensibility. The educationists, the architects, the
' economists, the politicians, the sociologists, the
husiness administrators are in fact the middlemen of
this age who appeal to new powers, the new thinking
and the new feeling to practical affairs; while the
', scientists are the ceaseless inventors of new 1ideas,
powers, techniques and sensibilities. ~Yet mankind
seems to be pining and groping for a changeless pole
in' this ceaselessly changing world. As Dz, Taylor says,
the unconscious cry of all humanity is: |

L. -

I R “Change and decay in all around [ see |
oo O Thou Who changest not, Abide with me I”

.- But changes, at the same time, are not unwanted
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interruptions. They are highly salutary as marks of a

dynamic world, and hence are in perfect consonance

with a dynamic philosophy of life, motivated by amoving
f2ith. When other codes of faith were harnessed to

do the job as prime-movers of changes, the faiths them-
celves had to be sacrificed or thrown into the dark-
room of oblivion on account of sad incompatibility
troubles. Needless to say that codes for merely the
conduct -of the soul had necessarily to meet that
unhappy end when they were called upon to meet the
demands for the ‘ body’ as well. But Islam, well-
timed as it is with all tunes and rhythms of both body
and soul, could serve -as a most satistactory balance
between material and spiritual ends of life, in theory
and in practice: and the wheels of progress and
changes are well set to the prime-movers of the

unchanging spirit. ‘Old order changeth, yielding place

™~

to new’ does not, therefore, apply to that natural order

of things compatible with new powers and progress.

Worid; Ordexf and Muslim Countries

o

&~

N The industrial civilization of modern times has
“ erred in raising its colourful edifice without building

" the foundations of spirit which, as the healthy balanc-

ing force, might have regulated the setting of the sky-
scrapers. The Muslim countries, on the other hand,
proud of the past achievements in poise and balance,

lost interest in skyscraping and confined themselves to -

the lowly earth of resigned prostration; but protract-
ed prostration robbed them of the flights of the living

spirit, and were hence ‘bypassed by the recent centuries

of progress and advancement.” The modern material-
istic civilization will, indeed, do well to correct its
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* errors of haste by restoring the lost foundations of spiri-
tualism on Islamic lines. In the same breath, we can
ill-afford to forget that centuries of avidity and inac-

.~ tivity in the Muslim countries can hardly be made good
"~ without strongly emphasizing the materialistic aspects
of Islam. For many centuries, indeed, it can hardly
be said that Islam has been and is being practised in
- full. The feeling 1s, therefore, justified that ‘a mate-
rialistic roofing’ is to be added to the-spiritualistic
- foundations of Islam, though in reality it means merely
a restoration of Islam in its own place. The sure
foundations of an enduring order cannot be possible
without such a balanced integration which is the
characteristic of the organic body of Islam.

- It is all like the moon, so to say. The crescent
appeared 1n the past in its full glory and glamour which
. went on increasing till the brightest phase of the full
_© moon of Islamic civilization and culture, after which

stage, however, the glory and beauty sradually waned
- away. The phases of the moon have, in the course of
|~ things, tended to vary with the proportions in which
.- Islamic principles have been practised. Islam can as
| reasonably be blamed for inactivity and ill-develop-
) ment of the Muslim countries, in culture and in tech-
't nological progress, as the moon can be for the varying
i“ ~phases of her visibility. Fortunately, signs are deepen-
;

ing that the crescent has reappeared and real endeavours
will be made to get the full shine of the full moon.

Such strides, however, represent the glowing streaks
of light for the dawn of the new order—an order of
- common good and common aspirations for humamty

Marfat.com
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‘Hasn’t the unfortunate segregation of religion from

goods-breeding goods in unimaginable volumes, but are

Time to face Facts and Needs of Balancing Life

It is time to face facts and underline the needs of
balancing life with an adjustment of ends and. means.
It is worthwhile to pause in the midst of the hectic
haste of material and scientific progress to consider :

progress in the past made man forgetthe limitations of
his powers, and, what is more important, made himfor- §
get that his limited powers are derived from God ? The .
present age has used its powers and knowledge in seal-
ing the souls of great nations and employing them in |
deadly strifes among these nations, all in wild pursuits |
of more power and more possession. Obviously, they
are producing not only ordinary consumer soods and

fiercely competing with one another to produce and
stockpile the monsters of atom bombs, hydrogen bombs
and mass-killing devices of bacteriology. Let the civi-

lized modern man be reminded by God :

“It iS‘_We who have
Placed you with authority

On earth and provided

Y ou therein with means

For the fulfilment of your life : &

Small are the thanks _ ' ui

That ye give I (Qur’an, vii : 10.) L%

The existing dilemmas and clashes between powers 1?

and ideologies, being of a gigantic nature as they are, E?;
have, indeed, brought into limelight real doubts, now r‘?‘
more, than ever. Stirringscepticism is tending to raise .E

¥

its head against the-wonted Western way. as a means
- s LS . ) R
‘for the fulfilment of your life” When the order and
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. civilization of so many centuries’ t011 has, accordmg to
the inexorable law of God, been thrown into the melt-

ing-pot, let the West retouch her powers and know-
ledge with the revelation :

“To Him belongs what is

In the heavens and on earth

And all between them

And all beneath the soil.” (Quran, xx: 6.)

i Only thus, the natural sciences and the mighty
elements of nature can be dressed infaith and the path
of self-destruction may be avoidable. The Qur’an has
drawn the pointed attention of the world to the hollow
| surface-show of the Western order and has, times
' without number, warned it to take lessons from the

past history of changing orders :

.? _ “ They know but the outer

_ (Things) in the life

Of this world : but

Of the End of things

They are heedless.” (Qur'an, xxx : 7.)

“Do they not travel
Through the earth and see
What was the End
Of those before them ?
They were superior to them
In strength : they tilled
The soil and populated it
In greater numbers than these

- Have done: there came to them
‘Their apostles with clear (signs)
Which they rejected, to their
Own destruction: it was not

Marfat.com
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God Who wroﬁﬁed them but

They wmnged their own souls
(Qur'an xxx: 9. )

“Many were the ways of life

That have passed away

Before you : travel through

The earth, and see what was

The. End of those

Who rejected Truth.” (Quran, iii: 137.)

Evolution of the Correct Wﬁy of Life

Time is eternal as life is-; but life proceeds in a

~ perpetual evolution—an evolution of both self and
society. If the correct ‘way of life’ is not chosen by
people, and faith is not pinned on Truth which ‘stands
out clear from Error’ (cf. Qur’an, ii: 256), revolution
“is sure to be forced upon them by Time. The present
economic and political plagues of the world, in general,
and the Western hemisphere, in particular, are but the
symptoms of that forced revolution. ‘Secrets of self’ are
such as can enable man to reach the highest degree of

~ development in character and to make him-cry: ‘Catch
.». God Himself in thy noose, O Manly Endeavour’(Igbal).
- The political ph1losopher and champion of liberty,
]ohn Stuart Mill, said: “The worth of a state, iIn the ;
long run, is the worth of the individuals composing it.” il
When the individuals inhabiting the world are able to
master the ‘secrets of self, will not the worth of the
world reflect the greatness of God ? The individual i'.':fJ
cannot afford to remain isolated as Robinson Crusoe. F‘é

As has been so beautifully put by Allama Igbal : i
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w/’ﬁu"!{ﬂﬁi‘?} The wave is a wave 1n511de the river;
T wt " . l ’ . ¥
Outside it is nothing.

And the idea of nation is spiritual as has been
mentioned earlier. The world is the unit for it.
Foundations of such an order, therefore, will have to
be laid, saturating monumental materialism with the
pervasive fire of ‘spiritualism:  The wverse ?::elow
ombodies the principle for building such foundatlons :

E ' “But seek, with the (wealth)

Which God has bestowed on thee

| The Home of the Hereafter,

:: Nor forget thy portion in this

‘ World : butdo thou good

E As God has been good

- To thee and seek not : |

| Mischief in the land.” (Qur'an, xxviii: 77.)
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| CHAPTER EOQUIR ]
| S NATURE OF ISLAMIC SOCIALISM

‘
i LIBERTY and equality are hard-earned fundamental \,
rights of human beings. But in the economic sphere

L_.

{ these cardinal prlnc:lples have appeared to be irreconcil-
; able, baffling systematic analysis and the evolution of

1 a sound social system. Attempts in this regard ‘&
i

|

]

include a wide range of varieties between the two
extremes of anarchy and collectivism. |

Modern Socialism and the Soviet System 0

Modern socialism, in its various forms, 18 caid to
have taken up the challenge with results yet to be
it proved before the world. As for the Soviet system in
.‘ particular, scepticism has tended to grow widely
: concerning its over-emphasis on regimentation and
ﬁi materialistic totalitarianism ; and it is too eatly yet to
j say if the synthesis of liberty and equality has resulted

from the novel experiment. Be it what it is, the trend
.of developments throughout the world, however,
- indicates greater appreciation of thesocialisticapproach
than ever, in varying degrees.  Eagerness to adopt
socialistic methods is unmistakably clear, and clearer is
the eagerness of the Soviet system. ¢ Hence a unique
active interest has developed in the pursuit of a golden

i via media, if possible, between economic individualism
and perfect socialism. s
il On the one side, the blind forces of economic

competition havg subordinated human weal and woe,
with perilots disregard of the latter for which the
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system is intended ; and on the other, collectiwvism in

its universal sweep and sway tends to engulf the

atoms of human beings, sacrificing the key of human
progress—freest scope for the fullest development of

individual selves.

The Age of Social Man

In such a context, it is worthwhile to turn back |

the pages of the history of thirteen hundred years to
probe into the Islamic framework of social and econo-
mic life preached and practised by the Great Prophet
and his Caliphs. Social thinkers have reached the
conclusion: ‘“We think and believe that the new epoch
of civilization will be described as the age of social
man in which society will be much more of an orga-
nized whole, tied together by the living relations of
human beings, instead of mainly by the cold imper-
sonal forces of profit and economic competition”
(Julian Huxley); and a proper analysis of the outlines
of the Islamic way of life will translate this abstract
conclusion into reality. Let us here look into some of
the broad features of that ever-new social and econo-

mic ordetr.
: ~ Social Equality

The distinguishing feature of Islam lies in 1ts
complete human equality. Everyindividual, irrespec-

" tive of origin, creed, wealth, position or sex, enjoys

exactly the same status and privilege, socially, politi-

cally and economically. In any social behaviour, includ-

ing religious ritual like holding prayer in congregation,
there is no room for any special privilege for anybody,
be he the Caliph or the slave. The position accorded
to women and slaves is unparalleled and proverbial.

T
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Slavery was countenanced because there was no'tangible
distinction between a slave and a master in the practical
sense: the classification was maintained for sheer ad-
ministrative convenience. Captives taken by conquest
enjoyed without restriction the benefits of the state,
it including the right of emancipation. The slave could
%' marry the master’s daughter, and could lead the con-
0 sregational prayer, if so qualified. Similarly all Oppor-

| tunltles were open to women, even to slaveglrls.
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The. dlgmty of labour was not cmly an artlcle of
faith but was universally practised; and the actual

examples of the sharing of work by Caliphs: Wlth
slaves are still told and retold as legends in all countries.
This is how perfect equality of 6pportunity coupled
with the dignity of labour and equality of responsibility
could lay the foundations of an ideal system of social
. justice, inconceivable  elsewhere even to this day.
“There is no example,” says a writer, “in human his-
- tory of any other relision, civilization, commonwealth,
" which has done so much practically in the conquest of

race, class and*colour and the achievement of social
justice for the poor, the weak, the orphans, the widow,

~ the slave, the women and the depressed classes of
""humamty -
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The Soviet system is said to have taken its cue from -
the levelling forces of Islam working with the dissolu-
tion of the Roman Empire, but it seems to have over- &
“done the levelling role, ignoring the natural inequali-

ties in human’ capabllltles. Islam’s steam .roller of
progress rolled in consonance with nature and levelled
up instead of levelling down. That 1s why Islamic
i equahty of opportunity resulted in a * convulsion of’

the world and“ in the words of Gibbon, every mem-
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her of a new society ascended to the natural level of his

capacity and courage.

Absence of Exploitation

» One important function of the far-reaching con-
ception of Islamic equality is to leave no room for any
possibility of economic exploitation. Islam conceives

 asociety immune from class distinctions and vested in-
i terests, and hence free from the virus of class conflict,
! which threatens modern countries, excepting Russia,
~ with deep-seated economic maladies. The ordinary
" theory of landlordism that resulted in the development
E of feudalism and sub-infeudation, and the essential
' features of capitalism with private ownership of means
of production and concentration of capital in a few

hands are unknown to Islam:

" Feudalism has been observed to be a necessary
adjunct to perverted political rule; and its relics are
still to be found in the existence of numerous interven-

* ing links in the chain between the state and the ryot—
~ whether dukes and barons or rajas, nawabs or zemindars

l (landlords). In Islam land belongs to-none but God,
| | and as such is to be treated as state property under the
decree of the Malibul Mulk. Thus the absence of |

» | private landordism cuts at the root of exploitation that
' has bled many countries white. Similarly in the Islamic

i
ﬂ] order of things there cannot be any exploitation of
!l . labour by capital, whatever the structure of industrial-

ism, the distinction between a worker and a capitalist
- is simply unrecognized by Islam. Labour is not despised

~ but idle finance capitalism is despised. » Islam provides
an absolutely classless society from the standpoint: of
 the scientific socialists who hail * class-war™ for. their

Méifat.com
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i
starting ground towards the formation of the idle so= |
ciety. What Soviet Russia achieved, in a limited
measure, with the help of a violent revolution and ruth-

\

}

i
less extermination, was achieved in the fullest possible ' 5
measure by the Islamic evolution of society.« .

Agﬁit‘icane of Zakat

One of the pillars of Muslim society is the institu- ¥
tion of zakat, for which the current practice of alms- __
siving is only a frail substitute. Zakat is, in fact, a I}
tax which the rich have to pay towards the common
welfare of the nation as a whole. The object of this
institution has been laid down by the Prophet himself:
“To take wealth from the rich and to return it to the
poor” (Bukhari).] In the light of such an explicit
objective, Pigou’s cry of welfare economics on the

™ basis of transference of wealth from the rich to the
poor has nothing orginal in it.

]
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Evidently, zakat is some sort of an income tax
paid at the rate of 23 per cent of one’s incomé or:
| possession above the specified limit of ‘nisab.’ The
\proceeds of this tax pooled -in the Baitul Mal were
used as a mighty spring of social services in various -
ways to produce the effects of an all-round equality of H
incomes. The heads of expenditure under which this * &
fountam of pubhc"funds shall be Spent have been%
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the poor whose incomes are less than their . necessary |
expendlture (b) to help the needy who possess no

property ; (c) to meet the cost of collection of zakat;.
: (d) to help” new Mushms (e) to free captives: R
(f) to help. travellers when in dlfflculty, (g) to spend” ¢
in the way of God, i.e., m the way of humanity, or to'

\
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defend the country against enemies., Can there be a |
more comprehensive scheme of social security ? The
erection of poor-houses, workmen’s compensation, old
age pensions, unemployment insurance, etc., are only
a few of the numerous measures of the Islamic scheme
of-things recently adopted by some modern countries
in order to neutralize the instabilities of the capitalis-
tic framework. But, apart from abstract institutional-

| ism, zakat in the Muslim constitution of the Calipbate |
} days was so comprehensive and broadbased that it not
| only promoted socialistic redistribution of wealth but
also tended to create a healthy non-capitalist frame of
mind and a collective spirit.

Capitalism Conde:ﬁned

Apart from the instrument of zakat, which re-
leases positive forces of socialism, two more blows
‘have been dealt by Islam at the roots of capitalism.
The most stunning blow is delivered in the unquali-
fied denunciation of riba (usury). Riba was a ruinous
institution amongst the Arabs, which doubled and re-
doubled the capital in no time, bringing in" early

" bankruptcy and the ruin of debtors, The lender could
have advanced loans deliberately to dispossess others
of their property, who were forced by straitened cir-
cumstances to seek his help. Riba couldlithus serve as
a.monstrous instrument of that social oppression which
is in direct opposition to the socialistic spirit of Islam
founded on peace and happiness for all. Hence the
Qur’an has ordained: “ O you who believe, do not
favour usury, doubling and redoubling; and be careful

of your duty to God -that you may be successful”
(ii: 129).. L o L

Those who were agitating against the oppressive

— -

-

——

LoD _' _],E’JLIEW

I

wr—a iim w

g T T ol T =T M
' i
1 ) .

'

1#&";#‘4”""‘3{:- - L A T Ty T -
|

— g
: o T

1-—
~—
-




47 = = ISLAMIC SOCIAL FRAMEWORK

methods adopted by moneylenders in India to exact
usurious rates of interest from the innocent cultivators,
were simply echoing the Islamic spirit of approach,
since Islam does not acknowledge any transaction that
does not involve reciprocal benefit.

Is it not highly symptomatic that by forbi'ddin'é
usury, Islam should take away the life- blood of capl-
talism ?

Right of Property and Standard of Living

Another blow to capitalism comes from the
Islamic conception of the right of propérty and stand-
ard of living. Under Islamic law, an individual has
the right to enjoy his earned income and property but
only to the extent necessary for maintaining a reason-
able standard of living.} Hoarding of wealth to create

‘inequality of status and artificial social stratification
k\is denounced by the Qur'an in unequivocal terms:
“ And those who hoard up gold and silver and do not
spend it in the way of God (i.e., for the benefit of the
nation or humamty) announce to them a pamful chas-
tlsement " (ix: 34) \

% :

- The Islamic conception of a reasonable standard
of living refers to bare necessaries of life (including
- ecessaries for efficiency). But excess over this'stand-
ard is permitted by recognizing the right of private
ownership of property and income with the proviso
that the excess shall be distributed by the individuals
amongst others who are. ‘below the standard.. “The
son of man.” says the Prophet, “ has no.other right

.'1..—

that he. should-have a house wherein he may live, and
a piece of cloth wherewith he may hide his nakedness, :

and achp of. bréad and some water” (Tirmizi). He
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also prescribes the rule of individual distribution:’
“ He who has an excess of transport animals, let him
give it- to him who has none; and he who has
.n excess of provision let him sive it to him
who has not.” That is how voluntary individual
charity and endowments were compulsory in effect
-nd could he claimed by others ip those days as a
matter of right, without associating the odium of

“these days. If the individual method of distribution
l is likely to go wrong, the right of the state on beh‘alf
. of the have-nots, to provide for the distribution of
" the collective excess, 1S also recognized, and the foun-
dation is laid for a state distributive system. It is
common: knowledge that in those days of Islamic so-
cialism. the excess or superfluity of incomes did not
sllow ‘individuals to roll in luxury, but was readily
- ¢ransformed into public endowments through waqf and
social services of various sorts; and man-made in-
. equalities were kept at the level of the irreducible
_ minimum. Can ever modern socialism go farther?

YT T W W, T e T e R
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» Private Enterprise

The unique feature of Islamic socialism, as a syn-
thesis of ideologies, is that it Las not denied to private
| enterprise its-due scope. A logical corollary of the
right of private ownership and denunciation of usury
. -is private initiative in the :productive “sphere of the
-~ Islamic economic life. There cannot be two opinions
i _about the fact that private enterprise is the.corner-

- stone of real progress, provided the excess of the
private profit motive can be properly curbed. And
“one of the serious criticisms of collectivism 1s that the
- urge to work for society as a whole and not for one’s
- personal income is too difficult and obscure a goal for

Ma}_fat'.com
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" think of waging a war against God and His Prophet. ‘&

the 1nd1v1dual to aim at; and hence lack of social sp1r1t
is prone to be the hardest stumbling-block of
economic progress. * Even Soviet Russia today is con-
scious of the effects of that unpractical attitude; and
has had recently to restore the incentive of profit in

a-restricted form by revwmg the cooperatlve system
of production.

The partially socialistic count*y of Great Bntam .

too is searching its heart and tossing between the. 1§
‘“ carrot before the donkey economy and the “cane i} |

behmd the donkey ” economy. Soviet Russia seems N -
to be gradually introducing the “ carrot ™ as the “ cane ”

is failing to produce the desired effect, while Britain
tends to fall back on the “cane” since the “carrot™

alone seems to be unsatisfactory. Nevertheless, each
has an odd job to do with a queer combination. On
balance, however, Islam seerus to provide the best

reahzable synthems of the two opposites; incentive
to work is retained by recognizing restricted private
ownérship of property or means of production, but
perfectly socialistic effects are produced by providing -
compu]sory dlsfnbutmn of *“ excesses™ of income and
property. - And the system is most harmoniously !
workable since it is part of a Muslim’s faith never to !,

Remedy For Ideological War

On the face of it, it will thus appear that the %
structure of Islamic economy is capitalistic in outline, /3
though restricted very largely by socialistic institutions.
But idle capitalism hdvlng been banned, individual
enterpnse—not any capitalist—Is the pivot round :
wh1ch all economm activities will revolve here. Islam '
promotes not** money breeding money,” but actual
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enterprise in all fields of activity. The ends have been
cautiously safeguarded against their degeneration into
~ means. With all this, the word capitalism will be
-~ some sort of a misnomer to describe the Islamic econo-

my. ‘We had better describe it the other way round,
in terms of socialism.

o One may hold Professor A.M.A. Shustery’s view
~ that “Islam inculcates moderate socialism and with
it prescribes a rational and just mode of dealing as
between members of the Muslim community.” But
this is “moderate socialism” on the surface, but beneath
the crust the spirit of socialism goes so deep that vir-

tually it builds an edifice of scientific communism
minus the modern class-war jargon and the rigours and

- moral and spiritual lapses of Soviet Russia. |

It is probably this aspect that gave rise to the
archapostle of absolute collectivism in Abuzer
Ghaffari, a  companion of ‘the Prophet, during the
" ideal socio-economic backsround of ‘Umar’s Caliphate,
\ It may be the province of research to unearth the
{ mystery about the authoritative interpretation of
. Abuzer Ghaffari. To a layman, however, the Islamic
. framework gives the impression of a code of natural
\  socialism to suit the natural conditions of humamty at
. _ larce. That is evident in the naturalness and inter-

national outlook, stressed so strong in all principles

and institutions of Islam. - And now significantly,

when the world is torn between two ideological camps
threatemng a showdown in one more atomic*war, it

is the natural socialism of Islam that can perhaps
| venture to mediate and mitigate the challenge. It is
; something ‘more than a pious hope with a Muslim that
‘the Islamic conception of nattral socialism can alone

serve as a .common meeting-ground for the warring

M_élrfat."éom .
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- constructed with our conscious care; and it is a

'new constructive role 1is mtended to assume: that
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ideologies and hence .as'the surest basis of enduring §
peace. .. | | - -
N A |
. Paklstan and Islamlc Socialism _

It has got to be acknowledged, indeed, that
Pakistan is far away from that natural socialism which
is basically the synthesis of capitalism and com-
munism, but the birth of Pakistan simply makes -it 1§ s\
p0551ble to aspire to that goal—a goal tried ‘and per-
fected many centuries before the modern world could 1
think of it. It is this goal that inspired the poet Igbal to
chastise and chasten the Muslims of this subcontinent
into striving towards the fullest development of
individuality and national socialism in the perspective
of universal brotherhood, and made him regard Karl
Marx, the father of scientific socialism, as revealing the
Islamic spirit of social organization, though without
its spiritual concomitants. [t is, therefore, no wonder
that our Quaid-i-Azam Muhammad Ali Jinnah should
announce in the clearest terms: * Pakistan should be
based on sure foeundations of sccial justice and Islamic
socialism—not any other ‘ism _—WhiCh emphasizes the

equality and brotherhood of man.” But the pre-con-
ditions of such an Islamic socialism will have to be
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happy sign that the Pakistan Muslim League in its
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onerous task of creating a classless society based on
equality and fratermty, on: which Islamic. socialism = ¢}
stands. : | o ¥

772
A glow of hope has further appeared. on the i

hotizon with the fermation of the Fourth Party by '3
the Muslim mémbers of the Bombay Legislature with %

the motto: * The earth and all that it contains are a
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‘free gift of Providence to all mankind.” The party

will recognize the institution of property “but as a
trust of which the owner and his dependents would
be the first beneficiaries. ” Its programme is roughly
one of Islamic socialism. Thus a good beginning
seems to have been made, and, toiling our hardest
during this transition period of reconstuction, we may

‘look forward with confidence to giving a concrete

shape to the true picture of Islamic socialism to accept
the communistic challenge; ‘while the world, of its
own accord, may choose to escape between the horns
of the modern dilemma. '

Martat.com

- |
-
| . I. T T g T g e




:-
) R4
. ﬂﬂ
- | |
) S 10
CHAPTER FIVE . i
MEANING OF ZAKAT | ¢
. LA

WHEN '_th_e world,. signi‘figantly, s_eexﬁns.-.t?o‘_be:' 'a.tl the *{
crossroads of ideologies, it is-a happy turn that much 4§}
attention has tended to be focussed on Islamic prin- |

ciples. Happier still is the modern tendency of in- -
viting the analytical and critical mind more and more "%y
to appreciate and evaluate those principlés; ~ If Islamic '
principles, formulated thirteen hundred years before, .'_]
can stand the fire of scientific analysis, and, what is j

more, offer positive improvement upon modern ap-.

proaches in ways more than one, it is a pity that the |
odour of dogmatism as a rancour of religion should be

\ "ﬁnwittingly associated with them. Zakat is one such {}
principle that need not be treated merely as an article f. :

of faith, but should be dispassionately examined with 1--.-?
particular reference to its social and economic effects. i

I do not, however, mean that zakat has no significant h

content in terms of spiritualism. That aspect apart ;,
(truly an important aspect), the principle may very fﬂ
‘well be viewed, even by non-Muslims, as one leading,

-
E
r

A,

‘§
to public policies with vital social objectives, and, ag
such, falling within the purview of social sciences like '
economics., Here I have endeavoured to deal with#

s

only one function of the principle of zakat in relation "fﬁ

E:.;Lgu

to saving and spending in society. o BRR

R
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Need of Balance between Saving and Speading ¢
il " Without going into economic jargon, one knows ;f‘a
s from experience and observation that™ysaving and {4
i spending form two broad channels for the,s@}ptaneous &
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flow of all-round benefit in a country which is not
planned on a collective footing. But the desirable re-
Jation between saving and spendmg has to be kept
with care, either through economic dictatorship or
through the provision of key principles that will them-
selves set in motion healthy and equilibrating forces
- contributing to the perfect adjustment between the

- two. OQtherwise, loss of harmony in this sphere will
gradually spread to all others of the social fabric and
the body economic, giving rlse to bristling problems
of insoluble character. |

Incomes are earned by men only to spend; for,
 spending is the key to satisfaction of wants. Ob-
. viously, indeed, the philosophy of “eat, drink and
be merry; for, tomorrow we die’” is likely to die
“hard. For, to the believers in such philosophy, a
prejudice against saving is but natural, while an all-
. out campaign for cent-per-cent spendmg may be wel-
come. Some sort of economics may also be in-

~volved in aid of such a stand. Indeed, spending
furnishes, in a sense, the real fuel and lubricant

|- of the economic wheels. Spending makes up what is
{ - called etfective demand, representing in its turn the
potential markets for goods and services. A stimulus
to spending, therefore, implies a stimulus to new
employment, new incomes, - new products, new
“services, new industries, new trades and so on. A
rosy picture of progress. and prosperity, smiles .and
- cheers, hilarity and chivalry may also be drawn by
- the dainty brush of easy imagination. But when such
1 believers pause a little to project their vision just a
b1t ahead towards the horizon, those smiles and cheers
%1 are likely “to: melt away in fear of the approaching

Marfat.com
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power, will lose its way in the desert of obsolescence {

spending itself will be affected through reduced in-
- comes out of inhibited productivity. Accumulation

. philosophy of saving without spending. True, saving, r(e
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ghost 'of sorrow and sighs. If no care is taken to keep
in their existing working condition the host of things
like machines and ' equipment, godowns and ware-
houses, ports and docks, railways and steamship and
so on, the wheels of continuous supply of goods will, §
one fine morning, stop moving. The flow of produc- %t
tion, employment and income, and hence spending

o S EE oy R T
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of capital. In the beginning, crisis will develop on
the supply side of consumer goods through difficulties %
of capital in those industries. . In the  next stage,

of capital is thus indispensable for maintenance ot
capital goods in good order and for the continuity in
supply of goods on which incomes are to be spent.
How can that be possible without saving an appre-
ciable slice of current incomes? Hence, in the interest

- of spending itself, saving is essential. If, again, the

flow of goods on which to spend incomes is desitred to
be inctreased,.this involves increased saving, though !

this conflicts w1th the -desire to spend. - ﬂi

In the same way, there cannot be any one- 51dedﬁ

and saving alone, can result in large-scale accumula-

tion of capital and can help a country make big str1des' %
on the high roads of development, even to 1epr0duce‘-‘
the miracle of industrial revolution. But it is com-;
mon sense that the volume of savings in a country 1s
conditioned by the ability of men to save, which 1t-
self, depends- on the- ayerage size of income and on *
What is. called the propens1ty to consume.‘ Maybe a ff
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.head on account of a high degree of technieel and

scientific progress ; and it 1s just possible that her pro-
pensity to consume, in general, diminishes while the
propensity to save increases. The tendency may, how-
ever, sather momentum ; and the community may be
facing the crisis of reduced income through reduced
spending, increased savings turning into hoards in the
absence of outlets for investment. Oversaving is thus
snother malady as is overspending. Obviously, again,

‘undersaving and underspending will also lead to per-

plexing stagnation. To maintain the balance between
saving and spending is thus the problem and a dire
necessity to keep the taps of activity, employment,
income and happiness wide open. |

%e Role of Zakat

" Tet us observe the implications of the principle
of zakat in this context. Roughly speaking, zakat
implies comperhensive taxation Iin kind and also in

cash, which seizes for the state one-tenth of all agri-

cultural produce, one-fifth of all mineral wealth, and

means a steep rate of income tax or capital tax under
- various conditions. But in the sphere of saving and
spending, which is our scope of study here, the prin-

ciple, in the train of its economic effects, serves to

1
= iy mw - M ey ey —ij—-_- - r——— = - — — -

act as a double-edged weapon to keep the disturbing

" .forces underlying both saving and spending in healthy
check. The immediate effect of zakat is, however, to

reduce the propensity to consume in some degree, as 18

common to all forms of taxation. If a disproportiona-
tely large slice of this volume of income is saved, it

 may natura'lly‘ result in undue hardship and general
poverty following from low activity induced by small
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spending. Zakat as a principle in itself carries a check
against that. The stage is, however, set for it by the
abolition of all forms of rate of interest in the Islamic
economic order.  The inducement to save, in so far as

it depends on interest as reward for saving, is nil in
such an economic order. In this background, the

principle of zakat will be-operating as a real deterrent
against idle hoards, by taxing them at 23 per cent above
a low exemption limit called nisab. ' Investment is thus
positively stlmulated while hoarding is positively dis-
couraged. '

Controversy is, however, likely to arise about the
application of zakat to invested capital, the lifeline of

industrial progress. The opinion of ‘Ulama (the Mus- -

lim savants) is divided on this issue, Some are strongly
holding the view that the principle should be literally

.applied to all forms of wealth mentioned by the Prophet

without exception. There are others who appreciate
the modern forces of economic progiess and are in
favour of exempting invested capital by the exercise of
what is called ijtihad (the logical deductl%n on a_legal
and theological question by the learned). The latter
school also tavour the application of zakat on indus-

-l-l'.'

“tries in the form of income tax, not capital tax. To
- me, it appears that more caution in the exercise of

ijtihad in modern times is desirable, while ‘it is un-
thinkable:nowadays that industrial progress under the
Islarmc order should be kept at a low ebb by discourag-
Ing investment together with hoarding. By ireeing

"?\

E
? :
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investment from taxation and taxing hoards, it might | "

be possible to attain the ideal position of savings being

equal to'investment with zero hoarding; as dreamt by

Lord Keynes. This is of paramount importance for

F . .
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~ountries conspicuously undeveloped, and also for

countries that are far behind the Islamic order. When
the structure of society as a whole will have to be re-

fashioned according to Islamic principles, the stage of
development required for such success will also

‘have to be consciously built. That is why under

conditions of poor development and far below the
Islamic order (that hasan optimum stage of development
for itself), ijtihad may be very fruitfully  exercised
in favour of freeing investment from the conventional
methed of applying zakat, But, for the matter of that,

we cannot rule out the application of zakat as capital

tax when capital accumulation is going too far. After

" an optimum measure of development, a stage may come

in which over-accumulation of capital should also be
checked. Zakat as a capital tax will then offer the
remedy. Thus-ijtihad in this. respect is a weapon of
expediency which has to be used with caution. |

The distributive aspect of zakat is ‘much more

| :significzint; Under the influence of this principle, the

spending power of the community as a whole is widely
and evenly distributed, eliminating the dreadful ten-
dency of concentrating incomes in few and fewer

hands. - The state takes away by way of zakat a sub-

stantial portion of surplus spending power from
wherever it exists, and distributes the pooled surplus
over the have-nots to increase their spending’ power.
Over and above, the compulsory obligation of each
income-earner is highly reinforced by that of private
charity. If coustrued in the spirit' of the Quranic
injunction, that part also becomes something like com-
pulsory. «The Qur'an has asked every earner to spend

freely from his income in-charity which has practically -
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no limit. The idea is very clear from the reported
statement of the renowned Caliph ‘Ali: “God has
ordained that the rich are to pay out of their wealth
to that extent which is sufficient for the needs of the
poor : so that if they ‘do not find food or clothing or
they struggle (unsuccessfully for their living), it would
be because the rich are not doing their duty, and God
will take them to task on the Day of Judgment and
will punish them.” This, in fact, means that the
objective of Islamic charity is not attained while a
single poor soul is left wallowing in poverty (i.e., with=-
out the necessaries for life). That, among other

things, stands for the maintenance of an optlmum |

level of Spendmﬂ power for all. -

Is Full Employment under Capitalism possible ?

From even a cursory glance over the purposes to
"which the zakat proceeds are to be put, under the
regulations of Islam, it will appear that the zakat funds
involve a bold public works pohcy of the sort that is
adopted by modern cap1tahst1c countries to get rid of

depression and unemployment. It is, indeed, like that
“but with a difference. |

Capltahstlc economy, as is well known, is in-
herently characterized by concentratlon of wealth in
few and fewer hands and perpetuating inequality of
incomes, which, however, ténd*to jeopardize economic

progress within that framework. - That is because a

seed lies buried deep in the system, and a perplexing
disease makes its appearance as a matter of course.
Among other thlngs the health of an economic system

depends duectly upon the continuous. - 1nvestment"
process. nghei' and hlghgr; incomes: for just a few
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-

make the volume of pctential savings for them very
high. But to make the economic stream flow on a high
level and to make the system stand on an even keel,
the portion of the national income that is saved must
be returned to the system back through the door of

mvestment

- Mr. David Lynch, following Professor Hansen of
America, writes ¢

- “Under our system of capitalistic individualism,

with its mass production, high per capita income,
unequal distribution and concentrated incomes, we
have developed a high savings economy. . This has

siven rise to problems never betore encountered and

has created an urgent need to find opportunities for

continuous capital investment. - The failure to ac-

 complish this in the late twenties—in other words

~ unplanned, unwilling and unforeseen hoarding—
was the basic cause of the economic collapse.”
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| Admittedly thus, capitalism has, more than once,
' exposed its bankruptcy in achieving the continuous
. flow of investment on desired lines and in eliminating
. unhealthy hoarding. As a result, high savings coupled
| with low investment spelt ruin by creating the vicious
' circle -of lower income, unemployment, poverty and
. reduced spending power. Social conditions, following
i from this unenviable state of things, are, unfortunately,
4 grim, barring the unseemly contrast of the blessed
‘_j ring of few h:rgh-pressure savers who enjoy a handsome
’ return as interest on idle savings. In such circum-
) - stances, the ‘gadgets’ of a state poiicy of full employ-
1 _“ment through public borrowing and public investment

are invoked to take up the unfulfilled task of private
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Lord Keynes, could not say, it had. For, the inherent]

unsettling factors remain. Public borrowing here onlyj
means postponement of greater inequality, which willy
follow through payment of interest and repayment ofj
loans. It implies an unending chase between borrow-j
ing and the needs of investment, for which the formerj

can never be adequate.

- Zakat and Conditions in America

The richest sector of the globe—the land of thej
skyscrapers—is said to have been suffering from they
interesting symptoms of such an economic sickness. In}
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f the immediate present, the symptoms have, however“_
1 been overshadowed and indeed largely offset by the
!f {1 hectic haste of the rearmament drive, changing the tide ?5:-
i of economic phenomena not only within herself but ¢
j I widely ‘affecting all others on the earth. But even }
.'1 E before World War II, those symptoms appeared at K
. a least as unmistakably as could justify the appointment o8
il of an expert medical® council called * The TempOfﬁfo{;
I‘ - National Economic Committee.” It is to this Comﬂ 3'
E . mittee that Dr. M. Ezekiel recommended a flvefold

programme for achieving the lost balance betwe?n%
saving and spending: | BT

P e ‘*iﬁ

1. Government spending as adequate as to coulizy;
Li ter-balance the excess savings. Such a public eX-. {i
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R 1-}5]: .g,;' penditure programme may be launched on the bas1stg’
u‘?ll‘t": [E -~ of pubhc borrowmg, mterest—free money or on thg&l
il ‘basm of taxation. ~ o ,3&
‘f*it | | | ,

| ﬁgif ' 2. Taxatmn to reduce the excess savmgs ani

L]
L, b

bR N
o T PP ]
o
i WMy = -k W el
-
—

L]

= T = Tl
" Prep ol
w
" T i il

—_———m e m aEmam a

Ma;rfat com




4 I T T’ =

. BN YET Lol RO Y

ey L ]
o "i:uf‘h-lﬂd—-'ﬂ—#ﬂih" -

p——
= !

- - — j—

Ay~ = I T T T . -

1o crease investment by reducing the "willingess to
save and increasing the willingness to invest.

3 Measures to increase individual security and
. reduce the pressure to save, such as, adequate social
security against old age, unemployment, dependency

" and all forms of disabulity.

4. Modification of distribution of incomes to
. ensure that profits do not increase dispropor-
tionately at the expense of wages in particular.

5  Maeasures to increase the spending power of
low income groups.

If one pauses for a moment to reflect on
the functions of the institution of zakat, one
can readily say that such an elaborate bundle of
measures and policies, as suggested by Dr. Ezekiel,
will simply be needless in an Islamic economic. order.
In it, zakat provides the balancing lever to keep the
forces of spending and saving in harmony. The
absence of the rate of interest together with taxation
of hoards, significantly, leaves no room for excess

saving, requiring large-scale public spending. The

principle of zakat, inter alia, stands for aversion from
excess savings and all kinds of hoards, and as such
promotes the inclination to invest, while reducing the
inclination to save. Individual security is also pro-
vided in the scheme of distribution of zakat proceeds,
so specifically mentioned in the Qur’an and extensive-
ly elucidated by the Prophet Muhammad and his
Caliphs. The Zakat Fund is, so to say, a Social

Security Fund to insure against all kinds of accidents

and disabilities that. generally prompt a man to save

Martat.com
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&
or hoard. " Moreover, with no idle finance capital, \i E
wages, in such an order of things, will naturally assume 8
a pre-eminent place in the scheme of distribution; and \ e
since real individual enterprise is the pivot and co- |}
operation the key in the mechanism, labour may well ﬂ
be intimately associated with the productive enterprises X

and hence their profits. In the same way, no addi- i b
tional measures are called for to increase the spending ‘i§ P{
power of the low income groups in an Islamic society. 8 t
‘Through the operation of zakat, forces are set in -
‘mmotion to transfer a substantial part of weal’qh in
posesssion of the high income groups to the low in-
come groups. Over and above, the private counter-
part of charity, which is practically as potent as the |
other, will also feed this vital flow of spending power ih
to the less fortunate. That is to say, all -these i’
\ wonderful effects will tend, in the Islamic order, to \\l
flow uninterrupted by the capitalist br?,nd setbacks %\
of booms and depressions, themselves serving as checks ¥
and counterchecks against all deviations from the é
subtle position of balance between saving and
spending. ' |
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_ There are some who seem to be reluctant to think %
"~ of any limit to investability of new capital and hence ‘||

L

to encouragement of saving. One such writer, Henry Eﬁ

-Hazlitt, says: - e

“There will not be a surplus of capital until the.
most backward i:ountry' is as will equipped techno- %
" logically as the most‘gdvanced, until the most in
efficient factory in Ammerica is brought abreast of g
the'faétqry «with the latest and most elaborate
equipment, and until the most modern tools of pro- g

 Marfat.com
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~ duction have reached a point where human ingenuity
is at a dead end and can improve them no further.
As long as any of these conditions remain unful-
filled, there will be. indefinite room for more

capital.”

This sounds like the cry of a moneylender from his
housetop that he can justifiably lend while a single

‘poor soul remains to turn to him, assuming thereby

that the social responsibility of removing poverty in
entirety lies on his shoulders. In that sense, indeed,
there cannot be any limit to new capital as there can-
not be any to moneylending, which will never work

to-remove poverty but will rather increase 'it. True,

America could, leaving aside the ghost of a new watr,
maintain quasi-boom conditions by turning herself into

‘the workshop tor backward countries in the spirit of

internatibnal <ocial service or charity (which is also a
sidelight of the principle of zakat). But will America
doit? If that is done, the limit, even in the inter-

'national context, islikely to come soon. If, on the other
~ hand, the backward nations are thrown into the nice

cobwebs of loans with their meshes of voluminous in-

“terest payment and repayment of loans, the limit

recedes farther and farther. If no demand is created
;o the backward countries for “the most modern
tools” produced by America, a depression 1s bound t6
be created by her new capital. Had America beéen
an Islamic country, she could have followed inter-
national zakat and world federation would not” be as

remote as it is today. -

Zakat and Ethics of Economics

" One merit of the principle of zakga_t is obviously .
that of avoiding the risk of locking the stable door after

Marfat.com
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-
the horse has fled. It has not to dlagnose the depres- | i
-smn after the depression had set in; but depression 1 i
is spontaneously averted—averted without painful r

jerks of the capitalist system. Besides, the principle % f
“has a spiritual content which exercises a very salutary % !
influence, particularly in the mindsof the would-have- ; !
been tax-dodgers. Administration of the many-sided |}
institution is thus rendered delightfully easy, the 1}
headache of tax evasion being unknown as an article |
of faith. Zakat, as a social spring of real economic “4)
welfare, is thus made an ethical and spiritual objec-
‘tive at the same time.

This brings in the issue of relationship of econc.
mics to ethics. We are at one with Mr. David
Lynch who says : | |

*“ In nature, health and beauty are closely related:
. in architecture, engineering and athletics, symmetry
and grace correlate with efficiency. -Possibly there
is an analogy. Apparently’an economic system best
- " adapted to serve the needs of the entire population
~ will function’most smoothly. It would appear that,
when the economy fails to distribute its benefits {§
. widely we have collapse and depression; when it
. - fails the ethlcal ob]ectlve it fails the economic ob 1
¢ jective.” 1
It is no wonder, therefore, that. the principle of
zakat, being fortified as it is by the anchor of ethical
spiritualism, should achieve its economic objective .3
most fully. Cut adrift fromthat anchor, too, the ¥
principle may, in a large measure, . bear fruits, as far as
is economically feasible. :But tinged and finished by
faith, the mellow fruits are likely to ripen to the core
and the tree is likely to bear in the largest measure.

. i__ - - A .
R L T e e .. Y
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The largest measure was once the result of applica-
tion of the principle, and, to use an expression of the
late Mr. Marmaduke Pickthall, remains “ the greatest
astonishment of history.” It is also a historical truth
that very similar principles have been tried, knowingly,
. social organizations unmingled by Islamic faith and
2 considerable measure of success has been attained.
- Mr. Pickthal bears testimony to this in inimitable

language : | | -
" “Many writers have tried to explain way the amaz-
ing success of Islam by ascribing it to outside
| causes. But how will they explain the fact. that_
~ so long as the Muslims implicitly obeyed a parti-
r "cular injunction of the Scared Law, they succeeded
in the sphere of that injunction, and whenever
they neglected to obey it, they failed: and how
“will they explain it that non-Muslims, doing what
the Muslims are enjoined to do, have always succe-
 eded in that special direction, except by the
; supposition that the in- junctions of the Qur’an and

“natural laws which men transgress at their own
 peril or rather at the peril of their race.”

| " Let sanity seek its shelter before such peril yawns.
" Full-bodied principles, not one-sided ones, may be app-

:

{;. since the chiselling weapon of ijtihad is there to meet
the exigencies of modern complications. Let the tune

- sing in every vein: | o

1 ““On truths permanent stands our foundation of

i security, o . o

3! ﬁ:- -“This life, not the magic philosophy of Plato.”

5] | | (Igbal.)

-
i
M W .
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lied in the sore world of today with equal fruitfulness,
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F | | CHAPTER SIX - |
e UNF ORTUNATE and unheppy paradoxes whmh 1
charactenze the existing civilization so boldly are but Bl

the logical corollaries of a wrong emphasis in valua- 4} |
tions of life and man wvis-a-vis wealth and material .
welfare. In its frantic effort to apply science with a "}
view to getting the most out of the objective world,
the civilized world of today has gone out of its way to
lose the deeper connotation of life and man. . That is
why wrong conclusions do follow and when they are
accepted as orthodox objectives, wrong and painful
consequences are inevitable.

— kN g RATET e — = -t

.

Man as an Eild

The modern scxence of economlcs is a great pillar -
of modern c1v111zat10r1. But what has science made of
man in this field ? Hasn’t the exactions of scientific

il . exactitude robbed the. pﬁace man ought to occupy in /g
i/ NS the plan of worldly existence, of which economlc__,_;j':'-
hil plans seek to cover a part ? Medieval economic think- @
i ing. did not and could not appear to be sczentlhcally{ %
I *systematIC. But once the sc1ent1f1c attitude was apph—i "~
| ed w1th catholic zeal, forces were set on motion to

carry research and knowledge away from the ultnnate N
goal of man. - That -is, however, no argument that
medievalism was better than modernism.”’ Modern
economics has achieved wonders in its Own way but
has, inter alia with othér sciences, tended to lead the
world away from the right way. Warnings were
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echoed from time to time even in the voice of econo-.

mists themselves. They stand out even today as
lamp-posts that economics—a social science indeed—is,
on the more important side, ‘a study of man’ (though
essential) and, further, it should, as such, serve as ‘a
handmaid of ethics and a servant of practice.’ Fven
that ray of hope had, of necessity, to be a faint patch

- 1n thé_ gloomy horizon; for, it stressed only a part of

human life and not necessarily a prominent part.
This was but a natural outcome of apportionment of

~ human life into watertight cabins of various sciences.

Naturally, therefore, the effect of an isolated emphasis
on man or human life had butto fade out like a
stream finding its way to parts of a wide desert. The
cardinal problem has thus been posed that numerous

‘ends are to be met, as the province of economics as a

science will suggest now, by scarce means that have
alternative uses. - An attempt is always made in that
context to ration out the scarce means without ration-
alizing the ends which are sought to be, on the one

hand, circumscribed by gross mundane needs, and tu be
multiplied and kindled in violent intensities within
-that range, on the other. Man and his goal had

therefore to die an unnatural death under unnatural

pressure of over-specialization and one-sided scientifi-
cization.

Onz scientist ventured to. analyze man and pres-

cribed a formula Ifor mixing up ingredients in the
right proportions and in the right way in order to

produce the result—man. Such a. ridiculous analysis

y ~Can but aim the body of man. What about his mind
#- and soul, then ? Human life may be taken in pieces

for purposes.of analysis and the pieces will be the

Méﬁ‘fat.'com
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provinces 6f separatée sciences, individually and §
sevefally., From different angles of visiofi,, man may ¥
be picturéd and analyzed in terms of various sets of
teminclogy. The physiological study will be in 'jcgrtﬂg
of tubes and pipes, nerves and bones and blood
gessels; the chemical study will be in terms of
moleculés and eleménts ; physicist’s study in terms of i
olectrons and protons Wwhile the ps gchological study is {}
likely to refer to mental events, images, sensations,
etc.. coupled with the psycho-analyst’s study of the -
ancoriscious sector of the thind, the ego of the libido
and so on. DBesidss, man reveals various features 1n
different roleés as inténded in the ‘use of eXpressions
like econorhic m#n, statistician, statesman, biologist, §
odical man and §0 on.  But all these do not present [

4 real picture of man in entirety: There 1s something
\ moie than what science can réad and -analyze in ian. M

[ |
.'. 1
B l’t

Fven modern scientists ‘hidvé come to tealize this

philosopher, asserts : ' i

[

« There is"always, we shall insist, some factor in a
hiaman beihg which escapes from the meshes of the Eﬂ
tespect of which he i§ more than the sum of the ‘@]
parts or aspects which thesciences study. It 1s alsqié
in virtue of this factor that he is free.” {“g

The sciences have not paid hieed to that factor that §
fmakes athan more than the sum-total of his peits or as- .-
pects and so too the social sciences. It is fof this reason *
¥hat the socidl science of economics that proféssed to 9;
study a part of man and his activities could'so farneither «3
16ad to “the “hole of iman's achiévement, nor could s
i e seseittial link With it. Platining for an’s &
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'welfare from the compartmental ken of such economics

can, therefore, hardly claim to be the panacea for the
human ills of the present world. If the scientific
approach to problems of human life is to be really
pursued, mankind can hardly do without a compre-
hensive science that formulates a set of universal laws
and indispensable postulates which could guide life in

- general (which is, however, always something more

than the sum-total of the individuals as the constituent
atoms of the body of mankind). If causal relation-
ship between an All-Knowing Reality and the universe
and life is not questioned, the Qur’an, and no other
code, can claim to embody the requirements of such
a comprehensive science that leaves ng part of life and
man untouched. It is within the framework of such a

- code that compartmental planning may be attempted

- -— r £

work should necessar:tly be different from what is

But specialized economic planning to suit such a frame-

" observed in countries grouped Western Democracies
and more so from that of Soviet Russia Foz, here, too,

rrrrr

a part as 1s in fashmn in tha w1de world now.

- Progress and Evolution

Some scepticism may raise its head: How is it possi-
ble to maintain a rigid framework in a changing world ?
The force of evolution is. so to say, petrmeating his.-
torical processes; otherwise history would have been

~areservoir of dead leaves. Social progress has there-

fore to be conceived as an evolutionary process in
- itself. How can such evolution be reconciled with a
pre-existing code of knowledge? Frankly speaking,

this seeming paradox has been the root of much mis-

Martat.com
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fusion on the problem, two opposite views peer out:

chanﬁes in matenal hlstory It ] is that the world 1s c‘(*

conception and stagnation in thought and action .

amongst many, including even Muslims with modern
knowledge. |

- Human society progresses via routes of assimilation
and diversification. None would say ‘No’ to it. But,
dose it follow the irresistible urge of ‘an advancing
evolutionary purpose ? Can we say that development
of human society has its own end in pursuance of a
definite plan? Aninquiry into the principles of change,
decay and growth in human affairs alone can throw %.
light on the issue. In the midst of the clouds of con- |

(a) one view held largely by orthodox Muslim ‘Ulama
that there is no and will never be real fundamental
change in human affairs demanding a revision of the
codified laws of Shari‘at. According to this school,
the eternal principles formulted thirteen hundred years
back can apply to all stages of development and in all
human societies without modification. If at all there
are changes, mdeed they are but waves on the surface
of the etemal séa, caused by temporary winds. (b) The _“*»-
opposite view rules the"West and particularly develop-
ed by communists to suit their interpretation of (!

feature of human affalrs or social COI‘ldItIOIlS. Thls ﬁt
school denounces any established principle and denies ﬁéi

SR
the existence of any eternal traths and hence the neces- . _J; i

ir “'-‘-.}
3

sity of religicn, Truths meant for one age cannot, Y

[}
L1

according to them, do any good to another age. The 2
process of deveIOpment and progress only makes this X
school of thought anxious for the latest change which
is also to be superseded. -
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Apart from going into the inconsistencies of the
dialectical method of communists, a dispassionate
study of historical events leads to a conc¢lusion dif-
ferent from both the views above. The dialectical
formula seeks to prove that development and history
or civilization takes place through the synthesis of
contraties in which the inevitability of progress i1s

* supposed to produce a change for the better. History
. is replete with concrete negations of such a partisan
. view of everts. In innumerable events, the conflict
" of contraries has not resulted in the establishment of
a more developed system but the complete death of
one of the opposing forces. Convincingly, the eminent
philosopher, Bertrand Russell says :

- to more developed economic forms, nor did the ex-
‘pulsion of the Moors from Spain, or the destruction
of the Albigenses in the South France. Before the
time of Homer, the Mycenacu civilization had been
destroved, and it was many centuries before a de-
veloped civilization again emerged in Greece. The
examples of decay and retrogression are at least
as numerous and as important in history as the

examples of development. The opposite view which
i appears in the works of Marx and Engels 1s nothing
1.~ but nineteenth-century optimism.™

|

l

f

'I

l -

| “The barbarian invasion of Rome did not give rise
|

[

| - On analysis, it will be found that this concept of
i+~ development, unwarranted and dangerously subtle in
':.i itself, is but an ‘accident of history’ resulting from the
Y

- evergrowing power-consciousness of man over forces ot
~ nature. In the nineteenth century, this accident gave

‘1. Cf. Q.E.M. Joad, Ethics & Politics, p. 710.

Marfat.com
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. sis on material goods has not only meant no improve- uﬂ
1

ISLAMIC SOCIAL FRAMEWORK

o
revolutionizing inventions and technigues in the hands 1ﬁtc
of man who used them for multlplymg production of i 5‘1_1
soods. Curiously enough, the system thus developed ‘ fﬂ,,
was called capitalism, the contrary to what has been §. "
sought by the new prophets of communism for their 1§ {0
desired thesis of a higher synthesis. But was it a con- | f
trary system that they set up? Their objectis also @ ?
the same with regard to multiplication of material & !

.

goods. Rather the immediate object of communism #&
is, admittedly, to outstrip capitalism in productmn.

The results of scientific research are sought to be
utilized at least as effectively, if not more, as under
capitalism, to increase wealth for the community as 2 8
whole. It may be true that they arein favour of a = i
more equitable distribution of that increased wealth. -
But, what is more important, their overriding empha-

ment on the capitalist’s scale of valuation of ‘ultimate
values ' but a decidedly tetrograde step from whatever
trace of valuation of real values could be observed in
the nineteenth century.

It might savour of *Platonism but woyld stand
_ the test of real valuation from the perspective of life (3
as a whole (not merely material development) inclusive i
‘of the continuation of existence in the Hereafter that ¢ 4l

both the attitudes of capitalism and communism are r
but a passing phase in the chain of historical changes. %3

It is not the old odour of condemnation of the love of [
materialism associated with Greek thought or with g
mystic philosophies. The members of a society that
value.wealth or material goods as the only end in life
can hardly"escape the rugged struggle conceived by
nineteenth-century sociologists and econom1sts, ... Dis-

wow r
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integrating forces will logically remain in operation, in

such asystem, in cufrents and undercurtents of struggle
for larger and larger shares out of the accumulated
national income. Such a state of society represents, SO
+0 say, a soul that is governed by appetites, not by
reason. and as such will be a ‘house divided’ facing per-
pétual internal strife. 'This cannot also be escaped by
the hew presctiption of communism which shares the
saime ends with capitalism. This is, however, the natural
outcome of setting up false gods—gods of material
objects, wealth and economic power—as the supreme
snds of human endeavour and objects of human wor-
ship. Plato’s ‘wise man’ does not desire material posses-

sions for himself, nor does he value his fellows in pro-

portion to those possessions. Balancing Plato’s view

" with realism, we may add that man should not desire
matérial possessions but as means to the realization of
a higher self, mental, physical, moral and spiritual—

during the probationary period of earthly existence

 with ptospects of a permanent existence in the Here-

after.
When such an ideal is accepted, there is hardly

~ any need fo;-advahce'through-developmeht or history.
Thete canhot be any improvement upon this ideal, .

however long the length of time or history may be.

Some c¢hanges in sociéty may appear to constitute an

-advance in the direction of an ideal only when the
latter is narrower than the former, a coinprehensive

" ideal mentioned above, and hence may at best prove

arbitrary or irresponsible in the real social evolution.
That, in a ‘way, explains the cycles of change, rechange
and comeback in the stages of dynamic civilization. Mr.

Oswald Spengler, in his The ‘Decline of the West, has

Marfat.com
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torces of a vicious circle in motion, unless eternal prin-

y gt .
qu corroborated this . pomt of view, by concluding that _t?.‘
fli:‘ major movements of history had been cyclical in charac-

Hl ter, eras of stagnation, decay and relapse regularly

i";ﬂi'[ following eras of progress. Mankind are almost help-

Eﬁz‘il less to check such cycles of changes and are therefore iE
*}M made to face the strain of a perpetual adjustment with ._? .
éﬂl; the objective environment, a process likely to set new |

o

- —"
.

|

ciples meant for all times, ages, stages and the whole of
human life, are used-as the subjective keys in it.
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: Unassailable subjectivity alone can prick the bub-
I _bles of new utopias of partisan idealism. Man, through

|

E

=Rk W R L o= AAST AR - FRR e 51w
- 0 b

that accident of history, learned to overpower his ex- !
ternal enemies—fires and floods, disease and pestilence ¥
, and all manner of material want, and his conquest of
I nature has led particularly the Western mind to think

i may say, may vary inversely, as denotation and con-
notation of terms. Has*man’s new-found power over i}
f’-i nature, -as noticeable in the W est, tamed the. wﬂd

i@ _ that expansion of similar ‘progress would bring the
“[‘ millennium. But has the Western mind tempered .its
J hopes and aspirations- with its victories over self?
l;i Rather man’s power over nature and over self, some
é!i
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of the new power has raked them up more vmlently %
‘and fed them with an unimaginable ‘array of opportu- &
nities for their gratification. Man, to be really. man, ot
-must balance his mastery of nature with that of his ™
own self, which is however absurd W1thout the subjec-
tive keys of a perfect. religion. To be 3 full man, the
economic man should also be a spiritual man at the
same time: ., The world has receded too far to afford
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to neglect the measured warning of Mr. R.H. Taﬁfney:
“Relision has been converted from the keystone
which holds together the social edifice into one de-
- partment within it, and the idea of a rule of right
is replaced by economic expediency at the arbiter of
policy and the criterion of conduct. From a spiritual
being, who, in order to survive, must devote 2
reasonable attention to economic interests, man
seems sometimes to have become an economic
animal, who will be prudent, nevertheless, if he
takes due precautlons to assure his spiritual Well-

- being.” *

Changes in the recent centuries have tended to be
so far-reaching that ‘the economic animal’ seems to

 have been left with practically no scope to take pre-
- cautions to -assure his spiritual well-being. How can

we adjust with such an alien environment, then?.

Social and economic conditions do change and

also recur. But the orthodox view of adhering to a
- system of codified law with meticulous details will
".appear to be wide of the mark on that ground of
. recurrence. Recurrence and relapse may be as true as

change and growth, much of which may be sacrificed
only at the cost of loss of richness in culture and

" civilization. Fundamentally human nature remaining

the same, broad principles of human behaviour and
ideals meant for all times need not certainly be

changed, as true subjectivity transcends time, space

+ and changes. But when the objective institutions
4 have changed beyond recognition, apphcatmn of those
—pr1nc1ples m real terms may have to be clothed in

... 1, Cf. Tawney, Religion and the Rise of Capitalism, p. 273. .
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varying garbs, maintaining indeed the :similarity ' of
spirit which will reflect in the, effects produced.
That the rule of right or moral law with reference,to
the Quranic principles is required to be re-established {:
may constitute the only right attitude to life.. But a %
r1g1d code of law (in the orthodox view) is hkely to |
fail to produde the desued effects. Ev1dently, life-of §
a nation, as the hfe of an individual, can hardly be }

hkened to a statlc pool but rather it ﬂows hke a river

sea in the end. . Does the purpose of meetlng the
ocean stand prejudlced or condemned in any. way.:by
the river’s curves and bendings irrigating the plains }
into smiles or by its plucking the leaves and flowers }
of plants and herbs in her natural youthful delight in
the way? Where the flow is stemmed - by-a - silted
patch of intruding earth, the purpose certainly - suffers
until the service of the dredger restores the flow.

-

3

Evolution frotn the Islatnic?Standpeint

with the creation of the earth and the universe. But: ({{ﬁi
< the flrst postulate of this evolutlon is the pre-existence: ’E‘e%
. °_ ofa Supreme Force who has to be accepted by all as‘”?%:i
i' the only source of creative power “That Power has. :;j
planned the universe on 2 perfect and ‘ordered basis f ;;
which the earthly existence is an essential part That@,
2 Power has extended the earth wide and has’ ‘drawn’ oute ?i
| moisture thetefrom and prov1ded pasture in due course f»& %
P for ut111zat10n by man- for him and his cattle Fromy,:
i that stage, the eartbly existence of man ‘has passed
through phases of myrlad colours and charactenstlcs,._.%

depending on the utilization of what. man. has been;‘L

The evolutlon that is accepted by Tslam started ;;H
|
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provided with, in ways varying from time to'time in
which man's intelligence and initiative have’ played
their - parts. That process goes on unhindered and
will go on till that Power again whistles it off. It is
made abundantly clear that the process will come to
an end, reaching the Ocean, the source from which the
flow of creation and its evolution proceeded. DBut
that comeback is not all in itself. A Day of Judgment
to evaluate man’s achievement down the currents of
the earthly flow of evolution is also promised in no
uncertain terms so that his achievements (for which
he is suprosed to strive on the éarth) can determine
his place .and progress in the rest of the unending
journey beyond the mortal world.

The conception of such an evolution of life is
extremely broad and hence leaves much room for the
intelligence and initiative of ‘man to give a concrete
look and shape. If however the intélligence and-initia-
tive of man elude him toa dreamland -where the sweet

murmur of the permanent biook is inaudible and man

gets used to be content with pebbles:and stones: to
construct roads leading to an isolated labyrinth shining

with material towers and skyscrapers, it is undoubtedly

an attempt to unplan the Supreme Plan. Viewed from
that angle of vision, the broad principles of established

Islamic laws (or:Shari‘at) cannot be said to have been
“abrogated by.the time-factor. But in respect of details

in an ever-changing background, there is definite scope
for construction or reconstruction, modification or

- alteration, supplementation or replacement in confor-

mity with the spirit of the Master’s masterly plan,

“indeed. ' The “Master:-has, indeed, embodied in the
2 the

1. Vide Qur’an, Sura Nazi-at, vv. 27-35.
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Qur’an in the clearest terms that His plan was perfect.!
Unfortunately, few amongst us like to get at the real j
import of perfection in a changing world subject to -
the full sweep of dynamism according to the Creator’s §
plan. If perfection is construed in the narrow sense
to imply a fixed bundle of conclusions that can be
applied as ready-made remedies. for all diseases, born i
and unborn, it will give the impression of a wholly .
finished structure, admitting of nothing but occasional
repairs and continuous maintenance. In .the process 8 i
of repairs, the little adjustment that may be made {§
i might even appear foreign to the original structure.
i On the other hand, perfection may also be understood
4 with reference to the dynamic growth of a living
£1 organism, Like a tree, such a system may be said to
! have been perfectly preplanned in a seed to reach a
I . certain given objective, but the leaves and branches of
the tree may be consciously pruned or promoted to
$ suit new conditions, as it grows, with no prejudice,
Eh rather to promote more actively, the achievement of
!
|

i the given objective. Laws that have fundamental
| - objective roots will be the decaying branches of the
;1§i;' , growing tree when the relevant objectivity has sub-
stantially changed, while new laws might sprout out in. /4
= ‘the shape of new branches when new objectivity .~
i demands it. But the sum-total of the laws, old and {;; i’;
i new, can live on the supply. of moisture permeating (g
J the whole tree, root to leaves, fed by the umversahty
i of subjectivity, ‘wholly’ conceived in the ‘whole™
g plan. |

i 1 Vide o585 o%) CuleSV paoJl [This day We perfocted your -4

i: religion]. - g.,.

1w .

Marfat com



g RFTEETTE_ e
a -

MAN AND EVOLUTION - 177

Meaning of Perfection for Islamic Law |

| Obviously,*'therefore, in the latter sense, perfection
stands for perfection in order or harmony with the

-. subjective ideal of Islam. For the matter of that,

' .
& .

wodjellelN

-t

harmony will require harmonious adjustment demand-
ing amendment or even abrogation of some old appli-
cations invalidated by historical forces, and this does

not necessarily mean a change in the basic structure
* ‘of Islamic law which should grow like a tree as long
as the trumpet is not blown for the appointed Day of

Judgment. When perfection is thus set against the
background of evolution, prophethood' will stand for
a revoluionary warning against man’s deviation from
fundamentel truth. . A prophet’s teaching, in this con-

text, consists not in providing readymade solutions

for every possible or conceivable situation in human
life, but in emphasizing or re-emphasizing a world
outlook (in conformity with ~the objects of the

- Creator’s plan) and hence providing a synthetic and

harmonious attitude to life as such which in concrete

“terms might reflect the historical background of the

Prophet's days. That background may lose significance

- through time but not the synthetic attitude, which,

because of its perfection, should guide all generations

_to the preconceived goal. It should not be forgotten

that the system of Islamic law or Shari‘at had itself to
be evolved, starting with the broad injunctions of the

~ Qur’an, supplemented by the wvoluminous Sunnah

(varying in degrees of rehablhty though) and re-
inforced by other sources of ijma’ (i.e., consensus of

_ opinion of the nation or representatwes) and Qiyas
_. (or analogy and deductions). Nor .can we ignore the

elasticity of the system that offered scope for four dif-

i

T
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Caliph ‘Umar on his own authority ? The farsighted J§ ¥
‘Umar was the. pioneer in establishing the public d‘
treasury, adopting the era of Hijrat, introducing }

prayers. (salat-it-Tarawib) in the month of Ramadan
and the system of going round for direct supervision
at night. He was the first authonty to punish Jam- E§
pooning, to order eighty stripes for indulgence in =

riil 78 ] h ISLAMIC SOCIAL FRAMEWORK | [
L;’ ferent doctors of law to organize independent codes of ﬁ; ?Iﬂi
i law still held in high esteem as the orthodox .schools ! dﬂc'
E of Hanafi, Maleki, Shafeyl ‘and Hambali, so remark- \ o
ﬁ able for their widely varying interpretations of law. l‘:' o
| Without allowing for change in circumstances or ex- 0!
it pediency demanded by historical changes, how can \ .
i we explain the innovations that were introduced by 1§ ¢
'

|

|

.- a -
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wine, to prohibit marriage for a limited term and the 11‘
lij!] sale of female slaves who had borne children to their i
Ii[ masters, and, above all, to constitute the poor-rate |
1}"# ) (i.e, zakat) for use invariably in the service of God.
‘l!'ﬁ It is he a"gain who stopped the practice of permitting
1] women in the mosques. But he did not derive any
1; authority for these innovations either from the Qur’an
'1 or the Hadith and yet his decisons were regarded as
:J expedient and upheld by his companions.! Similarly,

Abu Hanifa, the renowned jurist, made a large number
" of departures in his lenient view of crimes and their '
correctives or punishment, one vital innovation bemg el
the identity of valuation of life, be that of a slave

. 5”-_.

ik

i or a frsed man. ~ All this points to the fact that the

l - system of Islamlc law or Shari‘at is also a product of -

i history, limited though within the bounds of some %
| 5 )

_unéltérab]e basic priﬁcipl_es. | The continuity of that ,t

H . 1. Vide sttory of the Cahphs by J, Suyunti (trans, by‘Jarrét),-pp-
14142, . | | |

Marfat com



- | MAN AND EVOLUTION R |

process probably paled into insignificance with the

decline in Islamic civilization, so much so that after a .

long spell of centuries’ indifference, the continuity 3
- seems to have been altogether lost. But just for that |
~ to claim that the system inherited by us will have to
be simply transplanted from the desert sands to the
virgin soil of new Islamic countries in the wake of |
 Ytheir renaissance, is to withhold the blessings of a :
- ‘developing system accommodating the historical '
ichanges as far- as practicable within the sacred
- “framework of proved integrity. That is why the talk
- ‘of ijtihad is so very relevant and, for the matter of
| 'that so very important these days. | E

v h )

Needless to say that none but interpreters armed
' “with knowledge, both old and new, can be e_qual_ to
L ‘the unique task of applying ijtthad to keep up con-
. “tinuity and catch up with the progress of the world. o
. In the process of planning the ‘brave new world,” care
. "must be taken not to unplan the divine plan. The |
| postulate of sovereignty of God and His law is hence
_ requlred to be conceived in its right perspective by the
' planners and interpreters. Granted that, mastery of |

modern knowledge (sciences and arts) is sure to. guide

the architects to build on sound lines. |

—t
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CHAPTER SEVEN:
MAN'’S FREE WILL & POWER
Rolepf Mind & Will
THE modern world has demonstrated the immensity of
man’s powers and the staggering magnitude of his suc-
cess in the application of will to deal with .the world °©
as such. There is something like limitlessness about
man’s capacity to will and achieve but yet there are |
limits within which man has to thrive and strive.
W ithout going into the subtleties of confhct between
determinism and free will, it is possible to realize the
elements of truth in both, but with an overriding 1n-
fluence of the latter over ‘the former. Institutions,
political or social, exist for man and not man for insti-
tutions, though the latter may form an environment,
changeable and changmg, in which man has to main- §

tain himself and strive for all values distinguishing i

him from animal life thereby Marx would say ‘man i}

makes his own history’ and that out of the material (

‘conditions he finds himself in. The mind and will of . ::

) t”

°  man is subordinated. in Marx’s scheming, to material
conditions and changing history moulding them. The:-

- human will is regarded force only in so far as it atfects 'ﬁ
the system of thought and desire (called an ideology) sy
which reacts upon matter, but that is again on the hfi

" basis of presupposition that human will has been con- “;;.
ditioned by the existing material atmosphere. This is s¢
at best a 51mp11f1ed attempt to bring the baser aspect O
of mind .and will in line with the material world

with a view to serve the blunt purpose of fulfilment @

N
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"MAN'S FREE WILL & POWER - [s&
of only material wants of man. The cause-and-effect
analysis of the material struc ure of society may indeed
suit the partial analysis ¢f mind and will, a reflection
of the ‘empirical self,’ in contradistinction of what is
known as rezl self. | |

Such asubcrdinate role of mind and will, conceived
by Marx, is, to say the least, undecoming cf human life
and farthest from the Creator’s plan. As creature cf
desire (cr material want), a man belongs to the empiri-
cal world and his feelings and acticns meay be as com-
pletely determined as the material changes in the phy-
sical world. But a man can also transcend his material
wcrld of cause and effect when he is guided by what is
known as moral will (which Kant called ‘transcenden-
tal self *). ‘Moral law springs frcm man as a real and
rational teing and not as a member cf the wcerld of
causes and effects, Even according to Waestern
writers, cbedience to ‘material will,’ if I am permitted

to use the expression, is as real as obedience to moral
- law and hence the one-sided analysis of Marx is depre-
cated. But plainly speaking, Western critics of Marxian

analysis also fail to explain why man should obey the
moral law,? o ' |

Concept of Limited Free Will

It is pcssible to explain the mystery only with the
help of the Islamic approach to human Ife and its ends.
which always emphasizes an undividedly whole view of

~ things, men and laws governing them in the mecrtal
-wcrld linked with continuation of life beyond. That

approach assumes man as ‘ the viceregent of God’ on

1. Vide C.E.M. Joad, op. cit., p. 206, Cf. “This obedience to moral law,

which is also moral freedom, is sowething which cannot be explained. »

1
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the earth and hence well-provided with moral law to
guide him to the desired goal. In Kant’s philosophy, |
moral will manifests itself in the acceptance of some
universal principles which are intuitively understood
and held as morally binding, irrespective of needs and ¢{
circumstances. Kant commands : ‘* Act only accord- {
ing to that maxim which you can at the same time will }
to be a universal law.’" But will the individual man ]
will it that way in a scheme of society that denies the
moral or real will altogether (like the Marxist con- ¢
tention) or that bifurcates the wills into two, the morah
‘will playing only an indirect role (like the modern

Western democracies) ?

Even Kant could not proceed far enough to explain
the functioning of the moral will. That lying 1s wrong
kindness is better than cruelty or honesty better than

N deceit, will be disputed by none. But how to ensure
observance of this will in human life ? Kant has appro-

priately asked to treat man both as a means and as an
end in h1msel£ Accordlngly, we are forbidden to use

themselves, viz., the use of men in fulfilling others'! ﬁ
i - ambitions, use of human beings as instruments for satis- .

%1
o
1,1

. intuitively obtained moral injunctions, how can such X
immoral tendencies be prevented from widening and y ,;-

iiiii
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t! “faction of sexual desire or of sadistic instincts. In the™ 3?
! same way, one state is also not justified to use its cit1<, jﬁ

] Zens as mere instruments to serve a purpose beyond“':gf
, i’ them. But unless those who are likely to use men as* 1;
k *= mere means are themselves strictly observing the .;‘i‘

i

e makmg rules of conduct by the backdoor of excep-,

.‘ '{;:-IJ ' o | . . ] L - - *.[’ ",..
’f'lig}j- : 1 C. E M Jnad, ap clt‘,p 208, | ‘ - “éh
| ]‘E ' | | e
i
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tions and giving a seeming moral justification to a
wrong. basis ? The modern Westerners regard Kant

as too rigid an advocate of ‘acquired or ‘formed charac-

ter' to allow retention of natural endowments. besides
moral virtue, in the personality of man. The difficul-

ties disappear only when it is assumed that man’s gift

of will and power is neither unlimited, nor is it exact-

ly predetermined ; and since it is not predetermined, it

. has the capacity to exceed limits imposed by moral law,

Within the framework of moral law, man is certainly

free to endeavour with choice and initiative in an un-

iimited field of progress and achievement, even though

it is equally possible that the framework of moral law

may be disregarded by those who will exceed the

~ limits. Such a concept of limited free will is a better

substitute for determinism or free will or an unbalanc-

ed combination of both. Man has been endowed with

. powers to utilize matter, the world or even the uni-

verse {created by God). But since utilizaticn can

take place in numerous zlternative ways, there is need

' for warnings in favour of those alternatives that lead
to the lalgest sqcial and.human good in relative and
absolute terms. - This, tner ofore, necessitates the guid-

| ance of a_conscious will. .. The need of righteous deed
- - .1s therefore as great as the conception of what is right.

- - e e T g

—— e = e W JEpag

1 as also ‘all that is in the heavens and on the earth’has
‘) " been, he is likely to be power-corrupt unless he knows
4 at the same time that he does not enjoy unlimited free
'~ will or power in their utilization since they are to be
- received ‘as from Him.” There is nothing wrong in
seeklng ‘His bounty’ out of the entire universe, even
.tising to the highest development of progress and

. “When man knowy tlat.seus have been subjected to him:
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it of limited free will suggests use of  power only in the

former sense of good to society and creation in har-
' mony with the comprehensive plan of God who plans

;ﬁél 1
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;fff achievement of human feats on that bass, unheard or ISSI
ri“ inconceivable now, but only man should know that his }

fﬂ. will is limited by the Overriding Will cf Ged and | w
~ hence he ought to be grateful! ‘Man should realize i
‘it the pattern on whi ch He has made mankind’ and estab-

Fh lish God’s handiwork.? 1
’IE1F - Man may take initiative in knowing ‘the signs '
i of God ' uadar all possible plans to overcome. distance 1

i and to overcome even space contemplating journeys to

ﬂ,a the moon and the mars. Be it economics, physics,

FF chemistry, astronomy or astronautics, man can think

15 of miraculous inventions which can be apphed as in-

Eiﬁ struments of power—power to do immense good to

fifs society and creation as also immense harm. The concept

|
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i for order and perfection. A deviation is naturally pos-

h,'thi sible: for man has not been incapacitated to use his

*%E;}:iz will and power -for evil but has been provided with

il

ri,; that too as the. anvil of trial. It.is here that the SIgm- .
s ' f ';
H!ﬁli flcance of individual I’ESpOn‘%IbIhty lies...Good lite is
i} “vnot good enough without thié’ fortitude to withstend % -;
3 i'.'.:"- o ¥ nl 5
ﬂ”' B temptatlons and devmlmns Ec.{ch m.a,n is personally !
ikt rr ) 4
Aot | | e “§
NIHE ¥
}[tk‘; .. 1. Vide Qur an (Sura Fa.t1ha,, vv 12 14) tﬁgﬂther wn.h A, Yusuf Ali's ‘*\‘3
,ﬁ'[ﬁi fnutnutes on them, f IR ot : Ef% ~'
it - | | L et
“t;,..: 2. Vide Qur'an (8. xxx: v. 30). Cf, - comments: ‘As turned out :ﬁ
§u-;“ from the. creative hand of God, man is innocent, pure, trus, free, b*;
'“ inclined to right and virtue, and imbued with true understanding about-his L-fifif
hﬁll? own position, in the universe and about God’s goodness, wisdom and power. 3
| J|'[ But man is caught in the meshes. of cuscoms, superstitions, self ish desires % i
Jigl and faléé teaching, 'lhls ‘may make him pugnacious, unclean, false,. slavish, , :3;
*“ hankering af ter wha.t. is wrong, or forbidden, and deflected frnm the - love of ("._@
rllf his fellowmen and bhe pure worship of one True God. The problem before #
| !'ij] gpiritual teachers is to cure this crookedness, and to restore human naturﬁ to .gﬁ
%lk what it should be under the Will of God. ’
b
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responsible for his application of will and initiative.
One who understands his limited will, which is limited
by the Will of God, can execute his will and initiative
i the interest of humanity as a viceregent of God.

Ultimate Values to Pursue

Such conception of human will is pre-eminently
an ethical one. Negatively, it reiers to some funda-
mental don'ts on moral grounds. But to suppose that
it is merely that without the pcsitive counterpart is
but the opposite of God's plan. The viceregent's real
function is to promote the forces of creation and all-

round prosperity including his spiritual achievement.

All knowledge or the ‘know-how * of the fullest pos-

- sible development of humanity will have to be acquired
with a determined will, utilization of all forces of

nature and materials will have to be etfected with that
resolute will and all the phases of endeavcur are to be
pari passu harmonized spiritually by that balanced will.
In Islamic thinking, this concept ot limited free will of

‘man is as indispensable as faith inthe Ultimate Values

itself. Freedom of choice will have to be exercised by
man to achieve the highest good in all respects, but,
God forbid, not in one respect of material progress

alone.

Philosophers have recognized four ultimate values
that are objects of human endeavour, viz., happiness,
beauty, truth and moral virtue, though they are not
‘mutually exclusive. At bottom, they are 2ll inter-
mingled for which it is possible'to'cry “Truth is beauty,
beauty truth!” Right action is judged on thetests of
these -values, and on the basis of best consequences.
But the need of one unifying value was felt even by
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%iﬁ' non-theologians to control the concrete working of | i
;{;a the four values, rendering them compatible to each |
ﬂg* other.! It is only the Islamic conception of limited will ! g
Fl that supplies the controlling force of the unifying _ i
;ﬁgr universal value for all stages and ages of civiliza- .
lﬂ tion. Philosophically, right action is treated as I
¥ ‘willed action,” but to be properly right, it has to be \'-; d
%E willed by the will limited by the Universal Will, that ! s
1} should, in the ultimate analysis, guide the pursuits of P’f}f, -,
i beauty, truth, happiness and moral virtue. Construed ; 1
'E in that sense, moral virtue as a separate value need not } |
have any 1ndependent appeal. 1
1«. . The values may be, to some extent, real and objec-

él tive. But the subjective element ofintuitive percep-

jbﬁ tion of eternal principles cannot be ignored on that

¥ ~account. Some thinkers go to the length of even ex-

*h " plaining man’s spiritual aspirations and his intuitions

ﬂ‘ of value as objectively as his sexual desires and physi-

H cal movements. It is said that spiritual aspirations and

i intuitions of value may not have their counterpart in

¥ the external world, but they are also one of the forms

M ~of man’s reaction to a world beyond himself. This

:;5: *-~ naturalistic view of human life den:i-es the power .of

M‘ .~ Spontaneons creation in man with WhICI:l man is credit-

}[.[[1 _ed by those who deny the contention that man’s

i intuitions reflect his reactions to the outer world. But

i the Islamic postulate of limited free will is based on

I - the same power of spontaneous creation in man that

1. Vide Joad, op. ecit., p. 445, Cf. “It is sufficient for my present

I
|
I
i purpose to draw attention to the need for some unifying universal valuse,
]
|

which is the source of the common qua.hty pessessed by the absolute values, |
a8 they are the s_ourca af the common qualities whether of beauty, of truth,
or of moral wrtue, possessed by the particulars in which they are mani.
fested.”
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~makes him the viceregent of God on earth. According
to the Islamic outlook, man's intuitions of value ate
predominantly subjective, though capable of objective
. manifestations. The aberrations of such objective
-~ manifestation do not, however, warrant a wholly ob-
jective analysis of intuitions. Truth, beauty, happiness
and good will therefore be required to be interpreted,
as this viewpoint stresses, with reference to the over-
~ riding regulater of universal law at the outset and
only in the next stages with reference to social and
individual considerations of the objective world. Limit-
ed free will involving really ‘willed action’ will thus
have to take note of these implications much more
seriously than any ordinary concept of conscious will
for right action.

- 1 T W R T N | e o . O
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Age of Plannmg
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WE LIVE in an agz of planning, democratic ot other- §
wise. We do not want to leave things to their own
fate, but conﬂcmusly to regulate and re-order them to |
desired  lires for desired effects. Those who prize

I indi vldual freedom are’ not, however, in favour of the
I extreme of Soviet brand totalitarian planning, appear-
'EI ing, indeed, as it does, like ‘a road to seﬁdom. But
[ ij{i’ nonz would today seriously contest the hard truth that
FI‘ . optimum social results can hardly be reaped in the 1§
z“ﬁ’j‘?_ modern world with a given amount of resources (that }
it in themselves are not unlimited) via the road of pure 3
Ef laissez faire. It 1s no wonder, then, that the fiercest §}
3 opponent of Soviet Russia, too, does not hesitate to sit JI
on mountains of plansiand prejects—to say nothing %
about other countries with professedly socialistic lean- (‘*‘?‘1
= “ings, like Great Britain, But what do they plan ? E%
- _ Above the surface, it appears like a dramatic farce that " §
the world has been split into two combating camps "T

- with almost the same sort of techniques and weapons ::“E'J
which themselves, as they say, are the outcome of their &

idologies. And yet they are said to be out to fight an ,}ﬁj
ik ideological war. Is there anything wrong w1th plan- \%
;:rua..

ning then? Does not a planner, be he in America, in ._s
England, in Nazi Germany or in Soviet Russia, plan to 3%
produce *y pkus one’ amount of wealth or welfare, %

. i"f;_‘f
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" rather than only ‘y’ amount of wealth or welfare w1th
a given ‘x’ amount of resources' at his disposal ? |

“Planning is, indeed, a tool, and may be handled by
any workman, cultured or Philistine, with ends that
may not agree. Disagreement of ends initiates loud
conflicts, charged with potential sparks of disasters.
Thus, harmony of ends, too, if possible, ought to be
aimed at by real planning, not the narrow cribbed and
cabined type of planning, designed to multlply goods
and goods to feed the mouths of men and cannon, but
4 wide farsighted planning that views ends in the
context of life, both temporal and eternal Should the
p]anner plan to unplan the Divine Plan? Probably, if
the question be faced squarely, everybody would reply
in the negative. But the concrete bundle of planners’
plans, observed or. unobserved, certamly points to an
implied affirmative. Such unfmtunate and unhappy
paradozes that characterize the” emstlng c1v1llzat10n Jo

boldly are but the logical corollaries of a wrong em-

| phes:ts on the 'valuation of llte and man vis-a- Vis wealth
-and materlal weltare In its. frantlc eifort to. apply

sciences with a view to getting the most out of the

" objective world, the civilization of ‘today has gone out

ot its way to lose-the deeper. connotation of life and

“man. . That'is why wrong concluswns do follow and
 when they are applied as orthodox: pr1nc1ples wrong

and pamtul consequences become 1nev1tab1e.

The Islamlc VnewPoint in Plannmg |

Western social planners do- tiot pay. heed to the
needs of the:remote future, noér are they concerned

about the needs of life beyond the: grave and-the rela-
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tionship between that life and this life on the face of

: s A
the earth. . Obviously, material or economic planners 1} 1;13'
have, more or less, confined themselves to the mnear il g

future, and as such have aimed at production of quick §] °*
results by setting targets for specified time limits. This
is equally true of Russian planners as of the so-called 14 !
democratic planners outside the Soviet zone. Even | tE
those who favour only half-hearted planning do not i 3'
like to bother much about the long-term effects of | I

1‘: b

plans. As eminent an economist as Keynes says: * In

oD e e N

F the long run, we are all dead,” and hence urges im-
mediate correction or modification of economic pheno- |
;L[ mena. with the aid of appropriate economic policies. i
}ég - But a Muslim will be inclined to say: “ Yes, in the !
i long run we are all dead, and that is why we are all the 1
Mg more anxious to see how lite can be planned success- it
l;tg . fully to meet the eventualities of life after death.” By \i
fﬁ'i? _ that, of course, it is hardly implied that the short run
b will have to be sacrificed. Rather, the question of %
i sacrificing the one for the other is simply irrelevant; f
H'Tr for, the short run has to run for the long run. *The (f
3 last of life for which the first was made " has deep ,if
iggﬁfig i SIgmflcance for real planning. B {‘i | ‘
% .- - Think of a five-year plan or a six-year plan. Avaﬂ-
!';f;? able resources and materials are calculated, specmhzed’ “%
o ‘labour and technicians required in specific lines are 3]

i considered with care, techniques and equipments aré o

E‘;jf determined and provided, finance is arranged, be it :_j;;
L[E internal, external or both. But the result in terms of ke ﬁ
ri 'Ei a given amount of output 1s. expected. only after five %
H"E'!F:f or six years,. provided the targets set have been ‘achievs :
il ed at the end of such periods. . But this does not:mean g
'|E' ] _ .

’*Ji
'.}"',5'; 2 .%
il |
ih

i

%, =t W e el
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~ that the end ‘of planning has been reached.  Other
- plans have to be adopted now to catch up with the
trends of progress achieved so far. Suppose some other
plans are adopted now in other directions, the objec-
tives of which might not coincide with those of the
previous ones. And if, in this way, independent short-
term planning 1s relied upon, the targets may be

- achieved all right, but lack of coordination and harmony
may nullify a considerable part of achievement. To

li - achieve real success, therefore, planning proceeds in
~ the manner of a linked chain, and the whole chain,
; covering several stages together may then well represent
 the nature of healthy planmng on a really long-term
basis. If the whole chain is not visualized in and from
the very beglnnmg, pitfalls and setbacks may almost

- invariably stand in the way of short-term plans. The
desirable method of planning is thus to get the whole

picture of development running far into the future and
~ then to build edifices, step by step, In successive short
‘#_' penods finally to complete the: picture of the super-
- structure with the dream and design of which the
E hplanners laid the first brick. Otherwise, thete -will

remain, in places, very real apprehensmns of confhct
- between short-term and long-term planmng |

-mmr Wy — gy eyl TR TS S TR S T

‘The Islamic approach alone provides that healthy
i method of Integrated planning, startmg with the long-
.l run picture of the whole chain that not only goes far
' ‘but farthest into the future, including even the shadow
i .of life beyond ‘the grave. Islam aims, inter alig, at a

‘planning of life, so to say, in an integrated chain of
develo;ament and culmination, 'When the whole chain
it - 15 visualized, there is nothing wrong in selecting
| Jindividual links' in the chain for specific planning on

l\ﬁ'arfat.com
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the basis of requirements on those fronts. .The spirit §} 41

of wholeness of the complete chain is, however, a very i
important factor here, for the: goal of life in the Here- |

after (in spiritual terms) is embodied in the wholeness
of viewing life in its -entirety. - With such an outlook, 1 .
the long. run cannot be underestimated, nor cah the \ ,
short run be ignored on any account. Without the 3§
final links of the Hereafter, planning of life is likely to  i§
culmmate in. chaos. On the other hand, the mere 1
v131on of the - Hereafter is not. enough, unless the
1nd1v1dual Imks are, from their very inception, firmly
bmlt on. the ba51s of immediate short-run planning,
since these constitute the progresswe rungs of the
Iadder leading to the final goal conceiv ed |

The longest run of :the Hereafter is, however a
matter of faith and a given postulate of Islarmc think- §
.ing. In the light of such a postulate,'again, many-sided |
short-run plans are to be adopted in an ’[slamlc ::.oc1ety; f‘*
in particular, and’in the world in general that seems
to be fumbling today for a satisfactory solution of 2
loud conflict of ideologies; Soviet Russia has frankly
brushed aside all considerations of the Hereafter. - So,
_l' in fact, have the Western demdcracies, though they do
> not dare confess the stark truth. Obviously, the battle &
~ -*of ideologies, so loud today,-is on the basis of short-
run plans alone. Let the parties on either 51de of the
Tron Curtain modify their mode of plannmg and uﬁ_
broadbase it on postulates of peaceful and. prosperous %
llfe in the mortal world as also in the Hereafter and,-
then contradictmns will shed themselves on the altar
of the ultlmate Values of hfe. N R T
'J Secular Planning—its" Shortcommga R
2 It is clear now that Islamic planning is intended to

—_

Marfat.com
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e

‘cover all aspects of hfe, not merely temporal affalrs as
is usually stressed in the modern West, for secular
planning, as is commonly understood without ambigui-
ty, is' necessarily partial. It is only unfortunate that
after history has run a wrong course for some centurles.
a peculiar charm is associated with seculansm. which
is treated, more or less, as one of the latest 1nstruments
'of modern civilization. ' - ":T.-' |

'!'_ ‘Even at the begmnmg of the Reformat on in
. England, economics could be regarded, by modern
standards. as a branch of ethics and ethics as a _blanch
of théology. All human activities could be treated as
falling within' a single frame, the character of which
was determined-by the spiritual destiny of mankind.
Theorists in those ‘days only appealed to natural law,
“and not to utility, to explain all kinds of phenomena.
Those conditions would have probably continued for
long but for the secularization’ of political thought in
the next two centuries, cilminating in the complete
1 seperauon of affairs rehglous and temporal,” with‘ pro-
| found reactions in the economic sphere The storm
and fury of Puritan revolution ‘was followed by ‘a
.- ‘dazzling outburst of economic enterptise,’ and between
| ‘the old-fashioned denunciation of covetousness and the -
i hew-fashioned applause of economic enterprise a brldge
' was thrown by the argument that enterprise itself was
il the dlscharge of a duty to God. The march of external
-progress ‘woke up sympathetic echoes in hearts which
were already attuned to applauding its triumph. As
‘a result, the'tension between the claims of religion and
the ghtterlng allurements of a commercial c1v111zat10n
i wh1ch had-grown by then, gradually d1ed down Thus
‘were thie poles cut asunder. -

- [ R -q_-u--—.—l_- Sy T W Tl —p——
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.. But today, even modernists agree that ‘such an
unnatural blfurcatlon of life.and the affairs of life: has
tended to result in an unhappy extinction of the one
. and a disproportionate overemphasis of the other,
i threatemng the world with utter ruin and destruction. !
Jihe And all this is due to the fact that the theorists of the |
It ;cruaal times” of the history of England refused to |
' revise old formulae in the hght of new facts with a
synthetic outlook demanded by circumstances. As Mr.

e R.H. Tawney has beautifully put the case: “ They des- : 4
“ =plsed knowled ge and knowledge destroyed them.”

E“ This is not, however, to underestimate the econo-

g*% *mlc achievements of recent centuries, but to point ‘to 3%
L the - deeper truth beyond. True, social development |

| H“ moves. with a logic whose inferences are long deiayed.

H% The drift from the integrated system of old wss led to

"!"ﬂ;}y . the breaklng—pomt by the mechanical nature of knows-

u;};: ledge in the Restoration period, typically influenced

!fi E}; by the dehumamzed sciences of mathematics and phy- 7}
t!%l";i sics, The tendency to inanimation was completed by §
! EB’E’“ the natural bias to interpretation of conditions .in .}
*iT terms of forces and strains and to the analysis of com-
fg”*i: plex phenomena into 51mple constant and measurable
A forees The object of such mechanical knowledge wWas
g'itﬂél - ' to express itself in terms of number, weight or .l
HH ‘measure, to use only arguments of sense, and to consider S
“m:;’ " "only such causes as have visible foundations in nature, Sy g
7 leavmg those that depend upon the mutable minds, 4“*:
if' "opinions, appetites and passions of particular men to o
riﬁ* "the consideration of others.” The hold of moral prin- \
i ciples had, therefore, to meet an unnatural death in ﬁi :
Fﬁii‘ﬁh “that stifling atmosphere, and the traces of that. hold by
L}li‘ “appeared only like an echo of anthuated superstltmn
i ~ &
i
I _

(it .
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just unrelated to the needs ‘of social and étondmié
development over whlch it had SO unassallable a sway
prevmusly |

There is none but will be struck w1+h awe and
admiration at the whirlwind speed of ‘transformation
of the economic structure of Great Britain 1n the
wake of what is regarded as an industrial and com:;
mercial revolution in the nineteenth century. But

! what has that secular overemphasis, after all, produced
; in terms of ultimate values? Human forces, analyzed
 mathematically or statistically -in a dehumanized
~ manner, like the blind forces of nature, may be
harneseed and tamed to yield the maximum fruit.
But with what ends in view ? “ If, however, economic
ambitions are good servants,” so. aptly . adds' Mr.
Tawney, *“they are had masters. Harnessed to a social
purpose, they will turn the mill and grind the corn.
But the question, to what ends the wheels revolve,
still remains ; and on that question the naive and
uncritical worship of economic power, which is the
mood of unreason too often engendered in - those
~ whom the new Leviathan has hypnotized by its spell
| throws no light, Its result is not seldom a world in
which men command a mechanism that they cannot

.fully use and an organization which has every perfec-
_tion except that of motion !”

e W —w == e

— =Py TRE T

Role of Economic Progress

I Sanity in thmkmg will not deny the nghtful place
to economic progress and efficiency, 1nstrumental to
the development of a balanced society. But to use
. economic efficiency as an end rather than a’medns is
- to destroy the. utility. of the .instrument itself... In a

Marfat.com
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world of limited  resources and -iricreasing .population 3 {

w..th w:de undeveloped regions, it i1s -but-essential that ¥}
a standard of values will seek to adjust ends.and means "}
in relation to economic affairs, or, more particulary, in §

telation to living standards. Without a secure founda-

tion.of 'an economic stability for collective and indivi-

dual life; higher values of life can scarcely be aimed at _
as ends.  Human life or rather human nature as such, |
endeavours- to reach destinations of value in which
satisfaction of economic need is a-vital means, but it i$
only one of many. ‘To those whio prefer to havea Jow
level of life meant for ‘economic animals ™ alone; fulfil- |
mment of economic néeds mlght itself be the end which
¢an, at best, be an’ anti-climax of the true conception §
of human life or human nature. Human nature demands 1

not only’ sat1sfact10n of econom1c needs but also of

Re 1 -

more, and 2 ratlonal planmng not only takes note of
this whole truth but keeps them all in the eu: appmprlate '
p]aCPS, ma‘ntaining the relatwe p051t10n intact. As
3sainst thIS secular economlc planmng or the frank

materlahstlc p‘anmng in Russia is 'bound to produce
grave reactions of a pecuhar kmd Overstreqsmg only
a'part of thie whole; as it does, parmal planning, by virtue
©of its dehberate neg]ect of the sp1r1tual and mmali
values* of * life,” has’ “been. dwgmg 1ts own grave in “:"j;--

-i'-

mountainous projects of USing man as a ‘means to ¢y

“ﬁ
material ambitions alone, which; in its turn, has already ‘%
‘set in motlon couqter-reactlons to save the soul of man™ ¢

1. %

and regain the status ‘of man as‘an end Let me quote &;x
‘Mr. Tawneys pregnant WOI.‘dS' ‘:_: I 74

;.:rb..q
'._ -"...r

“A reasonable estimate. of; economic orgamzatlon b
musf allow for. the: fact that -unless:industry:is - t0
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be paralyzed by recurrent revolts on the part of out-
; raged human nature, it must satisfy criteria which
are not purely economic. A reasonable view of its
possible modifications must recognize that natural
appetites may be purified or restrained, as, in fact,
in some considerable measure they already have
been, by being submitted to the control of some
larger body of interests. The distinction made by
the philosophers. of classical antiquity between
'll liberal and servile occupations, the medieval insis-
' tence that riches exist for man, not.man for riches,
Ruskin’s famous outburst, ‘ there is no wealth but
life,” the argument of. the socialist who urges that
- production should be organized for service, not for
profit, are but different attempts to emphasize the
instrumental character of economic ectivities, by
“reference to an ideal which is held to express the
| true nature of man.”

mm mhpegy - T " W s T T T T - e I

For civilization is something artificial, as says Clive

i - Bell.

Islamic Synthesis of Social Principles

| That being so, it will be needless to say that

natural appetites are sought to be drilled and perfectly
disciplined, as they should be, in an Islamic society,
faithfully adopting the synthetic social principles and
moral standards, fundamental to Islam, 1n a clear per-

spective of ultimate values of life, subject to an un-
1' sparing audit of all earthly accounts in the Hereafter.
Broadly, the principles of equality and social justice.
~ sweeping in nature as they are, in the pervading
3 ~ atmosphere of Islamic sccialism, have provided such a
] social framework with all that is necessary to mect
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the needs of man in his truest nature. Thanks to the

- innate nature of Islam, it has not failed, and it w1ll

never fail, to accommodate the evolutionary changes| g

in history and to neutralize the conflicts and tensions}

involved therein in the smoothest possible fashions.
Christianity could not play this difficult role and broke \
down, as a guiding gospel of social growth, on the hard

rock of history. It is interesting, indeed, that Chr1s— 3

tianity’s refusal to relax orthodox formulae with a view |
to meeting the fundamental changes in social order'd:

made way for secularization from the back door. ii
Islam is not likely to face such a crisis. If, however, |
we allow the dynamic and synthetic forces of Islam to %
fall into. disuse in a spirit of indifferent complacency, *’
and let things be judged and shaped on the Procrus- |
tean table of onesided conservative interpreters, God |
forbid, we run. the same risks as Christianity did in §
the Reformation period

:i

Islam is intended for fullness of man and is pres- ;

cribed “mercy of both the worlds” for this ideolgy-torn E ’
mortal life. -The evolutionary ideal of Islam is com-x;%
patible with all healthy developments, touching all al
ranges..of varying human life, provided they do no qgr}
. imply a fundamental departure from Islamic postulatest; iﬁj
as, for example, secularization itself constitutes a fun--;

!
damental departure from the Islamic set-up of social' i

life. Hence the challenge of planning the whole, nof E{

a part, of human life can, in the fitness of things, be
“accepted by only the dynamic creed of Islam, if at all,k @
with its principles to guide activities on all planes,

material and non-material. - g :;4

‘But ceqtur1es of disuse of the dynamic Islamicj; 0

planning” in the desired spirit, in-an ever-changmg{ﬁ

Martat.com
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world, constitute a factor deserving meditation and
caution. Islamic planners in the living present may
tind themselves rather more remote than they should
have been from real applicaticn of principles. The
unfortunate vacuum resulting from disuse has been a
tempting invitation to static fanaticism and orthodox
conservatism, which tend to offer stiff opposition to
the evolutionary dynamism which is to be reinstated
in the sccial planning to keep the door open for objects
of civilization aimed at by Islam. World forces today
are actually driving us to that deliberate planning,
beginning with the crucial transition and finishing with
the re-enthronement of the whole type of planning of
life, not by fumbling trial and error, but with sustain-
ing zeal to set the boat on an even keel, to advance
the living forces of social equilibrium in full. The
pervailing outlook is wide enough, as far as it descends
from the window of the partial planning laboratory to
the broadway of material blocks. Such planning is,
therefore, not merely for wealth or comfort, but for
values that do not die. Planners may thus derive much

inspiration from the guidance:

“But seek, with the (wealth)
Which God has bestowed on thee

The home of the Hereafter,
Nor forget thy portion in this
World : but do thou good

As God has been good

To thee and seek not
Mischief in the land.”.

(The Qur’an, xxviii: 77.)
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of principles, deductive in nature and as such standing
largely as exponents of ideas, rather than interpreters
of actual conditions. An Islamic principle is, more

or less, an exponent of an idea, capable of determining
a programme of action. _ But does that mean that the

state conceived by or followmg from such principles

should be other than organic?

In some quarters, it is pleaded that non'Islamic

.flz ..gﬂe

il

CHAPTER NINE 1

ﬂﬂ]

THE BASIS OF ISLAMIC STATE | S

Organic Character of Culture St;

. : g o

THE SUITABLE laboratory for the unique expeti- ‘:‘_ IE
ment of regaining the lost horizon is, to.a balanced and ‘

dispassionate mind, an Islamic State, the features of p

which, again, are both interesting and important for -}

analysis and consideration. \ |
The conception of a state in Islam, as a modern
sceptic would have us believe, is not organic, but, T §
would add, not organic in the narrow sense which per-
meates Western volitical science. Islam, as a com- 1
prehensive philosophy, may indeed be treated as a body

cultures are wholly organic, like trees for which it is* |

absurd to predict which direction their branches Wlll
take but Islamic culture is not organic in that sense;

for, it is essentially the instrument of an idea symboliz-- %

ing a postulate and a programme.! On the basis of
such contention, one non-Muslim political thinker has

laboured hard to construct the theory of ‘one umma,

= b
1. The Islamic Culture, January 1937, p. 9.
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" one state.” Since Islam represents one idea, and poli-

, tics and religion are inextricably mingled in that idea,
there cannot be, according to him, more than one

~. umma (or common entity of Muslim brotherhood),

" nor can there be more than one state, called Islamic
State.! The theory is, on the face of it, a plausible
one, but seems to have been overdone to the extent of
rendering it a bad-intentioned one, particularly in the
practical part of the muddled analysis.

In fairness, the organic character of Islamic culture
cannot be ignored by a scientific observer and analyst
without qualms within. To take the same analogy,
other cultures may appear to be like the banyan or
oak tree, for which it may be difficult to predict which
direction its branches will take. But doesn’t it imply

" a clear sense of frustration and helpless surrender on
nature—that unexplained Sphinx, putting an end to
sound planning of the growth of the tree, if and when

+ - necessary, and as far as practicable? Islamic culture,

on the other hand, may be likened, if at all, to a date
or palm tree—indeed remarkably reminiscent of Arab
~ civilization—the directions its branches will take be-

ing roughly of a predictable nature. While unpredict-

i ability may mean frustration, predictability may be a

1 positive asset for human planning in conformity with

the spirit of nature. Should we, then, deny the con-

il ception of organic growth to a date or palm tree,

simply becuse of the predictable nature of its branches?

A Non-Muslim Theory

| Now, coming down to the premises proper, it may
- be possible, philosophically‘and 11_istorically, to build

1, The Islamic thﬂrature, September 1951, art. ‘¢ One Islamic Stﬂt«ﬂ"
by Ajit Kumar Sen, pp. 497-502,
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successor. Cn the death of the PI‘Ophet the issue- of the

election of a Caliph assumed a paramount importance.
When there was a seeming schism between the sup-:
porters of Abu Bakr whom the Prophet gave the
leading position in spiritual and religious matters, and
the supporters of Sa'id ibn-i-‘Ubaidah who sought the
leadership of Medina for their leader, ‘Umar’s weighty
- support in the general meeting of all tribes in favour
of Abu Bakr imparted the decisive effect and carried
away the majority. on his side. All then agreed to
elect Abu Bakr as the representative of the Prophet.
The following day, a general election took place in
' which the entire community elected Abu Bakr, Thus
. the first election, crucial in nature, created a momen-
tous precedent for the subsequent history of Caliphate |
and later led to the cardinal principle of constitutional
' law, e.g., the principle of free election by the assembl-
" ed community and its confirmation by general homage
. The importance of this institution of election is clear,
!- | even in the Omayyad days of degeneration, and amply
proved by the fact that out of fourteen Omayyad
-~ rulers, only four could have their sons as successors and
. that, again, on the basis of plebiscite on the recom-
- mendation of the Caliph. It is reliably narrated that
‘Umar I once said: ‘If the election of a Caliph is
. effected without all Muslims taking part in it, the
- election is null and void.’ 2Can democracy of modern
origin go farther than this? To make the picture
complete, I cannot resist the temptation of quoting
i ‘here the inaugural caliphal address, acribed to
Yazid III, handed down to us as an outstanding docu-

B A . L o = Bk e U

-1, - Khuda Bakhsh, The Orient under the Caliphs, pp. 7-9.
2. 1bid., p. 247, footnote,
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£y ment of explanation of the position of the chief execu- 11 Mﬁ
tive, Caliph: , | t:;
““ O people, I pledge myself to erect no buildings, i n
to let out on lease, none of your rivers, to build no  §} «
palace, to hoard up no riches, to enrich neither wife §}
nor child. From me is due to your annuity year {t
E by year and provisions, month by month, so that j{ |
};‘i;[ prosperity among Muslims may increase, and those §} |
.;r; who live far away participate in it just as well as AL
ft those living near. Should I keep my promise, you
£ are in duty bound to listen to me and cheerfully obey |

izl " me, to support and protect me. If on the other hand ]f:
E%ii I do not keep my Word,‘you are at liberty t::) depose
FE‘ me; only you should give me timely warning ; and |
m were 1 to mend my ways, then accept @y‘apology. !
0 Should you, however, know a man of tried temper,
b N who willingly offers what I have offered to you, I§
i choose, then, such a one, and if you so desire, I shall ‘
li'iff* be the first to do him homage and render him %
"i‘: obedience.” ¢
i =

!]Hl The ultimate sovereignty in an Islamic state, in
tlgj  the past too, was vested in the general assembly of the (%
'l = people that had, strikingly indeed, the power of depo-
5;,[*' .~ -sition, too, Since the second Caliph ‘Umar’s assump- , ]
',ﬁ"“ﬁ tion of the title of Amir-ul-Mu'minin, i.e., commander "~
'}F' - “of ‘the faithful), the idea ot representa‘tive of the
%h” people was shaped gradually to have a rightful place :
bl in the concept of the representative of the Prophet.- 4
[tE The extreme view of the Kharijites was a part of that %
!;;f evolutlon according to them even the meanest- of all ﬁ
i , . ﬂ,..hL
L;E%hl 2;0)]:)5 Goej e, Fra&mants of the History af Arabs (quoted in Khuda Bukhsh,
W P |
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.Mushms could have the rlght to be elected Caliph,

though a section of this school, again, went so far as

to deny the need of any sovereign or Caliph. But the
orthodox school, however, succeeded to have a consen-

sus of opinion and established the principle that the
highest authority, in all such issues, rested with the
community as a whole: and this is in consonance with

" the traditional dictum: ‘It jis not permissible to hold

S e -

r - e e g Byl pleagaae - T ¢ MR TR o g e T 0 T T e

R T S T i L
iy 4 - 4

__‘i_'.-r-.:

el TR T o . = T e, T
! " . |

b

[

At

'

. B:i LhEa

LA

aas juiy iAo oE T

o

that the entire - commumty can commit an error of

B Judgment

“The practlcable formulatmn of the pr1nc1ple 1S to

depend on the judgment of the representatlves of the

community in the place of that of the assemblage of
the entire community which is absurd in the present
~ days of b1g states with crores of people living in far-
ﬂung areas. But a vital issue, even in modern days,

can be made the issue of a general plebiscite or.refer-

endum. Suppose, the ]udgment of the entire Muslim

| ‘populatmn in a Muslim country or in the Muslim
- world as a. whole is called for now or in the. near
future. Is it likely, then, that the verdict of the ple-

biscite will invariably coincide with Mawardi’s ruling

. of ‘one umma, one caliph’ or 1nvarlably again with the

Kharijite demand for ‘one umma, no caliph’? Depar-
ture from either Mawardi or from the radical wing of

| _Khan]ltes does not involve sacrlflce of the . indis-
“pensable in Islamic principles. On the other hand, it is

just posmble that the judgment of the community may
also coincide with Mawardi’s, provided other things are
equal, or, at best, when conditions justify the coincid-
ence. -And if at all, political conditions permit, the
coincidence of that judgment will rather be highly
-desirable. That is the historical truth to keep in mind,
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ISLAMIC SOCIAL FRAMEWORK it

if one cares for history at all. Blended with the philo- {:{ #
sophical counterpart, the conclusion of one umma, G| o

one state’ cannot logically be an invariable one ; the Elog
above analysis leads us to this conclusion of inconclu- §}. h
siveness in the theory advanced by the non-\/Iushm _ "
theorist. ' .

Practical Difficulties Examined 1.

It is, however, as wonderful as wonder itself that 11
the conception of ‘one Islamic state’ could be supposed { f
—by what stretch of imagination, we can’t say—to _t K
throw ‘a bombshell in the Islamic world.” We shall |
briefly discuss the gloomy practical consequences de-
picted by the said theorist. 1

(a) It is apprehended that creation of one Islamic
state for the Muslim world will involve poht*cal un-
certainty and extensive warfare in the geographlcalbelt
from Morocco to Indonesia. Such fears are based on
complete ignorance of Muslim brotherhood called
umma, be it confined to a comipact territory, or be it
widely dlspersed in the world, covering the present E
political frontiers of Morocco, Tripoli, Egypt, other
Arabian states, Persia, Afghanistan, Pakistan, Malaya
and Indonesia. The question of Mushm minorities in( 4}
USSR is, of course, entlrely’ﬁ'
different, and as such should not, in fairness, be mixed_ %
up with the issues arising out of the concept of ‘one.:
Islamic state.” The creation of one Islamic state can,“( |
by no means, stand any parallelism with 1mpe1:1al1st1c A
or any other sort of territorial expansionism that is, | §
often, fraught with pohtlcal chaos and bloody warfare ; i ’V
for .simply the questmn of conquest for sub]ugathn n.f
does not arlqe This implies some sort of an internal j

readJustIIIent in the political organizations requ1red by %

f

J-

i
¥l
2y
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the change. The conception of a farflung belt govern-
ment will necessarily be federal or confederal in
nature that has a large degree of elasticity to accom-

'*"modate the differences of details. There cannot be
any appreciable practical difficulty of organizing a large
federation constituted of soveregin or semi-sovereign
stafes. When the British Commonwealth. of Nations,
apart from its present expanded form, could function
with similar administartion and to the best interests
of the dissimilar peoples concerned, what earthly rea-
sons can prevent splrltually similar peoples of a large
~ belt from integrating politically? Political history
' has proved, time and again, the outcome of a common
' ijolitical consclousness. Provided such consciousness
 grows in a region, however wide that be, the political
. alignment can only be a matter of course. Even in

ordinary political jargon, religion is regarded as a very
' powerful factorin the growth of political conscious-
' Islam in which individual, social, political and spiritual
-consciousness is wedded together in the nature of warp
“and woof, even ordinary partial analysis of pohtlcal

“fact in the wide region leads irresistibly to a common
| political entity.

—h

Some barriers to that commonness of all-sided
conscmusness may, however remaln In the transitional
i; penod It will be the respons1b111ty of any individual
7 states within the hypothetical belt, desirous of initia~
4 “tive to remove those barriers at the outset. The
! President of the Muslim League of Pakistan might
r} -have anticipated things a bit too fast in pleading
| for diplomatic non- -recognition of the present Muslim
states by Pakistan as independent sovereign entities.
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In the immediate present, supposing Pakistan to_take
an initiative, there is probably more need for cultural, ¥|
religious and social understanding, collabo'rration and |
cohesion among the Muslim states ; and, in this, Pakistan }}-

1S required to play an active. role through either i}
existing agencies of diplomatic liriks or otherwise. Un- |
doubtedly the barriers of common understandmg and
consciousness should be consciously removed as a prepa- i
ratory stage for closer economic and, if possible, polltlcal 4
cooperation amongst the Muslim states of the world, “#
At length, the birth of one Islamic state, constltuted |
of them or others, may follow in the natural course |
of things. In a world that is thinking profoundly of
surrendering a part of the political sovereignty eﬁjoyea |
by individual states in the interest of building perma-
nent peace, is it Impractlcable to' have one political §

ik
orgamzatmn for one Mushm brotherhood ? f

*"; |

(b)) Fortunately, the possibility of such an Islamic
state is frankly admitted by the non-Muslim author |
who, however, apprehends the second practical diffi- %
culty in the nommatlon of the chief executive, Caliph. | B
The -question of one or more Caliphs; as hds been /; (,
- analytmally shown earlier, remains open for decision!
by the commonwealth of Muslims on the strength of 63

traditions and political expdiency.. It has.also been. Y]
shown earlier that. the 1nst1tut1on of election is not: ,@_

incompatible with the position of a-Caliph. Islamic™; of
history has amply refuted the contention— ‘An electedr

“Cahph is hardly feas1b1e in the [slamic state.’ . _

w
L

3
Differences 1in the: size of territory and popula— %
tion in the constituent units can hardly be made the ﬂé

ground for not electing an executwe in a state, ‘when
L. -y &"
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) " the principle of election is accepted. On the other
hand, it should be stated that the Islamic way of
nomination is also tantamount to election by represen-
tatives or by representatives of representatives, who
should be the best elements of the entire state, SO
that, in the ultimate analysis, there is no incompati-
bility between election and nomination. Hence, de-

- pending on expdiency, the judgment of the community

of Muslims will have a wide scope and may turn this
way or that.

~ (c) It need not be denied, there were controversies
in the past among Shi‘as -and Sunnis. the former be-
lieving in hereditary caliphate while the latter opposed
to the principle of hereditary caliphate. Conflicts and
contentions were rife in favour or against deposition
of a Caliph. = But even Mawardi, whose reasoning has
helped the non-Muslim theorist, established the doc-
‘trine of replacement of a sinful Caliph by a worthier
one. Another jurist of the contemporary period-ibn-i-
. Jama', on the other hand, gave his judgment against
| Mawardi’s doctrine, on srounds of practical difficul-
" ties) But, in fact, the absence of the doctrine of
- deposition proved disastrous in practical politics result-
| ing 1n insurrections and assassinations of Caliphs.
I Constitutionally, therefore, it will- not be expedient
'~ for an Islamic state to ignore the provision for depo-
sition of the chief executive in the present age. Con-
troversies or conflicts, if any, have not persisted hard.
I their traces are still noticed, they are not indelible.

- . iy oy ep-har- . —tr Ty T EE——T " TR T R T e T T R TEE o a o
.

- o, R kg,
r =l —— Tl WL T

a8 (d) It.:.isT coﬁtk_enaed'that the tﬁeofy of Islamic_ state
_ precludes the idea of full-fledged citizenship of non-

1. Khuda Bukhsh, op. cit., p. 270, |
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Muslims. Indeed, it is true that inthe largest interest
of a state, its highest executive should belong to the
ma]onty commumty or majority party in a modern

|
|
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~state. There is nothing peculiar about the Caliph of
i 1 an Islamic state belng chosen from Musllms alone,
ﬂgi There is no country in the world today that has set the
i political precedent of democratically choosmg the
f}‘}r highest executive from amongst the minorities. The
;H} meaning of equality of political rights can hardly be
FH identified with merely the holding of the highest post
;i of executive, Who, being held as the defender of Islam,
[i; has essentially to be a Muslim in an Islamic state.

But, to all intents and purposes, non-Muslims, who
are not inimical to Muslims, have been alloted a privi-
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i leged position of ‘sacred trust’ over and above their

ii pohtlcal rigshts they deserve. The Qur’an has asked

1 the Muslims to be generous and to deal justly and

:*fl kindly with such non-Muslims (ix: 8). One saying of
Egﬁzll the Prophet is known to be: ‘They (Zimmis) enjoy
1 the same rights which we enjoy, and bave the same i
||41 reSponSJblhtles* They are citizens and they must
l:wﬁ - participate in both rlghts and duties, prosperity and El
inj.: + adversity.’* It is also said that the last words on the ﬁ%
‘;’ : lip of the Prophet were: ‘Take care of the rights of *’%
'ml women, slaves and Zimmis.' Hence, in the light of o)
Eﬂ such a position accorded tonon-Muslims, it is amazing {&E
to suggest that they are debarred from enjoying equal aﬁl

- political rights in an Islamic state. Even if the consti- . -}
tution of an Islamic state does not debar a non- Mushm |
from being elected Cahph or Imam, will it in fact be

practicable to have a non- Muslim to shoulder the res- -

1. The Islaniic Literaturs, May 1950, p. 438.
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ponsibility of a Caliph w1thout the necessary fitness
of faith ? A secular state like India or China or Russia
may only amblguously say that there is no bar to
Muslims, who are a minority there, to be the highest
executive, only to mean within themselves that
Muslims will never be able to hold that position in

fact.
(e) It has been contended that in the scheme of

~ a practical Islamic state, the Caliph cannot be a real
‘Caliph, nor can there be real provincial autonomy in

the federal framework. Nothing can be hollower than
such a claim, when the concrete demonstration of the
magnificent functioning of a federation composed of

farflung regions separated by long distance has already

proved it otherwise, in no uncertain terms in Pakistan.

~ Can’t the executive in Pakistan be a real one in two

distant wings? Rather, due to the farflung character
of the federation, it should be appreciated, state auto-

- nomy is likely to be more real than usual, with no
_ declme, of course, in the pOSItIOIl of the executive.

- (f) The problem of Isma‘ilis, as a separate sect
with their own Imams, has been also advanced as

. practical difficulty for an Islamic state. Further, it ha_s

been urged that the Islamic state cannot copy the USA
or the USSR in having one state and many churches.
It should be known that an essential commonground
exists even between Isma‘ilis and the Sunni Muslims,

beyond which a little more autonomy to the Isma‘ilis may
easily solve the problem. Or, if that does not suffice,
‘there may be even an independent organization to suit

their otherwise uncompromisable doctrines of faith in

~ the bodypolitic in the transitional period; and this

may even take the form of separate sovereign state,
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when there is no clear prohibition of more than one
Caliphs or executives for a divided community. In
the ultimate resort, such divisions are likely to be
eventually wiped out by efforts of unification. Grant-

g, then, the separate existence of a sect like Isma'ilis,
Ilnks of confederation are almost sure to be main-

tained by the essentlal commonn ess of outlook ‘and
attitude to life. - - :

, One‘ Islamic State Passible

More appropnately, I should think, these d}ffICLII
‘ties should be straightened out in the very process of

bu11d1ng the preconditions for the establishment of one -
Islamic state. The Qur’an has held out an unmistak-
able call to humamty for organizing conferences of all
sects and shades of opinion to achieve a common un-
deistandm g in religion (xvi: 125) No difficulties are
formjdable enough to-refuse to melt in the fire of
urgent need It Western Europe, consisting of a
medley of heterogeneous elements, couid think of a
common Parliament, if the UNO could come into belng
from the deliberation of the Dumbarton Oaks or if (fa?‘

‘ment and stability in the monetary and economic Syss-

- tems in the world, itis but many times less dlfflcult‘
to throw a bridge of common understanding amongst 4
the so-called groups of Shi‘as and Sunnis, Mu'tazzalites, -§
Khan]ltes and Isma‘ilis. In that event, problem of
‘having more than one Islamlc state and more than Afg
-one chief executive for‘common community is likely n*i‘
“to- disappear within a reasonable length of time.” For,
the foundations of common understanding are already &

Bretton Woods parleys to look to ordered deve‘op*- 43
S
4
»
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postulated in all Islamic societies irrespective of sect,
differences of views, and differences of so-called
nationality and outlook. One eminent writer has

remarked :

“Muhammad was the first to see the stupendous

power of public prayer as a unification of culture
and there can be little doubt that the power of Islam
is due, to a large measure, to the-obedience of faith-

ful to this inviolable rule of five prayers. Thegiving

. of alms to the poor is also a means of developing a

' sense of brotherhood. So, likewise, the annual

pilgrimage to Mecca, which entailed so much hard-

ship in the beginning, proved in the end a great aid

to unification : for men of different tribes and races

met at Mecca with a common purpose and ina

' common worship and afeeling of brotherhood is but
‘engendered in the process.”? |

- otk T T CEmgarT— 7 Em & TT T AT T o - D -

Disciplined in these processes of unification, is it

~ difficult to originate a World Muslim Congress follow-
ing the holy pilgrimage each year at Mecca or by
rotation ‘in the important Muslim states, to mark the

- milestones of progress towards the goal of political
 unification? _ Such a possibility is a sure one and
suggestions of ‘bombshell’ designed to deter or delay

"f- - it are rather likely to impart a wholesome effect on
' more serious thought to Islamic consolidation, and uni.

fication, eventually leading to the establishment of
the Islamic state earlier than anticipated.

But it should be clearly known that the birth of
Islamic state, in the modern context, signifies several

-+ 1, Emotion as the Basis of Civilization (as quoted in The Islamic Lite-
rature, November 1949, pp. 169.70).
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steps forward from the existing forms of government |

that have made a meaningless distinction between pub- ‘ 3!
lic and private life and have accepted the responsibili- & g
ty of publiclife alone for realizing shortsighted objec- K
tives. Citizens in an Islamic state are guided by lasting #} 00

principles. Only one of which consists in the organi- g
zation of public affairs including the form of govern- |
ment on the basis of ‘mutual consultation.” This }
principle, an important one in itself, was the keystone 3
of progress in the glorious past. It was applied fully “i
by the Prophet in his private and public life and was |
‘also considerably acted upon by the early rulers of |
Islam. Modern varieties of representative democracy I

are but an attempt to apply the same principle, one- -}
s.zdedly though, on state affairs. \

\/ Guiding Principles | !

In view of the higher ideal of life, conceived in ;
Islam (which I have termed longterm plzeutlmn*ci of life), |}
organizing the public life alone is not enough. In a |}
community that plans for the longterm objective of 5
God’s pleasure, not only the leaders but the led too i
should be thoroughly disciplined, both for public and é
- private behaviour. In such a scheme of things, the - tj

-few spiritual gymnasts who might make big strides in
disciplining themselves and reach high grades of

low and inhuman development of the common run of
the people. The common run is also subjected to the-
rigid tests of application of nine principles, ina general
way, for right conduct, in private and in public.* |

noted alongalde-
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1. Principle of Faith—The first step towards
developing a personality to suit the real kind of plan-
ning of life conceived in Islam consists in faith—faith
in the kindness and powers of an All-Knowing, All-

Powerful, Omnipresent Divinity that appreciates good
and despises evil.

2. Principle of Trust—In the search for real
values, people of faith should trust on that Divinity as
. a finality of all values. In a labyrinth of false standards.
' they will otherwise fumble, falter and fret without the
lE real light of guidance. All other truths should, there-
- fore, be reconciled to and controlled by the supreme
f t_ruth.
i: 3. Principle of Morality.—~God’s fundamental laws
{ -should be obeyed by one and all: otherwise, the moral
. development of a person 1s not possible. In gseneral
~ terms, major breaches of God’s law will have to be
- consciously avoided as a first measure which will
| qualify a man for subtler pursuits of God’s directives
in every sphere of life in the next stage of develop-
men*. It should be noted that even in_the first stage,
- meant for the average man, offences against sex are to
-be avoided. -A careful study of the relation between

man and woman will reveal the ideal golden mean
7 struck by the Quranic laws of legitimate restraint, to
l be observed both by man and by woman. It is hardly
. Decessary to point out that Islam neither aims complete
l ~segregation with the “iron-girdle * brand chastity, nor
i{ unbridled promiscuity of the Western brand false free-
i} dom. Rules of definite nature have been provided, at
"} ~least for this issue, in Islam, and these human beings

- will violate only at the peril of their own balanced
development.

Marfat.com
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-

4, Pﬁmiple of Forgiveness.—Every wman must
weigh himself, and that particularly before weighing [
others. Realizing one’s own deticiencies and impez- ....1
fections, one should be able to interpret others’ pitfalls } ¢
in a rigsht way. Even though one is severely tried by
provocation and anger, it is right to forgive others,
provided forgiveness does not imply encouragement ot
a wrong cause. oSuch a principle gives ability to a
person to face situations of life, public and private, in
a becoming and just manner.

sl i .
R " -

5. Principle of Knowledge—The ordinary man |

and woman must be ready for acquisition of knowledge |

- individual or social. When publicly organized, prayer - \i

] munlty \f’%
ra: |

i

that is too robust to shut the longterm aspect of life ¥
and its relation to God’s plan. The sources are ‘ God’s |
signs’ interpreted in the nature of various sciences
and arts. But the interpretations must not be one-

sidedly mundane.

6. Princivle of Prayer—Everybody must establish
prayers regularly by way of a personal communion
with the Ultimate Reahty This helps an individual =
to develop inner powers of reception of right know- .
ledge and protects him or her from unseemly behaviour, !

e

‘_-h‘:?q_‘;l_‘ il , o "

implies a great cementing force for the entlre com-!

"._.

7. principle of Mutual Consultation.—The con-
duct of an individualin an Islamic society is essentially "
of an open character, leaving no scope for insincerity
or its sweeter cousin,. ‘diplomacy. Their ‘conduct 9@?
should, in the best 1nterest of social welfare, be deter- o
mined by mutual consultatlon in all common affairs, f({
in the household as between members in business gs}

Martat.com
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~ffairs as between partners, parties or body of share-
holders, or in state affairs as between the rulers and
ruled : or government administration as between the
various departments tO preserve unity of purpose.
This symbolizes the democratic attitude to all common
problems of life, be it political, economic, moral,
spiritual or anything else.

8. Principle of Charity.—Every individual must
~ also practise charity out of all kinds of endowments.
- Poorer and weaker sections of society have a claim
over others to be helped and strengthened by un-
limited charity, out of wealth or gifts or talents or
. opportunities. Payment of zakat 1s based on this
~ principle and is enjoined on all with specific rules of
suidance for various kinds of wealth. But everybody
is asked to spend in charity, voluntarily beyond the
obligatory payment of zakat without any limit, to
| wipe out poverty and remove the distress of the
| needy.

- - e o =T T FI"T SEgElE W aEm TE O T

O. Principle of Self-Preservation.—W hen an opp-
ressive wrong is inflicted, individuals—men and
women—should be able to depend on self-help and
self-defence. This principle speaks of a very high

_ value of individualism in the Islamic framework and
7 - excells even Mill’s Postulate of Democracy that it is
"' possible to get the best of democracy only when the
individuals themselves are ready to stand up to safe-
suard their rights and interests. The individual may
have to stand up, as Allama Yusuf Ali points out,
| against an oppressor—(a) for his own rights that are
) = trampled, or (b) for the rights of others within his
knowledge ; and similarly a community may be required
to stand up against an oppressor, (c) for its own rights

;J O S
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collectively, or (d) for the rights of other communi. ﬁgtﬂ
ties or groups that are threatened or molested. Ac- ¥ e
cording to this principle of Islamic society, people can I o
never be cowed down to submission against their §1|. i
will ; and, as such, it is firmly opposed to the idea of | |
compromise with a wrong or ignoble cause.k ;
Their Applications : Why and How” ' N
It' will be clear from a close study of the principles | |
enunciated above that 7th and 9th principles have 44 ¢
formed the foundation of modern democracy with ] ¢
-which the great powers of the world today are priding f
over the perfection of their political creed. But leaving 3§

~other important aspects of life alone, modern secular
democracies can hope at best to achieve a limited
measure of success. That is why the whole armoury of

[ = =tprs = -
L s W j TR ST == R oo Fpft==rymaspy . < - e e Ay ey e s eyl gregtdalli) TR Tl el JR -
! S e S N oty ol P = R B = F 7 - L i g - = E L Y - e - d e ol s TS -
- = == AR e R = r——r - — T T maiToa T - L, T R - L Crien 4w . s - — - T = ar - —
e e B Y v ey TG R T S T e o o e s - . = e e T Lo - - = = —t - R A ) — - i T e =
P g T R e M 1 s s Rl L T T T L Tt Rt W MWW L LY o g aleeets moca T SET e T S e N R . L EL TEasL TN - _ T AR b S ol i VR . i
e - . - - .- - — - — - - —_— e — e . - - - - - - - o—-—— —_ - = - —— —_ r

! . nine principles has been provided, in Islam, in the
i natural fitness of things to enable a human society [
: to achieve the fullest measure of it. Divorced from 1

other principles, simple secular democracy, in any form, f
so deplorably falls short of the real goal that Igbal's «

cry should be treated, only as a mild warning : A
oI o L Gyapan 45 4a ALl ol f'*f;u
'F ! E - . : “y . . ,fl:r" \
A SN & Gl o) 85 il 15 4a | da L
4 [Be it the splendour of B |
i | plendour of monarchy or show of ‘i
s democracy, ~ feeet
i | 3
i On separation of religion from politics, remains = ¢}
Chengezi.] " | A

When, therefore, sotial planning is based on the

above_ nin§ principles taken together, the social organi-
zation 1s likely to stand on the surest fcundations of

arfat.com



- N F

- THE BASIS OF I1SLAMIC STATE - [ 119

. . A L
.- ™ el aage - gy "-I"' - _:-..-.,_41__ T

solidity and .perfect development of society. In the i
actual ordering of concrete institutions or policies, | !
there may indeed be variations in the past applications
and the present or future ones; but the principles as
 such are to be treated indispensable in themselves.

\Astem of Law in an Islamic State

The laws for an Islamic state that is planned on |
the basis of the above principles will be derived and
deducted from the four sources : (a) Quranic Princi-

' ples and Regulations, (b) Traditions of the Prophet |
" called Sunnah, (¢) Ijma' or the unanimous agreement
- of the community or Doctors of Law, and (d) Qiyas,
. or reasoning by analogy or deductions. The entire
| system of law has been called Shari‘at or Shar', and
: may well be adopted for present and future purposes
1

of a modern society with the real perspective of ;
balanced social planning. For, the system is not, as | =
is ordinarily supposed, a rigidly. fixed one to defy '

+ -adjustment with new conditions and situations of life. /
- Dr, I.H. Qureshi remarks :

t  *“The Shar' included within its fold three main t
principles, two immutable and one mutable, The :
{ - immutable principles are the Qur’an and the authen-
(  tic Hadith of the Prophet ; the latter, according to
- the Muslims, is not so much an enlargement as an
4 interpretation of the principles enunciated in the
| revelation. The mutable factor is theinterpretation
;i of these principles, which has been arrived by human
} - reason to apply them to the changing needs of
~ _ humanity in different conditons. It is wrong there-
3 - fore to say that Shar’ is entirély immutable. The
1. first two principles of it certainly. are immutable but
the third principle which is so necessary ' for the

Marfat.com
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| 1 he
application of Islamic principles to our own lives ﬂ;ﬁ'
must necessarily be progressive. In the body of t.[
Islamic Law known to us today, there is a consider- § lf:i
able contribution of this third principle and it needs 1 iﬁf
reconsideration for being applied in circumstances i ,
"which have so considerably altered ... However, ' {0

after a lapse of many centuries, with changing con-
ditions whereas the immutable principles upon which
the Shar’is based continued to be valid, the line of }

reasoning which led to the interpretation of those “%:
eternal principles was not always in keeping with |

the progress that human knowledge has made. To
leave the courts to decide what is in accordance

with Islamic Law it is necessary to define Islamic §

Law properly and to separate the grain from the
husk.”* - . o

\ As a matter of fact, Ijma‘ and Qiyas are too im-
portant processes of interpretation and application of
Islamic Law. These processes have formed, and are to
form, the keynotes of real progress in the system of
law for an Islamic state, nay for mankind as a whole, *
For. these two processe$ have ipso facto recognized the ¥

-

" and trust, does not lead to the desired goal, it should_
be properly related with the eternal principles revealed:’
in the Qur’an. Otherwise, human reasoning is only"

‘sectarianism and legal illegalism. To base law on un-
diluted human reasoning is but a deliberate planmng
for pushing the social system permanently away from

-l ——— [

1P ﬂ'klstf“n (qﬁﬂ.rterly journal, vol. I, No. 6, vide Dr. Qurashl g a,rt. on ;
* Sovereignty. m Islamic State,” p. 7) .

_vital importance of human reasoning. But sincel ._ 31
‘human reasoning, divorced from the principles of faith

ﬁ

likely to produce philosophical anarchism, speculatwe 5
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the desired equilibrium, Keeping the basis intact,
there should, however, be scope for rational inquiry
into law and its interpretations. Needless to say that
scientific inquiry into law was long established by
learned doctors led by Abu Hudhifa ; and since then,
the Hanafi attitude has beed playing a dominant role.
One learned doctor has very correctly remarked :

- “By far the greatest portion of Muslim Law is the
outcome of true inquiry : for the actual passages of
the Qur’an and the Sunnah have not contributed
even a hundredth part to it.”

This tendency of rationalization is but natural
and the uncertainty factor involved particularly in

discriminating between different types of traditions of
- varying degrees of reliability, has got to be met by

ijtthad (or application of reasoning), which the Pro-

phet himself preferred. The very basis of the third

process of law that is Ijma" 1s said to be the Prophet’s

saying that the community of people (or their repre-
 sentatives) cannot agree on going astray, ot on an error.
'~ A further tradition states that the Prophet, while
| _sendmg Mu‘ad for collection and distribution of the
{  poor tax, asked him : “O Mu‘ad, by what rule will you
| act?” “By the law of the Qur’an was the reply. He
r. - asked again . “If you find no direction therein ?”’ “Then
I will act according to the Sunnah,” replied Mu' ad
“But even if that fails ?” questioned the Prophet “Then
il I shall make an ijtihad and act on that ™ was the reply.
1 On this the Prophet was satisfied and prayed to God
| by way of gratltude |

- 1. N&wawx, p. 237 a8 qunted in Khuda Bukhsh, op. mt p. 408, foot-
«1 - note.

2. Klein, Religion of Isz'a.m, p. 31, -

Ma:rfat.éom
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i) Evidently thus, our seventh fundamental principle & d
il of mutual consultation can appropriately guide even thelt '
Ff”*ii present world to evolve a sound system of law. For, o
%Hh it 1mp11es‘the sovereignty of the people in all spheres. k|
frﬁ;* But the exercise of sovereignty is to be guided by thel
t?”{ nine keys. An Islamic state is thus characterized by
3?;‘ legal, political, or popular sovereignty, understood in
iﬁi* the sense hinted above; and its prerequisite cons1sts §
i in balanced knowledge as stressed by the fifth funda-__ ;
EIJE mental principle. | i '
ki
EE;’L Part to be played by Education ° }
ri;éii;; » This leads to the importance of a proper system ];
ﬁﬁin of education in which not merely modern sciences and %
: 3;!111 arts with the peculiar Western outlook should be im- Z
i:;;t}t parted but such studies and researches should be §
rr}L“* .  bropetly integrated with the immutable doctrines of §
flﬂtqﬂ Islam. Mere mundane knowledge might enable a man |
”H;ﬁi to fly to the moon or the mars in jet planes, but is §
*mi simply unable to lead his spirit pari passu to the uni-
Tflf? verse of God- An Islamic state necessarily demands a- B
[‘tlﬁﬁj replanning of educatidn on the lines of the nine funda- 2l
&ﬁHEI .. mental principles referred to above. “Ina ceaselessly
%T”i}:}l* . - changing world, man seeks a changeless pole ” and * O’“f*
ﬁl;[ﬂ;ij = 7 thou who changest not, abide with me I are regarded \
‘Fié ' as the unconscious cries of humanity, Modern sc1enc-_ ;H
*;ﬁuf: es have failed to supply a changeless pole and rather, E
E*E}; they have shoved humanity farther and farther away’}:
Ila%] from “the pole.”” When education and knowledge are.i;i
A tied together with the “changeless pole,” the contactk,é
Erii of the rope, however long or short it may be, will give s
'M ‘man the conscio'usness of ‘the pole. It is then that';3 j
h'“’g mMan's tremendous powers of knowledge can be wused*?g
i
L | - e S
Marfat com
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| rishtly and real welfare of humamty can result from
such use of knowledge. The new planning of eduction
suitable for an Islamic state, therefore, presupposes
new researches to bring modern knowledge into proper
relationship with faith and trust in God. In short,
really progressive knowledge, which does not leave
aside any part of human life vis-a-vis its goal, should
" be the aim of a balanced system of education; that is
what has been postulated in an Islamic state. Masters
of such knowledge will have the ° know-how of new

planning and new interpretations.

The wrong emphasis on knowledge for progressive
material power has made the system of Western educa-
tion unequal to its real objective. A Muslim, educated
in the right way, may be more progressive than, or at
least as progressive as, a perfect Westerner; but he
will have something else. He will be able to know
the ‘secrets of his self * better than anybody else, and
will be able to utilize the powers, myriad-winged in
nature, arising out of such knowledge. He will thus
realize development of himself to exclaim in an ec-
static joy :

Wwov el el N

“Venus I hold in thrall ; the pearly moon
Doth worship me ; and Reason’s own great self
To master and control the world I forged.

Deep down within the solid earth I went,

And thence shot up with winged speed until
The azure lay beneath my flaming feet

A caipet rich and velvet-smooth to tread.
Sand-grains and the effulgent sun himself
Obey me as the genii the magician.” (Igbal).

1|

|

} " But he is not powerdrunk ; for, he is not forgetful
of his source of power. Those who want to bring in
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the millennium through the keyhole of human reason

ing alone should listen to the subtle hints of
Western educationist : |

d [ ]

- ———— LI

“A measure of the folly of the world is gaugez"'
when we realize that it need not require religion o

by
e
- — sl e i el s e, gn 1 . . w2 o A —— ....'_'I';::'._'E..
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| morality to reform it; reason alone, if reason wer' |

i powerful, could do all that is necessary to make o ;
i the earth a paradise for us all. Human reason alone} 1
it however, in face is weak and becomes the prey *a
ik of one or the other of the léss noble passions. Thet t
i urgent need is for the education of noble sentimenti
to put spurs to the reasonand force her to mend hery ‘
| % paces.”™ - ‘4

To conclude in a word, ‘one umma, one state’ 1s
an ideal, and, above all, a realizable ideal. ‘One world?} i
is only one more step from that. Islamic planning, iff
at all, should aim at the realization of the ideal, 111l
stages, in the imaginable future. Strivings in the

i |
it Muslim world should but promote the process of pro-}
it gressive approximation to that politico-economic reah i
It hlﬁ' Z’dtIOII ' 3 S ?,;
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CHAPTER TEN

ECONOMIC POSTULATES OF
ISLAMIC SOCIETY

IN THE foregoing pages an attempt has been made to .
bring to light, in a general way, the contradictions of
onesided planningand contrastingly to put the picture
of a broadbased system of planning human life in its
entirety which in fact the Islamic planning involves.
i In such a scheme of things, economic planning must
i essentially play a very important part, though it has
got to be acknowledged at the same time that it has
to function only as one of the links in the integrated

chain. Islam has denounced monasticism in emphatic
terms.. ' Economic development, individual, national

or international, should therefore be the direct objec-
tives of the Islamic life—objectives that have both
short-term and long-term implications. Islam, as is well
known, stands as a perfect ideal, embodying matter and
spirit fastened together in right proportions. But,
unfortunately, it is possible to point out, emphasis on
| the side of spiritual development almost eclipsed the
material aspect of the problem, after the decline of
. Islam as a political force. It is quite likely that politi-
| -cal reverses made Muslims more and more inured to
B the onesidedness of spiritual life and interpretation
J and reinterpretation of old scriptural formalities or
‘) rithalistic controversies. As a result, it will not
! possibly be far wrong to emphasize the other aspect,
viz., material development, now, although. it is equally
necessary to maintain the relation between the two,

Marfat.com
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without which the superstructure of Islam too crum.
bles down to the mortal dusts of mundane material

science. Rather, we should have, on thesure spiritual
foundation of Islam, a good deal of material rootfing
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| :1 today. This makes the use of economic planning

%li imperative in the highest degree in all Muslim coun-

%Elf tries of the world now, that are, to put it mildly, only

EE;:’ inadequately developed.

E%gfr Nature of Economic Postulates based on

;q} | Islamic Principles |

l}ii But, what are the economic postulates, either E
el enunciated by Islam or reconcilable to the Islamic atti-
195’, tude to life? Without a clear idea of these postulates,
ﬁ%h it 1s not possible to risk any concrete economic plan- {
ifgﬂjl ning on the lines of Islamic principles. There are two
fﬁu schools of thought on this particular issue, among |
“l* Muslim thinkers. One school imbued with the spirit

ol of Western sciences cannot think of application of
{;{i: Islamic principles to the economic sphere of life, al-
i though, according to Islam, these principles might be I
3;' re:aflly perfect or eternal for purposes of spiritual
h"g guildance. According to this school, some social }.
i, > bebaviour of economic significance may be traced - J’i
“1 - _in the teachings of Islam but has, through the natural “‘%
H; process of disuse and obsolescence, fallen out of gear |- j
“11 -and cannot be fitted into any modern framework. This .-;;:, E
}ﬁii . school is therefore in favour of blindly copying the "
il - Western methods of planning social life in which -
5%1 economic planning has necessarily to be very promi- ¥
i nent. _ -,,.

u : The other school, overzealous of the application

‘jf% of Islamic printiples to all aspects of life, assumes that

i *
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Islam has already fomulated a body of settled economic
principles and as such determined the structure of
economlc society that can give the highest degree of
.- economic progress to Muslims under all circumstances.
It is only left for man, as this school would have us
believe, to apply the settled principles or policies and
reap the harvest in this world and in the next (since
the two worlds are interrelated in the application of
- Islamic principles). The time factor is not a disturb-
_i ing factor, according to them, even in this finished
 structure and, for the matter of that, no new interpre-
" tation is called for towards its adjustment with the
. modern life. Aladin will simply rub his lamp and his
tame genii will bring the finished palace absolutely
intact and set it on this soil a thousand miles away.’

}. It has already been made clear that Islam has
not given us a perpetually fixed code of rules ior
human behaviour in all conceivable directions and
for - all conceivable situations of life, although the
| eternal nature of its principles can hardly be ques-
\ . tioned by a sober pursuer of truth. In conso-
~ nance with the spirit of evolution as acceptable to
| Islam, Islamic principles can only be of a general
¢ nature, the detailed workings of which are to be

1. Cf.—* Indeed, it is very wicked on the part of some people to try to
infuse poisonous elements in the Islamic ideology which is fundamentally
pure and simple, by way of explanation and interpretation, however good-

. intentioncd it may be. They should give up trying to introduce interpreta-
; tions that may diverge to even millionth and billionth of a degree from the
} ~ original objective. If the purity of the religion is to be retained, asit has
‘% been done in all the crises, 1t can be retained only through a strict discipline
} . on our part, by refraining from admitting into the domains of Islam any
- frﬂ.ctiun of the prevalent ideologies and alse blocking their entry mto its
_ 8hrines through a backdoor, although those ideologies may appear to bear
some stamp of or as deformed and degeneratad crossbreeds of the pure
religion,”-Dr. A R. Alavi, The Islamic Literature, March 1950, pp. 371.72,
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left in:the hands of the right type of planners who
are required to exercise both caution and discretion. o
In the Islamic set-up, it is certainly important that
branches of human knowledge like economics, politics U
and morality are to be considered emanating from one P

source and defy perfect separation. But from that it 1} .
does not . follow that separate treatment of either § ﬂl[
economics or politics is absurd even from the Islamic |
point of view. Even in modern scientific analysis it }|

Dl

is very often acknowledged that many vital problems 3%
of economic and politics are intimately intermingled. ||
The world has reached such a stage of development as |
demands systematization of knowledge in all branches 4

to have any appeal to réasoning and faith, TItis futile
to expect that Mawardi or Abu Hanifa, or Malik or
any other doctor of Islamic knoivledge would have
. taken pains to systematize the sciences of economlcs
politics, or physics and chemlstry long, long ago to make
the modern researches entlrely useless. Were they to
live in the present world, they would have probably
thoughtearlierthan Westernerstok eep up research and
systematize the social sciences in their own way, addmg
indeed the orlgmahty of the Islamlc point of view
which might have made the sciences look dlfferent
~from what they are. Frankly speaking, Muslims lost .
‘their initiative in this vital regard of seeking truth and
“knowledge for which the limitlessness of scope was
suggested by the popularly known saying of the Prophet
‘that the duration of learning is from the cradle to the,
grave. Unfortunately, close-minded contentions of
possessing a pre- -settled. systematized knowledge for:

all spheres of life have gleatly contnbuted to a self-.

"'!L
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complacency which has deepened stagnatmn And
stagnation in a progressive world means retrogression.

What is, however, vital is to maintain the Islamic

point of view in the present imperative needs of syste-

matization of knowledge to initiate a new world order
and it is precisely here the zealots of Western know-
ledge, even amongst Muslims, are likely to err. The

- element of flexibi'ity may be misunderstood in some

quarters, but the idea of synthetic dynamism in Islamic

principles should not give rise to any misgivings. It

i1s that sort of dynamism that makes the absolute
character of fundamental principles reconcilable to
assimilation of newer generalizations based on environ-
mental changes. We have noted earlier how the Islamic

‘concept of law has provided for ijma‘ and Qiyas,

lll(J’J_' ],E’JJE-‘W B

demanding human reasoning, to equip the principles
with the synthetic role. In view of such an approach,

~both the orthodox and purely unorthodox schools

should merge themselves into the middle course, so
significantly hinted in the Qur’an itself:* And seek

to pursue the middle course ” (N SIS o szt 5),

Wlth that end i In view, it Is necessary to remember
the whole chain of which economic planning is only a

i “part, .and indeed a very important part. It is then
' possible to compartmentalize economic planning by

way of specialization against the background of the

_mtegrated planning encompassing all human affairs.

To serve such a purpose, we have attempted in the

.foregomg chapters to build that background. We shall

now proceed to analyze the important economic. postu- |
“lates obtamable from Islamic sources and apphcable to
an economic order.
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> - will not be wealth exactly in the same sense to a34g
¢ 'Muslim imbued with the sgirit of combining material 3}

.I

. ¥k
N
J.

130 ] ISLAMIC SOCIAL FRAMEWORK L ;’
It is necessary to note that even gconomisps agree ;’1 i3
that there is a good deal of relativity in the science of } n
.

economics. “ Though economic analysis and general { g
reasoning are of wide application, yet every age and {l}'
every country bas its own problems; and every change W
in social conditions is likely to require a new develop- |

.. : . : . g1

ment of economic doctrine.’ Scmething more has to 1
» L] | . » . » - a

be added in it that new formulation is required by a {
change in the intellectual end sgiritval background,tco. ~1

Provided the moral, mental and spiritual background K
is maintained without changes, there is likely to be |
little change in the economic problems that may be §
soverned by the said background. A change of stand- |
point will involve a change in the concepts held valid
so far. For example, the concepts of wealth, capital !
or money can be said to be relative to standpoints and
\ stages of social development. When we bring in the )
Islamic standroint in  the place of the prevalent X
mundane standpoint of analysis, ditferences are there- _1-'
fore bound to arise In the connotation or import of %
wealth, capital or money. What 1s wealth to a pure
materialist who wants to satisfy and multiply wants, !4}

Lo e I

st

and spiritual wants for satisfaction as a means to an_f
all-embracing end. Wine and pork may be considered: X
as good an item of wealth in America as cloth ofZj
ordinary wear but wine and pork will not be treated . i
as wealth in an Islamic country where no wants wlll 1’.
exist for them. Similarly, what is regarded as capital for };
which a legitimate retuin call d interest 1is. empha-
sized in.modern countries will hardly have that cont i3

Lotation and return in an Islamic framework. 3

Mai“E‘it.co
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In thlS way, on the basxs of Islamic rules of be-
haviour, it is possible to fcrmulate new economic
postulates for purposes of economic order. But it is
hot to be supposed that all econorhic Iaws or pr1nc1ples
are to be remodelled to suit this purpose. For, even
in the existing set-up of the economic science, there
are elements of universalism that will hold good in
all circumstances. Econonucs has tued to probe into

~ fundamental reasoning in some sectors. For example,

the law of dlmmlshmg utlhty apphes to all human
beings whenever the question of sat1sfy1ne any parti-
cular want arises ; and its apphcatlon will be ind epen-
dent of soc:1al 1nst1tut10ns spn'ltual predﬂectmns or
relisious persuasmns. At the same time, economics
also draws some 1nferences deductlvely whlch become
unwersal and axiomatic; as for instance, from the
very deflnltlons of value and productlon will follow
the axiomatic lnferences that a- gzneral rise, of values
or a generil over- productlon is absurd. Hence, in

~our search for new economic postulates, the prevalent

universals or axioms which do not militate against the
Spll‘lt or pr1nc1ples of Islam would hardly be required

1 - to be scrapped. WIII the operation of the law of

diminishing utlllty or that of dlmlnlshmg returns be
denied under conditions of its oreraticn, be it a ‘capi-

tahstlc country or a soc1a11st ic one, or be it an Islamic
country or a non-Islamic one ?

Postulate of Economic Trusteeship of Man

(a) As for the new economic postulates, hithetto
unknown in and unconnected with prevalent dogmas,

i
:
| } ~ the fundamental one is that economic trusteeship of man .
;] which follows from the general concept of limited will

n = -
e T
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'ownershlp is denied by Islam and hence exchange-

conceptlons of buying and selling or trade transac- 7

of man discussed earlier. - The gifts of God, ie., re-

sources of numerous kinds on the earth or in the sky,

have been delivered as a trust in the hands of man, {
L

the trustee, who is to utilize them in the most efficient: j .
manner to produce the maximum output out of a
minimum use and to fulfil God’s Plan of establishing ‘: |
prosperity here on this earth and, more fittinsly, there § |
in the Herafter—a goal to be achieved for himself
and all others at the same time. Such an idea has {
implications of vital importance on ownership, either &1
of wealth or of means of production. Self-interest as

the cornerstone of classical economists is diametrically, ' |
opposed to this idea of economic trusteeship in which
man has to engage in economic activity, actuated by a " §
somewhat impersonal motive of fulfilling his obliga- &
tion of trust. I say ‘somewhat® since the limitation §
works only spiritually which however can be said to
be strictly speaking, indispensable for Muslim 11Ee_
m_aybe in the economic sphere, too. But to

conclude from this that the exclusive risht of

I-...l-'l'-" Trmaly—
h—_‘ -

S
ability is not a feature of wealth in Islam is only too

’f &f .
A g

= -

"
T

¢
much to stand any systematic enquiry.! For, obvmusly,(f

*‘ét

tlons so familiar in Islamic history and phllosophy,
can hardly proceed a step without the inherent consi-
comitant of individual ownershlp of wealth or means{

of productmn. | "3
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of man has given a large desree of elast1c1ty in the
economm system m cqnsonance Wlth the pr1nc1ples

— - ————

1. Cf, Dn,, 'Al_a{'fi’s views in The Islamic Literature, March 1950, p. 373 '
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| of Islam. This postulate ‘admits of varying appli-
cations determining the possibilities of systems be-
tween the extreme poles of capitalism and socialism,

in the popular economic jargon. When the spiritual
content of trusteeship is likely to be extensively
mamtamed because of mental, moral and spiritual dis-
cipline outside the purview of economic enquiry but
essential for healthy economic life, maximum economic
benefit for all could not probably be ensured by any
 other means than entrusting all individuals with
freedom of enterprise and ut1llzat1on of means of

production. Islam indeed attempts to make man
mentally, morally and spiritually equipped foreconomic
trusteeship on the basis of freedom of enterprise and
 utilization of resources. But for a stage of develop-.
ment, expressly far lower that the requisite level ot
mental, moral and spiritual development aimed by
Islam, the prescription of unrestrictcd private enter-.
prise will be out of tune with the spirit of economic
trusteeship. For, in the latter case, the trusteeship
may be widely misused in the interest of individuals
t  or groups. + Depending on the degree of that mental,

. moral and spiritual development as a prerequisite,
freedom of initiative and enterprise should be restrict-
l od with a view to fulfilling the same objectives by a
i- novel institution, provided that institution at least
" _¢can be manned by a few persons who. have In fact
i satisfied the prerequisite condition. In this case, 1t
4  may be essential to have collective enterprise in certain
5 ~ spheres, whileleaving some others to individual initia-

- S T T T el TR T s B e

1 tive.» In the extreme case, ‘however, if it can be
- supposed that no ]ustlflcatmn exists for leaving any
- sector of economlc 11fe to prwate 1n1t1atwe smce zero'
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deveIOpment 1S presumed morally, mentally and sp1r1- f
tually, all economic affairs may be assumed by the |
collective organization of the state or government pro- {
vided the latter is constituted with a body of men alivé
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; to the postulate of economic trusteeship 1nt1mately

i related with its spiritual content. And thait was pre-

I cisely the idea of Caliphate in the early stage of Isla- |

ﬁg mic history. If all men can be the viceregents of God, {| °
51i} no rule, no government, no economic guidance will be ﬁ
1!1 | requlred Islam certalnly aims at that goal of unwersal ‘
4| viceregency, as far as practicable. I
i) | | '
AR |

I - But grantmg human limitations and frailties and

i

Q}l the scopz of operation of the fotces of evil on them, it |
ol is simply natural and human to temper that idealism ]
ilF with a dose of realism. And in so far as incapacities '\
b to hold the position of trust as viceregents can be pre-

11 N sumed, there is a prima facie case for economic inter- 8

WOV e b A

, terence by gnvernment, whatever the form of it. Things }
;‘ may be justifiably plannad for those who are 1nd1v1du- i
[H ally incapable by those who are capable to assiime j
i trustesship. For all practlcal purposes, the leglslator i
Pﬁi' of an Islamic state at least should be an aristocracy of i
i .. intellect and spiritual training, and 4 small committee >
. of leglslature may act as the Plannihg Commission to k!

Yy -
ML t.\_""'._&i.t —
= e ol =

— 1—--...

~wotk out the details of specific plans. Corruption; |-
‘nepotism and inefficiency may, in such a scheme of °
t‘imga. be the logical byproducts of the inability to
satlsfy this cond1t ion.
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Con51dered on these lines, the postulate of econo-
; mic trusteeshlp is oone single instance of a spec1al elasti-
Clty granted to economlc prop051t10ns that can set the "3
i stage for dlfferem: economic systems within the four
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walls of other rigid principles like discouragement of
idle savings and prohibition of all forms of interest.
It is due to this characteristic that it is hardly ppSsiblé;
under the aegis of Islam, to fix upon a neat, perpetual-
ly'determined' economic system like the one con-
ceived by the classical economists, or by neo-classical
;Ilinkers, or by Keynesian economics or by frankly
socialistic economics. The general pattern has been,
I indeed, very clearly indicated by Islam but the details
' will have to be worked out on the basis of the stage
of development and requirements of particular social
entities without prejudice to the Islamic principles
applicable, in general or in particular, to economic life
of man. Interpreted like this, there are no grounds

for self-complacency in economic pursuits of Muslims,

nor is the complex of .apprehensions of obsolescence
. selevant to the application of Islamic principles 1in
practical economics. |

- s .y T e

- T . e

Postulate of Economic Cooperation

(b) Another fundamental economic postulate on
which the Islamic economic structure has to stand is
that of ‘economic cooperation.” The classical _econo-'-
ists based their theories Jargely on postulates borrow-
~ ed from mathematics and physics, that 1s to say, from
‘. sciences unrelated to human life. Struggle for existence,
~ accepted as a posulate, could not but lead to the gigantic
i | social turmoils, out of which recovery-work waé‘starf-
©  ed by different groups of economic reformists in

numerous garbs, ‘e.g., Benthamism, Utilitarianism,
- Owenism, Fabianism, Guild socialism, Syndicalism,
- Colle_ctivism'aﬁd Marxism. It is immensely interest-
ing that the latest brand of reforming gospel, Marxism,

1
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iﬁsteaid: of correcting the Wrong _pbs't;ulate,* chiselled g i
‘!“i' ‘and_flrmshed 1t. In a masterly fa_shlon_ to get th!e by
o most aggravated result out of it. The tinished {1 ft
w postulate I.las taken the shape of the dilectical formula i "
pji* | of contraries that jostle violently with one another to {| i
il deserve the technical epithet of ‘class-war.” Without J !
*if]ii dilating tarther on the matter, it should be obviously 1} h
igﬂ clear to ehcbnomic and social thinkers that there can- ,1.
ﬂ not be, bzot_h ph}l{osop_hically a;nd_ practically, any end ,ii j{
i to the' viclous mrqle- of creating social problems and ! 1
E}g fidolptmg counteracting formu¥a§ to produce turther ¢}
EE,J :SOICIEI]. p{'oblefps, unless the vicious postulgte in all

it complexions is abandoned for good. Is it ot a social |
igj bqon, then, that Islam.proyides an alterljlative econo- |
hfh mic postulate to replace the cild_ one of struggle _fo;:

iﬂf existence or fox;mula of contraries? |

ﬁltil N The postulate of economic cooperation is of tar-

;.E;’ reaching implications. The strictest adherence to this

u! postulate implies only a simple classification of factors

f! of production as between resources and man, and arti-

o ticial division of contributors to production into land,

‘%} labour, capital and organization is foreign to it. Co- ¢
i .= operation between man and resources will result in 8§
f; : productivity without contlicts, frictions or class-wars. .
fr; ' It is degrading to man to treat him as an impersonal 7 |
1 agency called labour apart from rroblems of human

:i;' | life. Similarly, it is mischievous to separate the entre-

i\~ preneur from labour to make him a demi-god whose -

ﬁij exploitation of ordinary labour is not to be questioned.

i; In the same way again, by creating the, class of land-

,[i owners and capitalists by wickedly defining land and-

i capital in sclassical terms of exclusive ownership by

1 possession, not by production, the classical economists

i 54
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have unwittingly played themselves in the hands of
their strongest opponents who profited by class-con-
fhcts to build up the demolishing weapon of class-war.
The bad odour of capitalism has originated from a
wrone¢ definition of capital and, due to that wrong

definition. opposition between labour and capital could
be conceived under capitalism. Needless to say, Islam

" has deliberately shunned that wrong track from the
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~ yery starting point of economic combination of agen-
cles of production. The technique of opposites has

been replaced by the technique of cooperative forces,
and competmon has been supplanted by cooperation.

Think of the therory of value, for example. The
competitive system of economy assumes the opposite

forces of demand and supply and more particularly

those of utiiity and cost of production and reliance is
placed on the chance agreement on a hypothetical
common point of equilibrium with even association ot

~ ideas like fair price and maximum satisfaction for all

concerned.- The Marxist theory of value is much more

aggressively classical in the sense that the labour theory

of value which has long been discarded by even the

- followers of classical writers or new-classicists has

been made the foundation of it. (The labour theory

has indeed a great influence uptil now in the explana-

tion - of international valaes.) A shift of emphasis:
from labour costs on the supply side to various forms
of marginal utility on the demand side has character-

1zed the later stage of classicism and neo-classicism,
~ ‘At-any rate, the change in the value theory from-the

gmphasis‘ on supply side to the emphasis on the de-
mand side or at best on “the pair of scissors™ notion
in which-however much more cutting capacity has
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~ the prmc:lple of cooperation guiding the buyer and the
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L] | :. | tzﬁH
been attributed to the demand blade than to the supply i i

blade), has not affected the fundamentals of the econo. 1
mic theory of value based on opposites. But thisisan |
attitude of making the most of the weakness on theside }
of buyersand hide it behind catchy principies of marginal ¥ -
utility or marginal preferences of consumers. ‘Alfred
Marshall brought into prominence his technique of ¥
consumers’ surplus and rather suggested a further §
potential field of exploitation by the supply side to the }
extent of the hypothetical magnitude of the volume of
consumers’ surplus which was really taken advantage
of particularly in the case of monopoly value. Now,

Islam demands that the approach via conflict of
opposites will have to be replaced by one via coopera-

tion of the parties involved. When buyers themselves
may be sellers in a different market and sellers them-
selves may be buyers in a different market, it is atblt-
rary to draw a line between buyers and sellers and
suppose that they are “jostling with each-other. Co-
operation is the right spirit for satisfactory give-and- E
take of goods or: services or factors of production. i;

This may be possible either through cooperatwe,*ii;_
orgamzatlon of enterprise, cooperative buying and sell-{: i

.ing, or even ordinary private buying and selling w1th.a o
T
:

seller.

of cooperation justifies profit w1th1n reasonable 11m1ts“
alone and scarcity value of necessaries without a shltt

in cost conditions is alien to such a principle. In some ﬂ :

1...

quarters, there is a mlsconceptlon that Islam has not 1\

r“
put any limit:to profit and hence has not condemned 4
profiteering. It is. for such quarters  to understand

the loglcal corollarles of cooperation whlch 1mphes

Marfat com
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cessation of opposition, cessation of even cutting each

other's throat implied in cut-throat competition,
Cooperation, if anything, has to aim at elimination of
intermediaries, reduction of profit on costs and dis-
tribution of profit on an even basis. A theory of
value reconciled to these objectives is likely to present
altogether a different picture from the traditional

* demand znd supply or ‘pair of scissors’ theory of value.

- —e——r 7 el TR T REOTEE T g T T

| doctrinet

L]

-
—_

= e

‘Such a miraculous economic postulate we have
got in the Quranic injunction : “ Let there be amongst
you traffic and trade, by mutual good will ” (iv : 29).
The key lies .in ‘mutual good will' or cooperation.
Provided the implications of such a postulate are
laboriously worked out in all aspects of economic life,

~ the largest number of headaches faced by the Western

capitalistic countries are likely to disappear, with a
revolutionary bearing, particularly on the scheme of
distribution of national income. The theory of wages,

- in particular, passing through various phases of wages-
fund, brazen law of wages, Malthusian repercussions

of population on wages, marginal productivity of
labour and marginal disutility of labour and so on, will

. have to undergo a radical cherge in view of the Islamic

standpoint which cannot justify a transfer of a part of

: . wages to the share of entrepreneurs simply due to the
' employment of one more unit of labour which is

involved in the prevalent marginal productivity

Postulate of Limited Private Property
(c) Another dominant economic postulate of the

Islamic economic standpoint lies in the right to earn and

ap l Cf.. Keynes, General Theory of Emgloyment, p. 17, footnote,

Martat.com
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~ "not be supposed to be automatic and spontaneous as ¢ ;;_..{
‘the classical economists made the mistake to suppose., %

in perfect equilibrium, the incomes paid out to the,

140 ] ISLAMIC SOCIAL FRAMEWORK

the right to private property (growing out of earnings)
within certain limits. Such a significant rostulate
can be deduced from the Quranic injunction: “To
men is allotted what they earn, and to women what
they earn ™ (iv: 32). Remarkably, the right to earn is
assumed both for men and women and the enjoyment
of earnings is also safeguarded for toth. None need
be told much about the far-reaching implications of
such a fundamental postulate. Taken in the right
spirit, this postulate should also indicate the way to
planning for full employment when the right to em-

%

ployment involved directly in it cannot otherwise be

accorded in full. . On the guldance of this postulate, a
policy of full employment is, at least, justifiable even
though in an otherwise individualistic framework.
Maybe, the concepts of national minimum wage-level
and schemes of social security (which are, in fact,
intended by the principle of zakat and private charity)
will have to be incorporated to the policy of full em-
ployment to the fullest possible extent. And this

implies a good. deal of planning in modern days of
mixed economy.

- e — & Hei—
- - 2 oy iy e el T

3

. The right to earn for man and woman is based on" {}
opportunities of full employment which however can-.

.
.?:.*-.

Long ago, J. B. Say gave his ‘ market theory® in which- ¥4
production (or supply) is shown as automatically Q‘
leading to its demand. And, on that basis, * the econo-
mists constructed a model economic system which was

factors of production just sufficing to clear the market
of everything that was produced, at prices which just
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covered costs at the margin, and gave superior returns.

to the more efficient factors in proportion to their
superior productivity. In this. imasinary economic
world, there was no unemployment, either of human

beings or of other factors that could be used iIn

conjunction with human beings.” " This static system
assuming full employment could not recognize

any degree of unemployment except what they

called *frictional': and technical inventions, chenges
in population and changes 1n working hours or effi-
ciency were treated as disturbing forces which de-
served, if at all, a segregated treatment in a separate
system, often called a dynamic one, but resented all the.
while. But such a view of economic equilibrium
could not work in the world of reality in which un-
employment of men and materials progressively assum-
ed colossal magnitudes and was peculiarly undulated
by the waves of trade cycles. That is why In the,
twentieth century it could be stressed thus:

“ The classical theorists resemble Eucledian geo-
meters in a non-Euclidean world who, discovering
that in expzrience straight lines apparently parallel
often meet, rebuke the lines for not kezping straight

as the only remedy for the unfortunate collisions

~ whicharerecurring. Yet, in truth, there 1s no remedy

except to throw over the axiom of parallels and to

. work out a non-Euclidean geometry. Something.
similar is required today in economics.” *

Something like a revolutionary change was
therefore sought to be worked by Keynesian economics
which frankly admitted the existence of involuntary

+ l': _Kﬂynaﬂi np- cith} P\ lﬁr
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unemployment as distinguished from frictional

unemployment, under pressure of which ' the whole
edifice of classical economics collapsed like a house of

cards. ' Keynes constructed his new thought on the

central theme of employment and made it crystal clear
that, while to classical economists, equilibrium would.
invariably mean full employment, equilibrium could in
fact be at any level from full employment to no em-
ployment and full employment could at best be accept-
ed as a long-term objective rather than an assumption..

Achievement of the objective could not be left to
the care of the blind forces of supply and demand but.

involved planning. According to Keynes, it will be the.
state’s business to maintain conditions of full employ-
ment, that is to say, to ensure adequate effective de-
mand in the market to clear the entire assortment of
supply at reasonable prices covering costs 1nc1udmg
normal profit. .

But ;111 this triumph over classical or traditional
economics can be claimed by Keynes by virtue of a very
small trick of “throwing over the second postulate of

the classical doctrine.” TRe classical theory of employ.
_.ment stood, as Keynes explains, on two postulates: (a)
-The wage is equal to the marginal product of labour
" and (b)The utility of the wage when a given volume

of labour is employed is equal to the marginal disutili-
ty of that amount of employment. The second postu-
late made the supply of labour an invariable function
of wages.and as such could only admit of full employ.

ment at. ethbrmm This postulate was broken down .
__by Keynes but not the flrst one which on his. own

a T - r -

‘~??-admlss1on mvolves the vicious circle of transferrmg

part of inconies of those previously employed, ‘in the
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event of an additional employment to the entreprencur.t
Planning for full employment may therefore mean
much harm to workers employed with the first postu-
-~ late intact. Plainly speaking, thus, Keynes has not built
-~ a‘non-Euclidean geometry in a non.Euclidean world'
but a half-Euclidean one which -might carry us only
half way. The Islamic approach has to dispute the
marginal productivity theory left in its full swing by
‘Kevynes. | |

s Some observations may also be made, at this stage,
on the second part of the Islamic economic postulate of
right to earn and to property (growing out of earnings).
In respect of property, Islam forges a universally ac-
ceptable golden mean between unrestricted accumula-
tion of wealth or property in few hands qualifying
capltﬂhsm of all descriptions and levelling down of all
possessions of wealth or property irrespective of
. ‘abilities typifying pure socialism. Islam does not make

any distinction between wealth and property and
“hence its unambiguous denunciation of idle wealth or
idle property to serve as a basis of further income
should be enough to confine property to reasonable
limits which, again, are justified by differences in
| natural abilities calculated under the broad head of
i ‘God’s gifts." Man has been asked ‘not to covet those
. things in which God hath bestowed His gifts more
. freely on some of you than on others™ (Qur'an, vi:
i 32). Such differences, legitimate on social and econo-
; mic grounds, may be even essential for efficiency.
% But indeed in the name of efficiency illegitimate un-
) .evenness in possession of property should never be
4 7 justified. __ ' o

v& oL 'Key?aal,_ op. cit., p. 17,_ t‘_mtnu_tg.
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- Strictly personil enjoyment of property with mere- ;[i

ly individualistic ends is relentlessly despised by the I .
Quranic injunction: * O ye, who bzlieve, eat not up § ;
your property among yourselves in vanities, but let § ’
there be amongst you traffic and trade by mutual good- § | |
will ” (iv: 29). This detcrmines the role property | | s
has to play, in the large interest of national economic :'i 1

life, as productive capital in trade, traffic, commerce; ¥
industryand so on with avizw to increasing the volume 1_ ;;
of national dividend and thus to raising the per capita 4
income of each individual. This tendency together
with the radically distributive nature of the Islamic law
:of inheritance szts into operation a continuous flow
of socialistic forces to offset the nauseating evils of the
capita’istic conception of property. The spirit that
permeates the wholz scheme of Islamic distribution is
. echoed in the pregnant expression: In order that it
(i.e., wealth or property) may not make a circuit bet-

ween. the wealthy amcng you ™ (Qur 'an, lix: 7).

It should be noted that oven the present-day social-
ists, professedly the opponents of capitalism, do not
favour the idea of stream-rolling all  inequalities, con-
'scmus as they are of the problem of incentive at the |
same time. They profess taree pr1nc1ples- (1) The '“4
system should provide a minimum living income fof

- all, sub]ect to the acceptance of the social obhgatmn

by all to serve the commnnity in return; (2) The system
should provide adequate incentives to effort, mcludmg :

the effort needed to acquire skill or qualifications for 5
higher posts ; (3) The system should also have scope
for considering the special claims. Emphasis on any
of these. prmg1ples will naturally have to depend on
existing conditions and fequirements of a partlcular
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community. If unlimited priority is given to the first
principle, it may lead to a general wiping out of the
other two principles ; for no society has as yet reached
the stage of development to guarantee a really satis-
factory living income for all and still have a surplus to
considar the special claims and also the claims of neces-
sary incentives with hisher incomes above the rnml-

mum level. As Prof. G.D.H. Cole says:

- “There is at present in all advanced communities,
- a sentiment in favour of mequahty, as well as a senti-
" ment in favour of a national minimum. This may
- always continue to be the case ; for even if the senti-
" ment against privilege becomes general, the senti-

~ ment in favour of unequal rewards for unequal

~ services may remain. In' that case, the esire of
- some socialists—e g., Bernard Shaw—to advance to-
_ wards complete equality of incomes may never be
realized : for such equality would be practicable only
if it were generally felt fair, and it could hardly be
" so except in a society wealthy enough to set its

national minimum at a level high enough to cover all
" reasonable wants.”™

- In the lisht of such trends of thought, too; the |
Islamic concept of property, as related with the require-

“ment of a national minimum wage-level, can hardly be
~questioned. It is however necessary to stress that the

labour theory of value as the premise of ‘ property is
theft ' has been long discarded by economists, having no
relatmn with the modern economic thought; and that
position is unacceptable to the Islamic basis of value,
A .national wage policy called upon to ensure equitable

l. G.D.H. Cole, Socialist Economics, pp. 66-68.
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_capitalistic society due to already existing inequality }

~society in old times.

minimum hvmg wage for every man and woman, and 7

146 ] . ISLAMIC SOCIAL FRAMEWORK .. ° | l

distribution has but to work as a halting measure in a}f "

which tends to perpetuate with the forces of law and I

tradition ; but it will not have much to do in an Is'amic §
society. The extremely socialistic influence of the §
distribution of the entire amount of public reven-ies, \ :
after meeting defence expenditure, over the Muslim: |

population of -early times, particularly durins the sove. 5
reignty of Caliph Abu Bakr and Caliph ‘Umar should
never be lost 51ght of in the estimation of Islamic- *E

This was however treated asa |
natural consequence of the socialistic practices of the {
Prophet Muhammad. In the beginning of Abu Bakr's §

:

government, the share out of the State Treasury (Baitul §
Mal) was small due to small proceeds. According to i
Sprengler, the renowne Orientalist, men received in i
the first year 10 dirhams and in the sécond year20 {
dirhams per head : and even women and children receiv- \:
ed the same amount.” ~Von Kremer suggests that this i
system of annmty-award was parfzcted and incorporat-
ed to the body of constltutlonal law by ‘Umar I on

as going to the utmost length of prowdmg for a basm

speak exactly ‘like' population budgets of full employ- .
ment or perfect socml security. - - o

Postulate of State Enterprise

(d) Still another econmic postulate of the Islamlc
society consists in the common ownership-and manage- 3«

o,
ment of common economic affairs. It has got to be *L%
acknowledged that even in a laissez-faire economy ‘of ! -5
> “ C. | . . | . éﬁ

1. The Islamic Literature, October 1949, p. 123. =~~~ =~ ¢

\ Sl
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- the: ninetecnth-century brand some common economm

affalrs had to be looked after by the state and were
given the aptname of * public utilities.” Thé experience
of a-century has gradually but very widely extended
the field cf these public utilities. From the stage of
pubhc supply of water, gas, electricity or postal or rail-
way service, the idea of common state-ownership and:
management has proceeded very far to engulf central
bankmo‘ and essential key industries, like iron and
steel coal, etc., as is ev1denced in the. Br1tlsh economy
today o

"Such a principle mvolves natmnahzatmn of indus-.
tries or undertakings of great significance of common
benefit, left in the hands of private entrepreneuts in
the existing system ; and’ it involves at the same time
deliberate public enterprises in the direction of public
benefit in the production of goods or service for which
private initiative is either wanting or inadequate or
monopollstlc. Mtjdern' countries are found grappling
hard with the problems arising out of nationalization
after allowmg a free 1011*5 rope to private enterprise in

| lmportant lines of productmn They are, of necessity,

to find it hard to face the problems of trusts, cartels or
giant mononohﬂs Could the economic system be
organized on definite pr1nc1ples of not alowing private
eriterprise in the fields that are likely to develop.into

-mmonopolies but are of common benefit to the people

it' would not have-been necessary to f1ght obstmate
social 11]5 after allowmo' them to grow. T

{.' . oy . L

o 6"U1:1derst0md in the' rlght way, Islamic puncm]es
have provided that timely precaution and ensured
public ownership and managemet of all public utilities

Marfat com
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mining, fishing, etc., should be treated as state enter-' _
- prises. The Physiocratic school of the French eCOno~

“yield a ‘ net produit .’

148 ] ISLAMIC SOCIAL FRAMEWORK i A
in the broadest sense. The principle to be applied | E}sit
here is obtained from one authorifative saymg of the 1
Prophet: * People have common rights in resard to ¥l
water and pasturage and fire.” The application of the \ K
principle is also found in the Prophet’s own decision % |/
with regard to a water spring sanctioned as a jagir to a ‘ y *[
1

companion. Itis said that the water spring allotted to § |
Ayaz b. Hammal was taken back for common use., § |
while it was pointed out that the said spring in Yemen | |
was a perennial one." Historically, for a simple society
without real division of labour and giant machines, \;
what more could be said but the common affair of 5
" water, pasturage and fire.' But the principle establish- .,l
ed involves universalism for all similar things. One &
can realize the vital nature of water in the deserts of ;l
Arabia though it is quite likely that water in, say, |
East Pakistan, does not raise a vital issue. Similarly,
pasturage is only reminiscent of a pastoral civilization. |
For countries that are primarily agricultural, pasturage
may, in the changed background, stand for agrlcul- |
ture or extractive industries, in general. The spirit
of the principle appliedsby the Prophet demands that
all extractive industries relating to production of food,

: <
L .

a-«r-

mists pomted out that the extractlve mdustrles alone"’

gifts of God with WhICh private ownershlp and manage-
ment can hardly be reconcilable.. Fire, as mentmned
by the Prophet, may be taken to be a generic term to
include all 'kinds of fuels,.'domestic and. md‘ustnal.} A

—_—

1. Tho Islémic Literature, October 1949, p. 123: :
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‘Electricity, thermal or hydro, of modern days cannot
justifiably be left in the hands of private entrepreneurs.

 Further, the interests of common economic welfare,
in modern times face grave setbacks In the economic
Qphenomenon of monopoly and iniﬂerfect Competition,
Uncontrolled monopoly is unknown even to modern
capitalism but the hotch-potch of control, particularly
.1 the case of monopoly, as experiences shows,s lways
 stops short of positive remedying the social ill and the
purpose is defeated via legal and illegal leakages.
sSocialization is therefore essential for key industries
that enjoy the economies, internal and external, which,
added with those of rationalization _and combination,
nurture the potential of formidable monopolies—
cartels, trusts and combines. Healthy economic atmos-
phere demands freedom from the poisonous economic
' tangles that do arise politically—and that again na-
tionally and internationally out’ of the seemingly im-
perceptible tendencies of cartelization or trustification.”

T T TR T TR TR
- - o TRy AT T E T T R . - -_— =

It is worthwhile to note that the forces of carteliza-
tion operating on a world basis helped the German
| economy within a few years of defeat in the First
.~ World War; restore her economic sinews and build
] strong ties with the new cartel structure which made
. the strange bed-fellows of German, French, Britishand
- - American monopolists sleep together. The role that
 was played by cartels in abetting Hitler's seizure of

power has been only too appatrent to escape notice, It
is said that “Krupp, Thyssen and other powerfulfigures
on the industrial scene provided both financial support
and political influence for Hitler ™; and after the Wall
Street crash in America, Germany was striving to form: .

Marfat.c()ﬁi
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) economlc postulate of public ‘ownership and managé-: f

1507 . !

‘an economic combiné from Bordeaux to Odessa as th x l '
backbone of. Europe. The World War II. ‘was onl_'
the poitical sequence of the economic logic developed |-
Who knows'if the same economic logic is being follow-?‘.' l

ed by Ameuca now to ward off the Thlrd World War

JISLAMIC .SOCIAL FRAMEWORK: - .

- -

W1th economlc strength 27 | \ . l.‘l
.- Pressure of reaht1es w1ll therefore suggest an“ ’
economic postulate guiding the elimination of mono- | l
polles of any description, rootand branch aThe Islamn: L
economic postulate of socialization of basic or key¥ |
industries with potentialities of monopoly is thus !
likely to cat1sfy the crying need of world economy for il

objectwes of peace. ‘The UNQ's efforts - W1thout
this economic disinfection do not:appear to be enough
tor any objective of peace. The Anglo- Iranian Qil |
Company’s withdrawal from Iran, though after passing l
through unusually strained ‘moves and .countermoves,
may sanely be treated as an economic step forward to |
stabilization of peace rather than ‘a menace to peace,”.
as alleﬂ‘ed This, howevers, peaks of the dogged tena-
city of the dlehalds of the cartelized world. " “Islam, "a
mtendmﬂ‘ a d1fferent world economic order as it does, /'

Firs
wﬂl like to nip the evil in the bud and- hence- the: (! q;'-_f;;

ment of essential industries” and potentml monopohes

Is 1nco1porated to steer it clear of the tentacles of th

monopoly octupus. | N P S T t A
e e S -
. - L _ . . _ Lt . . oo P SN A

1. ) . " '. - . P = ! "
-
. "*;
* b - )
B Yo . . ) ] . }f . *l
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1 Kllgora Commlttees ﬁndmgs as’ quoted in James S Allen 8 Woﬁd lﬁ
Mmapoiyundfmac,gp. QN i
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| CHAPTEE ELEVEN |
‘SHAPE OF THINGS TO COME
WE-HAVE already hinted that it will be too mucil

to expect the formulation of: the economic theory of

‘production and distribution in terms of the simplified

*
'

¢

V-
1.
il

.11{"';
1_‘%\ |
%
'
i

lassical division Of all ingredients or participants in
production into abstractions like land, labour and
eapital, in the old Islamic conception of economic life.
But yet a picture, fundamentally simple but far-reach-
ing; even revolutionary for modern complications and
consequences, can be made out of the system contemp-

lated in the past.
Land & its Use

Contemporary modern writers of this age are

increasingly finding fault with the classical methods

of over-simplification, in which the division of agen-

 ‘cies:called factors of production was a very important

one. Writers like F. Benham, Cairncross and others

- are pointing out than an analysis based on an:imagi-
nary segregation and unification of forces or agencies
~ can hardly lead to any practical value. But apart from

analysis of practical value, the hypothetical assumpe
tions in uniformity while there is no uniformity and

~applications of generalizations or economic laws on
‘the basis of an imaginary uniformity can well bé held

‘responsible for the social paradoxes of gross inequali-

ty of incomes and shivering economic fevers- of booms
and. slumps, -

.. .In the Islamic sense, land as a factor of production
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may indeed plan the utilization of these resources as

right of ownership being vested in the-state. -When|

.-.-. -—
s
ey x
- .o -

el S
N T
s e A R
T e - -
i Py e
-

!
| (0
may be understood, as in the economic sense, to coveff |
all free gifts of nature in any form. The surface of thd
earth including the forests, mines and fisheries may b{
land as unquestionably as the forces of water, winds}-
climate, sunshine, rainfall, etc. Before appropriatior} |°
by man or before human effort is applied to all such} ‘
items of natural gifts, none c¢an place any claim 0
ownership over them. Only the ownership of natur
(and to Muslims it is ownership of God) can be as{ !
sumed in all these cases and appropriation of these

sources of wealth can appropnately be placed in the ‘g
hands of the state, and to no other agency: . The statef

-+r

means to production of wealth, either through he;
own appointed body of public personnel or through

private initiative. But whatever it Is, no transfer of
ownership is involved either way, the unquestionableft

E

p——

the adventurous spirit of man conquers the ordlnarlly :
unconquerable and appropriates the ordinarily un- §
appropriable for increase of wealth in the country, the_ui
state may just permit it tac1tly but it can never abros: G
gate its own right of ownership. And in the absenc\ ,r,i
of clear policies, confusions may, however, arise an‘t’i‘?f;'
cloud the basic position. * A class of landowners; not
utilizing land but living on rents paid by actual ut111-:s::-

zers, is thus a conceptual absurd1ty, though promoted-‘;’g

ftraces of the same are not an mmgmflcant reahty

Permarent settlement, a pecuhar feature of th?-t
Indo-Pakistan land tenure system, was a historical al}d
conceptual blunder committed by Lord Cornwallis tos}

offset the then  administrative. bankruptcy. .Could t.
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Cornwallis dream in' 1793 that zamindaris or jagirs
were stopped in the seventh century by Caliph ‘Umar
with a revolutionary farsight from which he deviated

<0 miserably ? It the process of creation of idle classes
or parasites goes on unchecked, any state’s economy,
however productive that may be, is likely to give way
beyond certain limits. The pr oprietary rights on land

may however be temporarily delegated to people in
general and not a small group of them, for periods

- sufficiently long to bring forth the best of their
enterprlse on land, provlded the state adopts a pohcy
| of free ‘economy on the basis of private initiative.
Or, alternatively, the state may follow state-farming or
“collectwlzatlon of agriculture that frankly asserts the
ownership of the state over land.s Islamic tradition
has of course leaned positively on the side of indivi-
dual or private farming but technic¢ally has not closed
the doors to - state-farming. The vital issue of the
Islamic approach lies, however, in the non-recogni-
‘tion of original proprietary rights of individuals or
groups, which implies the non-recognition of all
feudal or intervening links between the state and the
- individual that feed themselves fat on the sweat of.
| the underdog's brow. } It is however true that bad
! administration of finance, in course of Islamic history
¢+ of later caliphs beginning from ‘Uthman, was also res-
! - ponsible for bringing into being the vicious system of
. dlstrlbutmg big estates as fiefs free of rent: to the fight-
i ing services, since permanent annuity or salary could
not be provided to them. And it is this system of
awarding estates Or fiefs in contrasting opp051t10n to
‘Umar’s bold policies that may be treated as a. smgle_
factor. responsible for 'the catastrophic dechne of

B - T ua. = W

Marfat.com
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Muslim power and with it the ‘end.of ecenon:uc ]ustlce. . " {i
As Von Kremer says: .. . - ... B

- A

* Just before the Crusades the East llke the West
"_was divided into a number of greater or ‘smaller '.*-
;_I'Ttrstates and f1efs at the head of Wthh as the common
fj'rehdlous chief "like the Pnpe in Europe stood the\
Cahph .Every member of the rullng famlly, every .
*'.'_'AII]II' received a town or a dlstrlct as a fief, in
. which he exercmed unhmlted powers and the pr1v11-
“eges of feudal Iord He had the manorial ]urlsdmtlon T

~and the peasants had to do husbandry serv1ces for
" him,”

\

i
| o R
The seeds of dlslntegratlon were: thus dangerously un;- ;'
rtured in-the unsocial feudal system which developed.
with greaterand greater virulence as time wore. on.:But:
that is a lesson of history—a price for the unwarranted |
deVIatlen from a fundamental Islamlc pr1nc1ple. -"The [

Mushm countries must have learned this lesson, :at 50

heavy costs though never to forget again.:. - S
~ It'should be remembered that the system of fiefs

I' j

was,  in those eays only an attempt to’ reward the (M:._-
. fi 6ht1ng services that could not be otherwise remunera-ﬂe;‘}ﬁ
-ted outof pubhc funds. Provided the services of de-""4]
fence'can be met from the pubhc treasury, the necessrty’

of such rewards SImply d1sapears. In modern days {i

!

on the pubhc treasury. After glvmg the- reqmred
slice of the cake to defence services, whatever' remains- ¥

will only dlscharge ‘other functions of the: state for- g
which; however, the need of: increasing” revenues is* '-3"{
necessanly on the increase to meet: mcreasmg demands
of public._ welfare on the civil side:! In the modern: con—

:’.J

sl : - B dpiglell S T S T S N rp—
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text, apart from the issue of “social consequences of
‘feudalism born of fiefs, ‘any brand of feudalism, be it

-amindari or jagirdari, is thus entlrely out of all rele-
vance with the social framework. . |

It was a wise stroke of mterpretatmn, on the part
of Second Caliph ‘Umar, of one Quranlc injunction
(lix : 3) that had all the promises to save humanity from
all the gruelhng and excruciating social consequences
of feudalistic exploitation. "On the conquest of Syria
and Irag *Umar had the opportunity to apply his in-
terpreted policy of collective possession of land whmh
was ultimately upheld by his colleagues and companions.
Even in respect of lands: already in possession of indi-
viduals;- he applied the" strict policy of- utlhzatmn
of land in' the .collective interest which is evinced in
the fact that-he took away the part of‘landholdings;
lying -unutilized in. the possession -of - Belal for’ re-

~ distribution to other: ¢ultivators who cotild use it pro-
dutively.! - Needless’ to say that only such an attitude
to.land use is in consonance with the concept of pro-
prietorship  of  land -vested in the Malikul Mulk who
‘has placed man in authority to provide for ail alike in:
the . pursmt of ob]ectwes ‘of lite. . This attltude not

of. Baladhuri, it is related that Caliph ‘Umar promised the chief of the

‘ - ’l. Mau]anﬂ. Hifzur Rﬂ.hman, Islam ka Igf:sadi Nizam.: 0!1 the ﬂ.uthurlty

- Bajila tribe nne-fuurth or one-third of the conquered territory of Iraq for the
military assisténce of the tribe in the conquest. On actual cnnqugat,
‘however, ‘Umar was confronted ‘with dlffmulty to satisfy the land-hunger of
the Arabs and the Bajila tribe. To arrive at a correct decision, ‘Umar

~ ordered land survey and census of pupulﬂ.tmn 'Then in consultation with the

i N leading men, he decided to declare Sawad. (Greater Babylonia) as an ‘inalien-

~ able state property for ﬂ.ll time, the revenue of whmh was to be emplnyad for

~ thé benefit of the state. " The chief of the Baj ila tI‘le was indeed induced to
rétire’ from' the land, already in his possession, and was presented 400 dinars

Whllﬂ each member of his tribe was gwan an increased annuity .of. 2,000

dirhams, The lnh&bltantﬂ were loft in pnase&smn of lﬂnd as.against a pull tax

and the usual land-tax. (Vide Khude Bakhsh, op. cit., 'pp- '85-86.) -
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- _likely to carry us far unless, at the same tinie, the state "
‘guarantees the conditions and discharges the responm— b
‘bilities involved in the right way. ‘

1f1sher1es and forests, appropmablhty and other.advant-..

initiative may be wanting. If private initiative isvery-
SatleaCtOI'Y in this tield, too, there, is.no-immutable

only- covers:the issue of land in-the narrow sensebut | -
also mines and fisheries, forests 'on the one hand, and |
natural forces of all kinds like sunshine, rainfall, water i
power, wind power, etc., on the other. In the modern \ -
world, equal distribution: of land in the narrow sense |
of agricultural lands is not enough for multiplying
humanity dependenton afixed supply of cultivated.and
cultivable land. Land in this narrow sense is directly _
sought by individuals due to the relative ease of ap- [
propriation and advantage of foodand primaryproducts. 3 |
Ingiven circumstances of equal distribution of land and - .
full technical knowledge of productwe use of land,
private farming may be enough for economic prosperi-
ty.. But the state will have to guarantee the condi- ¢
tions of equitable distribution of landholdings and ¢
provision of full knowledge about the art of agricul-
ture. The state must discharge this responsibility keep-
ing in view the dynamic nature of the state of know-
ledge or technique agriculture which changes with new |
inventions and improvements that have far-reaching 3
implications on the concept of an economic holding,

the basis of d15tr1but10n of land. The State Acquisi- }
tion of Landholdings Act of 1550 of East Bengal may, ’(“

in this sense, be treated as an Islamic step but itis not ::

I‘.
I8
hi
§

ui?
;k
(s J%‘
B
. t‘jﬁ‘
But what is more important, in the case 6f mines,

i

Role of State in Land Utilizat-io‘n"

ages are relatively less attractive for which 1nd1v1dual': i




b
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injunction that it.cannot be left in the hands of private
entrepreneurs. W hen, however, initiative is halting

and remarkably inadequate, it is but imperative. that
the state should not only own these natural resources

" but also manage and utilize them in the most productive

manner for maximum social benefit.

It is particularly in the third sector of harnessing

“natural forces like rainfall or sunshine, wind power ot

water power that individual initiative is likly to prove,

" from the nature of the enterprises, extremely inadequate

and unsuitable. Endeavours of adventurers or zealous
scientists, even in this field, are highly valuable and
should be encouraged by all means; since these en-
deavours open up new avenues of knowledge to tackle
nature and her mysterious and risky forces. But me-

“thodical utilization of a natural force, with even given

techiques, can hardly be expected from the ordinary

"~ tillers of soil. Can a cultivator. get hold of an aircraft
~and go up to “seed the clouds” in the Australian or

American way to bring out some more rain whilé rain

' is insufficient and on other occasions to disperse the
~ yapour-charged clouds to offset rain while rain has
~ already been adequate? Can an individual, again, con-

struct a dam across the flowing streams of a powerful

river with the available engineering skill in order to
" fight out floods and irrigate his lands,—and just

 incidentally—to produce hydro-electricity which will

be of use to him and his neighbours? Frankly speak-

~ing, such pmblems ‘can never be ‘dealt with by

individuals with any economic benefit worth the name.
- Collective enterprise or -state undertakmg of these

j - affalrs is thus a logical necesmty
p

Marfat éom
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~owners on a share out of national income - w:lthout

" state,. however;:endows. the individual tenants- Wlth

- sultingfrom’ the inherent natural properties- of lands s

JJ. i . " _-__'_-
K | | SR
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‘Weé' need not: rmg in” the "Ricardian -theory " o'
orlglnal and- indestructible .powers of the so0il ™ .td]
justify ‘a permanent return-for the use of:land- to th "
landlord on the basis of producers’ surplus—a concep%-ﬁr ,:
originating: from' the Physiocratic concept' of ‘net} -
produit’ ascribed to’ land. - For, it is ‘that theory that{
sought to establish the claim of :the idle:class of land- *

contrlbutmg economlc effort (or labour) Economlc 1
rent which - is concewed as . arising out of. naturali
d1fferences 1n the fertlhty of land or in other. -aspects’
like 51tuat10nal advantage etc., should propelly belong |
to the state, the ultimate trustee of lands. Unearned }

increment. due to lands in general and urban sites in §
partlcular arising -out, of .the forces of ohange llke 1!
changes in populatlon development of cities, apphca— !
tion of, 1mprovements and inventions,, shou]d also, in l
fairness, be treated as the.  state’s. clalm claims..of i
1nd1V1duals bemﬂ‘ COHSlderEd str1ctly on the ba31s of ;i_-
apphcatlou of effort as a contnbutory factor 1f at all

3
|

i'&

#

IR Problem of Land. Tenure

Grantmg of propriétorship to- 1ndw1duars under 1
temporary settlement’ of .direct: relationship »with- th"'ej“-j"

‘._.

the right to' enjoy: the economic. rent in'“part- re—-r

and increase théir fertility or productivity by themj %
own effofts to enbance’the volume of -yield ‘from -e‘f‘
nature, subject to the.surrender.of a part of the produce r,._;

to..the, state-for :the delegated r1ght of proprietorship iﬁ
and :possession..*Islamic principles did: not, however;

*
disallow prwate OWI'IEI‘Shlp of lands .1, Arabla .proper X
and land-tax+had to be paid by cultivator-owners of |

Marfat com
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landholdings, Muslim - and non-Muslim. But the
emergence of anon-cultivating class holding lands for.

~ leasing to..cultivators ‘was. certainly what. was de-.
nounced by Islamic principles during the early permd
of Islamic administration. L T
The problem of land-tenure was dealt w1th in

| three ways, in those days: (a) acceptance of. peasants
-proprletorshlp principle .for Arabia; (b) ryotwari
system for non-Arabian territory declared as state
preperty and (c) special treatment of non- Mushms
in respect of holding of land. - Land revenue was paid
by Muslims as peasant-propnetors in the nature of a
- land-tax in natura; and for land under the natural
irrigation of - rainfall, the land-tax was 10% and for
lands under artificial irrigation, it was 57 of agrlcul _
 tural yield (called ‘ushr). This.was a settled policy
- for treat;ng Muslim peasants Wlthll‘l Arabla.

o The prmc.lples of assessing ryotwam areas’ were
evolved in Iraq, Syrla and other Babyloman reglons
- (called Sawad by.Arabs) ; and’ all credit for such a
- settled system 1is due to the Second Cahph ‘Umar who
~ however found the practice pre-existing under Persian
‘rule. InIraq, after extensive land survey, the Iand-tax
fer each jarib (i.e., 3, 600 sq. yards) was fixed at one
4 - kaflz and one. dlrharn - On'the conquest of Babyloma
e "Umar flxed ‘the land-tax on the basis of thoroughm
i survey as follows (a) for lands periodically flooded, it
i was one kafiz and one "dirham for each ]arlb (b) for
_":.meadow land 5 kafiz and 5 dirhams for each jarib; (c)
% for lands with tree plantations 10 kafiz and 10 dirhams
~for.each jarib. ‘- Various -scales ‘of.payment. were. fixed
- for different: plantatlens like vmeyard or; palm-planta-.
“tion, .sugar-cane, .wheat-lands- and _barley-fields, - A

‘,_L.t-n'_hr-:".'- b thoe Wi A :;;-,-p-""“-"'
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PR \a T
close study. of these disclose a scientific pr1nc1ple of il g
assessing the land-tax according to the natureof soil }| g
and mode “of cultivation. Variations in land-tax ,i ~. {311
imposed:in'Syria and Egypt were also to meet different |\’ ]
‘condltlons of agriculture. |

| Some tracts of land were directly held by the
state and even ryotwarl settlement. was not adopted
for them, but rents were realized from occupants
through contracts. This was an example of rent, pure
and S1mple dependmg, however, on contract with
parties, and was called Kira'ul Arz. This is analogous
to contract rent, in modern termmology, with the dif-
ference that modern contract rent is SUpposed to be
the outcome of demand and supply in which the
private landlords can exploit the SItuatlon to the
utmost whﬂe here it is necessarily a contract between:_

the state and private parties precludmg the monstrous
exploltatmn by pnvate landlords

| Non—Mushm cultwators were to pay rént for the
use of lands not. owned by them, in cultwatmn and
this payment was called Kharaj. But since the non-~
Mushms had not to pay zakat (i.e., poor-tax) on
agncultural lands, rent for lands held by non- Muslims '1

”‘l

" had to .be settled with a view toO compensate the loss I _,-5

of revenue to ‘the state due to non- -application of the

revenue pald by non—Mushms) assumed a spec1al %
character in the adm1n1stratlon of state affairs under f"

Islam. L . . i
v ] . L. ) . . . ] . . i
‘. 'y * . . PR C * 7 ' - - - - - - + :‘."'.': I
-'r'

‘At any rate, the above analys1s points to. the fact 0
that Tslamic history has admitted of a diversity in land- ‘E
ténure but has unequivocally. intended the elimination:

" k
. . - — -
foan "Wy T . ' , . P T J— - i " e
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of a leisurely class of ]andlords. Depending on econo-
mic exigencies, therefore, an Islamic approach in the
modern world can also tackle the tangled problem of

land reform in three ways : (a) peasant-proprietorship

with consolidation of holdings; (b) nationalization
of land with collective farming and (c) nationalization

of land with cooperative farming. A combination |

of any or all of these methods might lead, in conso-

nance with the Islamic spirit, to the solution of the

land problem not only in the Mushm world but the
world as a whole.

Collective farming, to be economic, is dependent
on large tracts of land as wunits of cultivation and as
such can be experimented in countries where extensive
lands are yet unutilized, waiting for reclamation by the
state. For lands already under cultivation, such a
method can hardly bte applied with ease and economy.

Such collective farming may even be without national-

ization ; for example a number of joint stock com-
panies may be endowed with the ownership of big
estates for development and productive utilization.
But a country with a large landless population can ill-
afford to allow such big enterprises in agriculture
without increasing social ills. By way of experiment,
the state may, however, apply the principle of collec-
tivization on certain tracts directly held by the state
aiter reclamation of waste lands. In old countries

- where per capita landholding is tending to be smaller

and smaller, peasant-proprietorship with cooperative
farming is likely to be most fruitful. The anathema
_of the landlord class may be removed by state acquisi-

- tion of their estates and dzstnbutmn of the transferable

excess on the basis of economic holdings over peasants

_J.-.#f.-—-—d—_"h ———
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with little or no land. Consolidation of holdings as
a principle was working behind Caliph ‘Umar’s policy
of land distribution and is still relied on as one of the
correctives of subdivision and fragmentation of land-
holdings. Voluntary consolidation has not so far borne
much fruit. Is is therefore advisable to have a policy
of consolidation by the state pari passu with the elimi-

nation of the idle landlord class, which itself involves: i i
redistribution of lands on an equitable basis. Thus
reorganized, peasant-proprietorship will bid fair to ,&
contribute substantially towards mnational income
through cooperative farming.

It should however be borne in mind that in the
densely populated countries like Pakistan, even this
mild method of reform, viz., peasant-proprietorship
with cooperative farming, will involve dislodging
i + surplus manpower that can either turn themselves into
; occasionally demanded landless labour or fully empoy-
able industrial or trade workers. This indicates the
4 paramount importance of the measures of industrial
or other econcmic progress for absorbing the surplus
human capacity unabsorbable in agriculture alone.
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"' _ Problems of Labour & Capital

In regard to labour, the Islamic approach will not ;_ il
materially vary from the views of modern economists. ‘~
" An Islamic society, manifestly opposed as it is to idle ¢
labour, rather assumes that men and women of working .:":
age should work and contribute to the economic pro- " (&
gress of the nation. This can be said to be implied in £
the Quranic injunction; “To men is allotted what }i%
they earn, and to women what they earn” (iv: 32). '3
Avenues of eatnings are thus open to both .men and

—— ma —_— e e e = = fory  pjemp s L.
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women who, by their productive economic effort, are
expected to raise their living standards. Mobility ot
Jabour is a logical sequence of such a postulate and the
so-called purdah, in so far as it stands in the way of
natural mobility of labour or free seeking of earning
opportunities by women, seems to have been condemn-
ed, at least by implication. Earnings will, however,
differ in different occupations due to differences in
abilities of workers, male or female, or due to the causes
enunciated by Adam Smith (viz., agreeableness or
disagreeableness of work, etc.) or due to relative
immobility of labour. |

The very fact, on the other hand, that no return
to capital in the form of rate of interest is admissible
for the use of capital in an Islamic society, indicates
the importance of enterprise and labour rather than
that of capital as borrowable funds. The aim is to
eliminate another class of social parasite, viz., capitalists
who can be assured of a steady income without really
contributing productive economic effort and hence
taking ashare of the national income without contribu-
ting to it., Curiously indeed, even Adam Smith, the
originator of the economic science, so to say, distribut-
ed national dividend in the forms of rent, wages and
profits to the complete elimination of interest. It is
the later writers who founded the capitalistic economy
on the superstucture of capital, assigning a stable and
sizable slice of the national dividend for capitalists.
The rate of interest brought into existence in the
interest of capitalists has gradually engulfed the entire
world like an inextricable cobweb, so much so that

any proposal of elimination of it is received with
horror.
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Principle of Zero Interest & Banking -

The basic idea behind the Islamic concept of zero f ;
interest for capital lies in the fact that investment of .
capital must share the risks of an enterprise and accord- l . .'Z
ingly capital will earn profit, positive or negative, |
depending on the nature of the net income of an enter- f
prise’ and as such a constantincome for capital irrespec- -
tive of loss or gain of the enterprise in question, is un- i f."
warranted by economic logic. For, a constant income- of ?
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the nature of the prevalent system of charging interest .. ;
implies a transfer from the share of other factors 1

(primarily the entrepreneur) which is one form of |

i unsocial exploitation, under certain circumstances. 3} 3
ﬁ Zero interest is intended to work asa spur to entre- § -
%

preneurs (including the capitalists) who will bear the f -

il

E'E;EE risks and uncertainties of real business in an animated f .
i . .. . . .
fi  ~  spirit for enjoying the profits arising out of successful

operations. This principle discourages the lazy and '
indolent type of savers but stimulates active savings &
that seek profitable investment in industrial and '_
business enterprises. Savers themselves may start
small enterprises or nay combine with partners to ,é’ifi-.
organize a bigger concern or subscribe towards the [,

1%
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E "~ large capital of a joint stock company. Shares 1ather7
’-{5_ than bonds will tend to predominate in a fmancmilgﬁ
i market under zero interest. There is no bar, under i
i'l  such conditions, for a government to raise funds foré w&
ﬁ; productlve pubhc enterprises by 1ssuing shares rather ‘fi
“i‘”i than bonds and dividend rather than a fixed rate of ; k,,;
HL interest can be declared for such shares as justified by
| Ff circumstances. Temporary accommodation for the gov- %
l ; ernment may,be available from the central bank of the " 5&
r” country, obviating the necessity of issuing Traesury &
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41 Bills or Certificates. In the United States Savings
3% Banks that pool together people’s savings and invest
#4 them in profitable mortgages, usually offer a rate of di-
14 _:dend to the depositors. ltris one step moOre to extend
the proposition of dividend to mortgages and other se-
M curities out of which the banks derive their income:
ji§ Cooperative banking on a profit-sharing basis! can,
Sl with little difficulty, be designed for such an economic
environment. Insurance companies, with their long-
run investment policies, can more easily adapt them-
selves to no-interest environment, if they desire ; for,
they also offer dividends to their policy holders.
Above all, the additional uncertainties with which
banks and insurance companies may be faced under
changed conditions, may be adequately taken care of
by schemes like he Federal Savings and Loans Insu-
rance Corporation, etc., organized by the Federal
e Government of the U.S.A. to protect the interests of
L5 depositors, savers, home-owners and so on in the wake
% of the emergency of the thirties. . '

L The realy difficulty of translating these principles
o into concrete economic institutions lies 1n the prac-
e ‘tical limitations in view of the international content
" ” of financial operations. Human nature being as it 1s,
fgEs It has the ingenuity of making use of situations arising
ipar out of differences in rates of interest for identical
" ‘investments and differences in rates of exchange, pro-
vided human efforts, in this regard, are not otherwise
rendered abortive. Under certain circumstances, even
law cannot adequately prevent such human activities,
however detrimental to the system adopted in a parti-

1. Cf Shirakat Banking referred to in 8haikh Mahmud Ahmead,

Economics of Islam, pp. 169-174.
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-

cular country. The problem is all the more perplexingy
when the wide outer world is not influenced by the samd 1
ideology and unable to lend its moral support bel. of
hind the implementation of a plan or a principle. - ‘ tga"
But once a new environment is provided some. *11
where, the healthy winds will flow in all directions o !
the globe, changing, bit by bit, the hostile atmospher : 1
all around. There is already prevalent a strong aver4l ¥
sion to modern ways of banking that nourishes tH i
greatest destabilizing factor for the economic swingingsjl !
of instabilites so patent in capitalistic economies. Beli
sinning from the hundred per cent reserve plan down}|
to the latest attempts at basing bank loans on net worthl|:

of the borrower are just the new fumblings which, B

believe, may deflect to the right diagnosis provided th', .
atmospheric pressure is exerted by the Islamic economicj

environment.

g

Era of Tribulation & Shaping Things to Coi_ne
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'Despifé the disqouraging inadequacies of Mush*.
countries in shaping policies, applying principles ar%ﬁ‘
Jhove all in forming the balanced type ot characjigﬁ
needed for optimum economic and other progressy
there is reason for hope. Re-atfirmation of Islaxpzﬁ
principles and application of them lwherevmi; a{}
whenever possible with renewed ’-falth are 4:}1113,?é
Even economists like Ahfrei2
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to .produce results. ’ s e
Marshall agree that England’s industrial revolu i

was immensely influenced by the spirit of the Refog:g
| 3 !

mation. Marshall says: " _ | oy

ke

o 0
- . I , %
<h character was deepens
(&

i
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ing. The natural gravity and intrepidity of the stern
races that had settled on the shores of England inclin-

ed them to embrace the doctrines of the Reforma-

- tion ; and these reacted on their habits of life, and

gave a tone to their industry. Man was, as it were,

ushered straight into the presence of his Creatot,
with no human intermediary; and now for the first
time large numbers of rude and uncultured people
yearned towards the mysteries of absolute spiritual

troedom. The isolation of each person’s religious

responsibility from that of his fellows, rightly under-
stood, was 2 necessary condition for the highest
spiritual progress. But the notion was new to the
world. it was bare and naked, and yet overgrown
with pleasant instincts ; and even in kindly natures

individuality showed itselt with a hard sharpness
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of outline. while the coarser natures became self-
conscious and egotistic.

« .. The first srowth of strength had then some-
thing in it that was rude and ill-mannered ; but that
strength was required for the next stage upwards. It
needed to be purified and softened by much tribula-
tion : it needed to become less assertive without be-

coming weaker, before new instincts could grow up
around it to revive in a higher form what was most
beautiful and most solid in the old collective ten-
dencies . . . Holland and other countries shared with
England the great ordeal which was thus opened by
the spiritual upheaval that closed the Middle Ages.
But from many points of view, and especially from

- that of the economist, England’s experiences were
- the most instructive and the most thorough; and

3

England led the way in

were typical of all the rest.
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" ingis, however, tending to gather increasing momentum! iﬁ
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the modern evolutmn of mdustry and enterprlse b \ L3

free and self-determlnmg energy and will.”? -

The notion of individual responsibility was not,
in fact, new to the world, as Marshall thinks. It was .
the cornerstone of the Islamic policy thirteen centuries L& d
back and is still supposed to be one of the mainsprings \

'
of Islamic character : and because of the co- existence %3
of otherfiner instinctsdisciplined by spiritual develop-. };,
ment, coarser natures of Muslims need not become ; i
self.conscious and egotistic justifying branding the : i i
type of selfishness of the nineteenth centuryas ‘ rugged . _ij‘- ﬁi
individualism.” That rugged individualism of England Iil s
had to be polished and refined in later stages to make !] 3
it yield the bliss of economic prosperity through the %
functioning of free and self-determining energy and -

will. AnIslamic society has already in it the fund of free - §
and self- determining ener sy and will to turn the wheels [
of economic progressalong with other typesof progress, | it
Centuries slept over such treasure secrets. Guldlng--{;_};-;;:{
principles of revolutionary character fell into disuse. "
All that is a.big black chapter of history. We have:
paid the price of such*a colossal indolence in terms"
of poor social, political and economic development m-qu "

the international race for progress. A happy reawaken- h_f

in the contemporary age. The reawakening should \f.:..s*
" necessarily emphasize a reaffirmation of those dynamic: ¢
bundles of principles that have rusted a little by long ,tf”
disuse but can yet, properly used, produce wonders in- i
social .and economic life. But with this starts the

N,
_,'«%ﬂf

ﬁ*

m
permd of trlbulatmn serving, as it will, as._the hvmg
l,.- %
. - ' | , “f
1, IA. II\IE::I'BI]H.H, “P!iﬂciplas of Economics (8th edition), App. A. ggg
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laboratory of social and economic researches and their
applications, and as the hard anvil on which the shape

of things to come wille shape itself out.

The Islamic social framework, in general, bids tair

to evolve round about a mized economy, but with a
difference. Asis well known, the * carot before the -

donkey” economy typically represented by the United
States and the *“ cane behind the donkey ™ economy
expressly represented by the USSR have paved the
way for the so-called via media between the two In

the new brand of mixed economy in Great Britain.
" But while the British brand is a mixture of capitalism

and socialism, the foundation of Islamic social frame-
work is laid on a mixture of individualism (and not

5 capitalism) and Islamic socialism in ideal ‘proportions.
il The jerks and shocks loudly appearing, in the British

system, in the monstrosities of social and economic

4 - exploitation, although combined with some tit bits' of
:| ' socialism, are deliberately eliminated in the sort of
mized economy, planned under Islamic principles, for

o -
[
. . r
- . »
[
o,

the building up of the real golden mean required for

- the most balanced and socially logical framework. But
fe. the fr_a_mework has yet to be formed or re-formed.
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